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Translator’s Foreword

To a large extent, the knowledge regarding the doc-
trines of the Shi‘a is generally derived from four well-
known scholars whose published work is easily accessible.
These in chronological order are al-Ash‘ari (d. 330/935),
al-Baghdadi (d. 429/1037), Ibn Hazm (d. 456/ 1054), and
al-Shahrastani (d. 548/1153)." Of these al-Shahrastani and
al-Ash‘ari are the best known, because their works were
published early. All of these scholars are dedicated Sun-
nis, committed to the idea that the Shi‘a (they often call
them the rawdfid) are nothing but erroneous heretics. al-
Baghdadi presents this view in very clear and unequivocal
terms:

If the [person’s] heresy is similar to the heresies of the
Mu‘tazila, the Khawairij, the Rafida — Imamiyya or Zay-

1 Watt, W. Montgomery, Islamic Philosophy and Theology, p. xiii. The author
refers to al-Nawbakhti's book, The Sects of the Shi‘a, as a “partial heresio-

graphl[y]...usually ascribed to an-Nawbakhti.”
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diyya — the Najjariyya, the Jahmiyya, the Dirariyya, or the
Mujassima, he 1s part of the Muslim community (#mmah)
with respect to some rules, like the permissibility of his
burial in Muslim cemeteries, and not depriving him of
his share of the booty if he rides with the Muslims, and
not forbidding him from praying in the mosques. He,
however, 1s not part of the Muslim community with re-
spect to other rules: it is not permissible to pray behind
him or to pray [the funeral prayer] for his body, it is not
permissible to eat any meat he has slaughtered, it is not
permissible for him to marry a Sunni woman, and the
Sunni [man] is not permitted to marry a woman from
them if she holds their beliefs.’

With views like these, it is impossible for them to
fairly portray the Shi‘ite point of view. For this reason, it
is imperative for serious research to take into account the
works of Shi‘ite scholars. Two of these are well known to
scholars in this discipline. One of them is al-Munyah wa-I-
Amal by Ahmad b. Yahya b. al-Murtada (d. 840/1437).
This work represents the Zaydite point of view, which is
also frowned upon by the four Sunni scholars. However,
it is the least attacked among all Shi‘ite groups, in spite of
being considered heretical. The reason behind this be-
nevolence is often clearly stated; the late Zaydites do not
charge Aba Bakr and ‘Umar of any wrongdoing or dis-
pute the legitimacy of their caliphate. Al-Baghdadi, for
instance, describes the doctrines of Sulayman b. Jarir al-
Zaydi, who was a Zaydite chief, and then says that the
Sunnis consider him a blasphemer because he accused
‘Uthman b. “Affan of blasphemy.” He then describes the

1 Al-Baghdadi. AFFarg bayn al-Firagq, p. 14.

2 Ibid., p. 33.
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Butriyya (another Zaydite sect) as a “better” sect, in the
opinion of the Sunnis, than the followers of Sulayman b.
Jarir, because they neither criticized ‘Uthman, nor did
they praise him. But their fellow Zadites, the Jaradiyya,
consider them heretical because they do not consider Abi
Bakr and “Umar to be blasphemers.

The second book is Kitab Firaq al-Shi‘a or The Sects of
the Shi‘a by al-Nawbakhti, Abi Muhammad al-Hasan b.
Misa b. al-Hasan b. Muhammed b. al-*Abbas b. Isma‘il b.
Abi Sahl b. Nawbakht. Al-Najashi said the following
about him: “Our shaykh, the Mutakallim, who surpassed
his contemporaries — before the year three hundred
[A.H.] and thereafter.” He went on to list over forty
works by him.* AIL-TTsi also described him as a pious
Imami, who was visited by some translators of philoso-
phy books, like Ab@i ‘Uthman al-Dimashqi, Ishaq [b.
Hunayn], and Thabit [b. Qurrah].?

In addition to the prestige of its author, Kitab Firaq
al-Shi‘a 1s extremely important for two main reasons.
First, it is the earliest work on the subject that has come
down to us in its entirety. The second reason has to do
with the perspective of the book. It is the only book that
provides a Shr'ite point of view on the differences among
the Islamic sects and their origins. Since the German
scholar, Hellmut Ritter, published the fist edition of the
book in 1931, the book became one of the classics in the
field and was cited virtually by every author who has ac-

1Ibid,, pp. 33-34.
2 Rijal, p. 179-82.

3 Fihrist, p. 75.
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cess to Arabic. It was translated into several languages,
namely Persian, Urdu, French, and Russian. We now pre-
sent the first — and long overdue — English translation of
this momentous book.

Abbas K. Kadhim

Berkeley
October 10, 2006
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The primary doctrine of Islam is unity, under the
guidance of Allah’s ordinances and the rightful rulers.
Divergence and dissension are forbidden emphatically.
The Qur’anic verse, “And hold firmly, all together, to the
rope which Allah (stretches out for you), and be not di-
vided among yourselves; and remember Allah’s favor on
you, for you were enemies and He joined your hearts in
love, so that by his Grace you became brethren™, contains
a command that Muslims be united and, for more em-
phasis, it is followed by a prohibition of division and ri-
valry. Then, it describes the progress that has been made
by the transition from pre-Islamic J@hiliyya to Islam. It
was a transition from animosity and malice to brother-
hood and love. The catalyst for that was Allah’s Grace. To
maintain this harmony, there must be another catalyst:
total obedience to religious and political authority, which
was equated with, and derived from, the obedience to the
Divine: “O Believers! Obey Allah and obey the Messenger
and those charged with authority among you; if you have
dispute about anything, refer it to Allah and the Messen-
ger, if you believe in Allah and the Last Day; that is best

1 Qur’an, 3:103.
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and most suitable for a final interpretation.” The
Qur’an mandates total obedience to the source of author-
ity, Allah, and the holders of authority, the Prophet and
other legitimate rulers (Ui al-Amy). Yet, in the event of a
dispute, Allah and the Prophet are the final arbiters. The
rulers are omitted to deny them any role in a final arbi-
tration. It is also inferred that the rulers are included in
the mandate to refer to Allah and the Prophet, just like
the ruled are mandated to do so.

These verses were read selectively and given many
twisted interpretations when illegitimate rulers began to
ascend to authority. Naturally, they did not struggle in
finding scholars of religion, who were willing to endorse
such selective and convenient interpretations. Some of
them even volunteered to fabricate supportive statements
and attribute them to the Prophet himself to preempt any
foreseeable objections. The concept of unity was given the
status of absoluteness — often at the expense of the reason
for unity. The adherence to this concept became the
equivalent of faith, whereas any dissent was considered a
form of heresy that can be treated only by shedding the
blood of those who espouse it. This mandatory status of
unity also came at the expense of the congruent condi-
tions of the verse: unity around what? The “Rope” meta-
phor was forgotten altogether in later readings. Hence,

1Ibid., 4:59.
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unity under oppression was regarded higher than the djs.
sent and strife for justice.

Ibn Khaldan, in his Mugaddima, quotes the jurist and
judge of Al-Andalus, Aba Bakr b. al-‘Arabi Al-Maliksi,
who wrote in his book, AL Awdsim wa Al-Qawasim, that
“al-Husayn [b. “Ali b. Abi Talib] was killed according to
the law (shar’) of his grandfather, [the Prophet].” The
premuse for this historical judgment was built on a state-
ment attributed to the Prophet, that “if anyone wants to
divide this united community (Ummabh), strike him with
the sword without regard to his identity.” The logic of
Ibn al-‘Arabi was the following:

Anyone who wants to divide the Ummah deserves to
be killed.

Al-Husayn wanted to divide the Ummah.

Al-Husayn deserved to be killed.

While the smell of fabrication is quite obvious in the
statement that was attributed to the Prophet, even accept-
ing it as an authentic tradition (hadith) prompts us to
read it reasonably. The statement was probably fabricated
to serve unjust rulers, by condemning the continuous
disenchantment and militant dissent. But even in its
form, the statement cannot be read without careful
evaluation of “unity” and “division.” The spirit of the
statement calls for banning malicious division when the
Ummah is united on the first principles of its existence,
love and brotherhood. Otherwise, common sense imposes
the necessity of dividing an Ummah, which is united un-
der oppression and injustice, because such division would
create at least one faction that calls for justice and reform.

1 Mugaddima, p. 217.
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To be sure, Ibn Khaldiin mildly points out the mistake of
Ibn al-‘Arabi. But was Ibn al-‘Arabi oblivious of this rea-
soning, as Ibn Khaldin suggested? Of course he was not.
But his attitude is understood only when we remember
that he worked for the rulers of al-Andalus, who were a
branch of the Umayyad dynasty that was responsible for
the killing of Al-Husayn, among many other atrocities.
As for Ibn Khaldin, who was writing in a different mi-
lieu, he simply found a middle position that leaves every-
one happy, but not our intelligence. For him, Yazid was a
debauchee (fasig), but no one had the right to fight
against him; and al-Husayn was a martyr — he was wrong
when he fought against Yazid, but it was only a temporal
error and not a religious error. As to those, who did not
support al-Husayn, Ibn Khaldin says that they were right
as well, because they elected to avoid bloodshed and
chaos.

Ibn Khaldiin and Ibn al-‘Arabi are only two examples
of the literal reading of the Qur‘dn and hadith that pays
minimal or no attention to the spirit of the text or, often
times, even to its authenticity. Their literal emphasis on
obedience negates the essence of the concept. The
Qur‘anic verse mandates obedience to Allah first, then to
the Prophet, and finally to the rulers. The three are listed
in a prioritizing manner, but the literal reading has made
them equal. The new understanding is that obedience to
Allah and the Prophet was vested in the rulers after the
death of the Prophet. This reading paved the way for the
final step, which represents total neglect of the authority
of Allah and the Prophet. The focus was ultimately

1 Ibid.
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shifted to the obedience of the rulers. Al-Nawbakhti nar-
rates an interesting remark about this phenomenon. First,
he describes the unity of his opponents as the “unity in
giving loyalty to whoever seizes the power over them,
whether he is honest or a debauchee. Therefore, their
name, “the Jama'a,” does not refer to unity of religion.”
He also refers to the shift of loyalty among the rulers. It
only indicates the falsehood of such loyalty. When Abg
al-‘Abbis Al-Saffah died, his successor, and brother, Aba
Ja‘far al-Mansiir changed the former’s designation of ‘Isa
b. Musa for the caliphate after al-Mansar. Instead, al-
Mansiir designated his own son. When the followers of
Abi al-‘Abbas were asked about the reason for their ac-
quiescence, they replied: “Obedience to the imam is
mandatory so long as he is alive. Once he dies and an-
other takes his place, the new imam’s order is mandatory
as long as he lives.”

In the same selectivity, the scholars of Firag dealt with
the hadith of the Prophet about the division of the Um-
mah into seventy-three sects. This hadith became the
point of departure for many of these scholars, and the
basis for their methodology. The first chapter in al-
Baghdadi’s work on the Firag, for example, 1s devoted to
this hadith and its application for studying and classify-
ing the Muslim sects. He narrates the hadith according to
three different chains of transmission and, interestingly,
in three different forms. This difference is not merely an
innocuous discrepancy. Here are the three texts, as they
were recorded by al-Baghdadt:’

“The Jews were divided into seventy-one sects, the
Christians were divided into seventy-two sects, and my
Ummah will be divided into seventy-three sects.”

1 Al-Farq bayna al-Firaq, pp. 4-7.
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“My Ummah will undergo what the sons of Israel went
through; they were divided into seventy-two sects, and my
Ummah will be divided into seventy three sects — one
more sect over what they had — all of them [will end up]
in the Fire, except for one sect. They said, ‘O Messenger
of Allah! Which sect will prevail?” He said: What I — and
my Companions — believe in.”

The sons of Israel were divided into seventy-one sects
and my Ummah will be divided into seventy-two sects; all
of them [will end up] in the Fire except for one, the
amd'a.”

The first glance at the three texts shows some impor-
tant differences between the first version and the other
two. The first discrepancy is the omission of the Chris-
tian sects in the last two versions. This omission led to
another major inconsistency in the numbers of the sects.
The Jews had to be seventy-two sects (one more sect than
in the first hadith), in order to keep the number of Mus-
lim sects at seventy-three (one sect more than the Jews).
The three texts also provide two possibilities of the Mus-
lim division: seventy-three in the first two accounts, and
seventy-two in the third.

Another significant difference has to do with the fate
of the groups. The first version makes no clear judgment.
It can be inferred that the division is not portrayed as the
right thing to do — since it is spoken of in comparison
with the other religious divisions. But it is not clear how
grave the offense of division is and what punishment is
prepared for it. The last two texts specifically address this
point. All are destined for the Fire, except for one sect.
But even there, we can notice a discrepancy. The surviving
sect 1s 1dentified in different ways; once as the one that
follows the Prophet and his companions, and another
time as the “Jama‘a.” The result from these inconsisten-

18
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cies is that we cannot accept all, or even two, of the three
yersions as a reconcilable group. The only way is to accept
only one and disregard the others. But which version can
we endorse?

A survey of the opinions given by the scholars of
Firaq turns an inconclusive outcome. First, because these
opinions range from complete ignorance of the hadith or
rejection of its authenticity, on the one hand, to full ad-
herence to all of the three versions, on the other. While
al-Baghdadi’s book revolves around the hadith, as we
have seen, Ibn Hazm dismisses the hadith completely, on
the basis of the chain of transmission, which he considers
to be untrustworthy." Al-Nawbakhti and al-Ash‘ari omit
the hadith altogether, whereas al-Razi noticed that he
counted more than seventy-three sects in his book,
[‘tigadat Firaq al-Muslimin wa al-Mushrikin, so he re-
interpreted the hadith to justify his over-counting:

It is possible that his intent, peace and praise be upon
him, was to mention the major sects. Some of what we
have counted here are not major sects. Also, he foretold
that they will be seventy-three, therefore, they cannot be
less than that. Should they be more, it would not be
harmful. Why not? For we have not mentioned many
famous sects in this brief [work]. It would possibly be
many times more if we mentioned all of them. Indeed, we
may find seventy-three groups in one of the rawifid sects
— the Imamiyya.*

1 Ibn Hazm. Al-Fasl fi al-Milal wa al-Nipal, vol. 111, p. 248.

2 Al-Razi, Fakhr ad-Din. ['tigadat Firaq al-Muslimin wa al-Mushrikin, p. 117.
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What Constitutes a “Sect”?

There seems to be a consensus among the scholars of
Firaq on the criteria that were used to distinguish the
main sects of Islam. Al-Nawbakhti, al-Ash‘ari, and al-
Baghdadi present identical classification of Muslims into
four major sects: Shi‘a, Mu‘tazila, Murji’a, and Khawarij
(al-Baghdadi adds the word Qadariyya to the Mu‘tazila).
Ibn Hazm later kept the same major sects, but he added a
fifth one — Ahl al-Sunnah. The same can be said about al-
Shahrastani, who tried to encompass all of the classifica-
tions of his predecessors. The only major difference we
see in the late writings is the addition of the Suff sect by
al-Razi (d. 606/1212).

The basis of distinguishing between the major sects
does not seem systematic if examined carefully. The mi-
nor sects that constitute the Shi‘a are those who advo-
cated the right of Imam ‘Ali to be the successor of the
Prophet and the imamate of “Al’s sons — al-Hasan and al-
Husayn after him — but they differ in almost everything
else. The Mu‘tazila groups are united around pure theo-
logical arguments, beginning with their own five “pillars
of religion”: God’s Unity, His justice, the certainty of ful-
fillment of His promise and threat, the intermediate po-
sition of the grave sinner — between belief and disbelief;
and the mandatory nature of enjoining good and forbid-
ding evil. The Murji’a are united on reserving judgment
on the position of grave sinners. They also endorsed ALL
the companions of the Prophet and refused to comment
on their disputes, considering all of them to be co-equal
in worthiness and validity of judgment. As for the
Khawarij, they are united on considering the third caliph,

TRANSLATOR’S INTRODUCTION

‘Uthman, a blasphemer and illegitimate caliph during the
Jast six years of his life. They also agree with each other
on considering the grave sinner to be blasphemous. The
Ahl al-Sunnah are united on the belief in the creation of
man’s actions by Allah, Who can torment or reward any-
one without regard to their deeds.

The real arbitrariness, however, is encountered upon
going into the sub-divisions in each major sect. This arbi-
trariness may be attributed mainly to the fact that some
of the scholars felt that they had to be in full adherence
to the hadith regarding the seventy-three sects. Even al-
Nawbakhti, who did not mention the hadith, managed to
have seventy-three sects. Was this a coincidence? We may
never know.

To take the sects of the Shi‘a as an example, we find
that al-Ash‘ari divides the Shi‘a into three major sects,
each one branches into many minor sects (Ghulat,
Rifida, and Zaydiyya). The Ghulat has twelve minor sects
(Bayaniyya,  Janihiyya, Harbiyya, Mughiriyya,
Mansuriyya, Khattabiyya, two unnamed  sects,
Shuray‘iyya, Numayriyya, Saba’fyya, and another un-
named sect). The Rafida has fifteen minor sects (Qat‘Tyya,
Kaysaniyya, Mughiriyya, Rifida [I], Rifida Husayniyya,
Rifida Muhammadiyya, Nawasiyya, Rafida [II],
Qaramita, Mubarakiyya, Sumaytiyya, ‘Am-
mariyya/Fathiyya, Waqifa/Mamtiira, and two other
Rafida sects). And the Zaydiyya has six minor sects
(Jaradiyya, Sulaymaniyya, Butriyya, Nu‘aymiyya, Zay-
diyya, and Ya‘qibiyya). The minor sects also branch out
occasionally. The Khattabiyya — a minor Ghulat sect —
has five sub-sects (Khattabiyya, Mu‘ammariyya, Buzay-
ghiyya, ‘Umayriyya, and Mufaddaliyya); whereas the
Kaysiniyya — a minor Rifida sect — has ten sub-sects
(Kaysaniyya I; Kaysaniyya II; Kaysaniyya III; Kaysaniyya
IV; Kaysaniyya V, (there is no Kaysaniyya VI) Kaysaniyya
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VIL; three sects under Kaysaniyya VIII, Rawandiyya,
Razamiyya, and Aba Muslimiyya; Harbiyya; Bayaniyya;
and Kaysaniyya XI). The Jariidiyya — a minor sect of the
Zaydiyya — 1s also divided into five sub-sects (Jaradiyya I,
Jaradiyya II, Jaradiyya III, Jaradiyya A, Jaradiyya B, and
Jaradiyya C). The differences among the sub-sects range
from substantial differences on the imamate to very mi-
nor opinions, such as their differing opinions about the
third caliph, “‘Uthman.

Al-Baghdadi has the Shi‘a in four major sects (Zay-
diyya, Kaysaniyya, Imamiyya, and Ghulat). He lists the
same Zaydiyya sects and sub-sects in al-Ash‘ari, with the
omission of the Nu‘aymiyya and the Zaydiyya sub-sects.
He also lists the Kaysaniyya as a separate major Shi‘ite
sect without any minor sects. As to the Ghulat, he also
lists the exact same number of minor sects, but he names
the ones that al-Ashari left unnamed (Ghurabiyya, Mu-
fawwadiyya, and Dhimmiyya). The Imamiyya minor sects
are listed as fifteen sects without sub-sects, as in al-
Ash‘ari, but with differences in names (Kamiliyya,
Muhammadiyya, Baqiriyya, Nawisiyya, Shumaytiyya,
‘Ammariyya, Isma‘iliyya, Mubarakiyya, Misawiyya,
Qat‘lyya, Ithna-‘Ashariyya, Hishamiyya, Zurariyya,
Yunusiyya, and Shaytaniyya.)

Al-Shahrastani adopts the major sects of al-Baghdadi
sects (Zaydiyya, Kaysaniyya, Imamiyya, and Ghulat), but
he differs in enumerating the minor sects. For him, the
Kaysaniyya are five minor sects (Mukhtariyya,
Hashimiyya, Harithiyya, Bayaniyya, and Razamiyya). He
lists three Zaydiyya minor sects (Jariidiyya, Sulaymaniyya,
and Salihiyya/Butriyya). The Imamiyya are listed in a
completely different way (Baqiriyya and Ja‘fariyya,
Nawisiyya, Aftahiyya, Shumaytiyya, Masawiyya and Mu-
faddaliyya, Isma‘iliyya, Ithna-‘Ashariyya.) Then he lists

22
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eleven sects after Imam al-Hasan al-*Askari — almost in
the same way they are described by al-Nawbakhti, who
mentions fourteen sects with much more detail. The
Ghulat are listed in eight minor sects (Saba’iyya,
Kamiliyya,  ‘Alba’tyya, = Mughiriyya, = Mansiiriyya,
Khattabiyya, Kayyiliyya, and Hishimiyya). He differs
with al-Baghdadi on the status of the Kamiliyya and the
Hishamiyya, by considering them to be among the
Ghulat.

A Thematic Analysis
of
Kitab Firaq al-Shi'a

Al-Nawbakhti introduces his book with one short
paragraph that identifies the problem and his goal. The
problem is the dispute among all the community (um-
mah) — Shi‘a and others — concerning the imamate. This
dispute started, he notes, since the death of the Prophet,
peace be upon him, and his family, and continued until
al-Nawbakht?’s own time. The goal of the book is re-
stricted to recording what was known, in his time, about
the disputants and their doctrines on this particular
theme; although he alludes at times to other relevant doc-
trines. Al-Nawbakhti’s exclusive interest in this theme is
not arbitrary. It echoes a consensus among other Muslim
scholars that was articulated by al-Shahrastani, who main-
tained that “the greatest dispute within the #mmahb is the
dispute over the imamate, for the sword was not waved, at
any time, over any particular religious doctrine more
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than it was waved over the imamate.” The focus is also
justified because the imamate is one of only a few doc-
trines about which the Shi‘a diverge from all other Mus-
lims without exception.

The next pages are dedicated to the roots of the dis-
pute and the identity of the first disputants. The death of
the Prophet created a political vacuum that immediately
produced its offshoots in the form of three parties: the
party of ‘Ali b. Abi Talib, the cousin and son-in-law of
the Prophet; the party of the Ansar, or the supporters of
the Prophet; and the party of Aba Bakr. Each party laid
the claim for the validity of its interpretation of political
legitimacy. The Ansir depended on their favor in sup-
porting the new religion and offering a refuge for the
Prophet and his followers when no one else would lend
any help. They also viewed themselves more eligible to
rule in their own town (Medina) than the Migrants. The
party of Aba Bakr advanced the claim that the imamate is
not to be given to other than the tribe of Quraysh.
Quraysh, they said, is the only tribe that could be ac-
cepted by everyone to rule over the rest of Arabia. It is
also the tree of which the Prophet is a branch. The party
of ‘Ali based their claim on qualifications, the designa-
tion of ‘Ali by the Prophet, and ‘Ali’s blood relation to
the Prophet. When the dust settled, Abt Bakr was ap-
pointed as the first successor of the Prophet. After that
historical point al-Nawbakhti very briefly goes over some
very important events that transpired during the next
twenty-five years that witnessed the rule of three men,
namely Aba Bakr, ‘Umar, and ‘Uthman. Of these events,

1 Al-Shahrastani. ALMilal wal-Nipal, p. 13.
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he mentions the fate of Sa‘d b. “Ubadah, the head of the
Ansar party and their candidate, the tumults of certain
Arab tribes and their challenge to Aba Bakr, and the kill-
ing of ‘Uthman. No details are given on any of these his-
torical milestones. It is also noteworthy to mention that
al-Nawbakhti does not refute any of the arguments he re-
ported. The only reservation he makes is on the story that
was given for the death of Sa‘d b. “Ubadah - that he was
killed by the Jinns. Al-Nawbakhti comments on this
claim saying: “This, of course, calls for some thinking, for
it is not customary that the Jinns shoot arrows at humans
and kill them.”

The tenure of Imam ‘Ali is given a relatively longer
discussion, with some accounts of those who stood aside
and the ones who fought against him: the people of the
Camel, the Khawarij, and the party of Mu‘awiyah, the
governor of Syria. The latter group ended up with the po-
litical power after the assassination of Imam °‘Ali, and
they were divided in four sects that would make the Mur-
ji’a. Al-Nawbakhti continues to give accounts of the Mur-
ji’a, the Khawirij, and the Mu‘tazila and their views con-
cerning the major disputes of the early Umayyad rule. He
first relates their doctrines on the imamate, then the
questions about the events that took place during the
time of Imam ‘Ali, mainly the status of those who fought
against him and each group’s position regarding his ac-
ceptance of an arbitration between him and Mu‘awiyah.
At the end of this discussion, al-Nawbakhti hints at his
opinion about all these groups and their self-description
as “the people of unity”, saying: “They accuse each other
of being sinful regarding [their beliefs] about the
imamate, jurisprudence, religious decrees, and the doc-
trine of God’s unity, among other religious sciences. They
refute one another and accuse one another of being blas-
phemous. Yet, the most notable thing about them is their
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description of themselves as “the Jamai‘a” (united com-
munity). They probably refer to their #nity in giving loy-
alty to whoever seizes the power over them, whether he is
honest or a debauchee. Therefore, their name, “the
Jamd‘a,” does not refer to unity of religion. Indeed, their
true condition is that of unequivocal divergence.”

At this juncture, al-Nawbakhti concludes that “all
sects are falling under four major sects: the Shi‘a, the
Mu‘tazila, the Murji’a, and the Khawarij.” The rest of the
book is devoted exclusively to the sects that make to-
gether what is generally known as the Shi‘a.

The organization of the book from this point on fol-
lows two main necessities. First, there is the timeline of
the emergence of every group; and, second, the organiza-
tion according to mutually shared doctrines. The time-
line is important because it reveals the history of each
group and its political and social context. It is also 1m-
portant because it allows the reader to trace each emerg-
ing group to its original sect. To trace any one of the
more recent sects, one has to go back from secondary
branches to main branches and end up finally with the
main trunk of the sectarian tree. The reason being that
the Shi‘a began with one major group that was identified
in contradistinction to the other three major groups,
namely, the Mu‘tazila, the Khawarij, and the Murji’a.
Then it was divided on itself multiple times and prolifer-
ated to end up in a multifarious complex of sects, each
one of them claims to be the true Shi‘a, as the book sug-
gests.

The other important principle is dictated by the need
to discuss similar groups together. This way, it is easy to
compare the subtle differences among the sects that held
mutual doctrines. While, according to the timeline
method, one encounters the discussion of sects as they
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emerged in history, the grouping method shows a succes-
sion of one group of sects after another with the possibjl-
ity of an overlap in time. Al-Nawbakhti relies on both
methods at the same time. Originally, he follows the
timeline method; but whenever he reaches a major group
of sects (e.g. the Kaysaniyya, the Zaydiyya, or the Is-
m3‘iliyya), he follows the timeline of this group until his
own era. Then he returns to the major sect, of which the
group emerged.

Like his treatment of the rivals of the Shi‘a, al-
Nawbakhti does not attack any of the different groups he
disagrees with, as a zealot would. He simply gives ac-
counts of their doctrines and their arguments, sometimes
along with the reaction of other groups to such doctrines.
His own identity as an Ithna ‘Ashari (Twelver) Shi‘ite is
discerned throughout the book only by his reverence for
the twelve imams. Whenever he mentions one of them by
name, he almost always follows that with the phrase
(peace be upon him.) He does not do this with any one
else, other than the Prophets and al-‘Abbis, the uncle of
the Prophet, whose name is followed — once — by the
phrase “may Allah’s mercy be upon him”, and the name
of Muhammad b. al-Hanafiyya that was followed by the
phrase “may Allah, the Exalted, have mercy on his soul.”

However, it 1s not until the end of the book when al-
Nawbakhti explicitly states his position and identity as a
Twelver Shi‘ite. When he discuses the sect that holds a
doctrine about al-Mahdi, which is identical his own, al-
Nawbakhti says: “This doctrine has been the path of es-
tablishing the imamate — it is the doctrine, which the true
Shi‘a hold.” He calls it the “Imamiyya”. Interestingly, he
lists this sect as number twelve among the fourteen sects
that emerged after the death of Imam al-Hasan al-Askari
(although al-Nawbakhti mentions fourteen sects, he actu-
ally discusses only thirteen of them).
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About the Author

Abt Muhammed, al-Hasan b. Miisa b. al-Hasan b.
Muhammad b. al-‘Abbas b. Isma‘il b. Abi Sahl b. Naw-
bakht, was born in the first half of the third/tenth cen-
tury. The years of his birth and death are not precisely
mentioned anywhere in the history books. However, we
can place him quite accurately by assembling the anecdo-
tal accounts that involved him and a number of his con-
temporaries. Also, al-Najashi said that he was “the Muta-
kallim, who surpassed his contemporaries — before the
year three hundred [A.H.] and thereafter.” This statement
places his death very shortly after the turn of the
fourth/eleventh century. We also know, from al-Tisi, that
Abt Muhammed was frequently visited by Thabit b. Qur-
rah (d. 288/900) and Ishiagq b. Hunayn (d. 298/910). He
also has a book containing his debates with the
Mu‘tazilite Aba al-Qasim al-Balkhi (d. 317/929) and his
student Abu Ja‘far [Muhammad] b. Qubbah; the latter
converted to Shi‘ism, according to Shaykh al-Tisi.

According to this timeline, al-Nawbakhti must have

been living during the Minor Occultation, which began
1n 260/864.
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Other Works by al-Nawbakhti
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AlIstita‘ah.
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Kitab al-Insin.

Al-Tanzih wa Dhikr Mutashibih al-Qur’an.
Al-Tawhid wa Huddith al-Alam.

Al-Tawpid al-Saghir.

Al-Tawhid al-Kabir.

Allawdih fi Hurab Amir al-Mu’minin (pbub).
Aljami' fi al-Imamabh.

Fi al-Juz’ Alladhi Li Yatajazza’'.

Jawdbatubu Ii Ja'far b. Qubbah.

Hujaj Tabi'tyya Mustakbraja min  Kutubi
Aristotdlis fi al-Raddi ‘ald Man Za‘ama Anna al-
Falaka Hayyun Naliq.

Al-Hujaj fi al-Imamah.

Kitab fi Khabar al- Wahid wa al- Amalu bibi.

29




20.

21.

22;

23.
24.

25.
26.

27
28.

29.

30.

31.

32.

33-

34.

35-
36.

37

39-

40.

SHI‘A SECTS

ALKhusis wa al- Umdm.
Al-Radd ‘ald Abi ‘Ali al-Jubba’t fi Raddibi ‘ali al-
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AlRadd ‘ald Abt al-Hudbayl al-Allaf fi Anna
Na 'tmu Abl al-Jannati Mungqati’.
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Al-Radd ‘ald Ashab al-Manzilati
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AlRadd ‘ald Firag al-Shi‘a [other than the
Imamiyya].
Al-Radd ‘ald al-Mujassima.
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AlRadd ‘ald Man Qdla bi al-Ru’yati li al-Bari
Azza wa Jall.
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bayna al-
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Masa’ilubu li al-Jubba’t fi Masa’ila Shatta.
Al-Naqgd ‘ald Abi al-Hudbayl fi al-Ma ‘rifa.

Nagd Kitab Abt ‘Isa [al-Warrag] fi al-Gharib al-
Mashrigr.

Al-Nagd ‘ala Ja'far b. Harb fi al-Imamabh.
AlNagd ‘ald Ibn al-Rawandi.
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Preface

All of the Islamic sects — Shi‘a and others — held dif-
ferent positions about the imamate, in every era and
about every imam — during his life and after his death.
This has happened since the death of Muhammad, peace
be upon him, and his family. In this book, we have re-
corded what has been handed down to us about the sects
and their doctrines and differences, in addition to what
we recall about the causes of their differences and what
we learned from history regarding these matters. We seek
support and guidance from Allah.

The Messenger of Allah, peace be upon him, and his
family, died in the month of Rabi‘ al-Awwal of the tenth
year after the Hijra." He was then sixty-three years old, of
which he, peace be upon him, spent twenty-three years as
Prophet. His mother was Amina bt. Wahab b. ‘Abd
Manaf b. Zuhra b. Kilib b. Murrah b. Ka‘b b. Lu’ay b.
Ghalib. After his death, Muslims were divided into three
sects: one sect was called ‘the Shi‘a,” — the Shi‘a of “Ali b.

' Hijra literally means the migration. It refers to the migration
of the Prophet from Mecca to Medina in 622 CE. Muslims

used this event later to mark the beginning of Islamic calendar.
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Abi Talib,' peace be upon him, who were divided later to
constitute all the sects of the Shi‘a. The second sect
claimed the right to the rule and to possess political
power (sultan); these were the Ansar® (the Supporters [of
the Prophet]). They suggested the appointment of Sa‘d b.
‘Ubada al-Khazraji? The third sect tilted towards the ap-
pointment of Ab@i Bakr b. Abi Quhafa* and based their
position on the claim that the Prophet, peace be upon
him, and his family, did not specify a particular succes-
sor, leaving the matter to the community (#mma) to
choose for itself the preferred person. Some of them cited
the story that the Messenger of Allah, peace be upon him,
and his family, ordered him [i.e. Abq Bakr] to lead the

* “Ali b. Abi Talib, the Prophet’s cousin and the husband of
Fatima, the Prophet’s daughter. He was the first to believe in
his message after the Prophet’s wife, Khadijah. He was born ten
years before the revelation. He was elected to the caliphate in 35
AH and was assassinated in 40 AH by a Kharijite named Ab-
dul Rahman b. Muljam.

* When the Prophet migrated to Medina, its people were called
the Ansar or the Supporters of the Prophet. The Meccan mi-
grants were called the Mubdjirin (those who migrated to
Medina.

3Sa‘d b. “Ubadah al-Khazraji was the chief of the Khazraj tribe,
one of the two major tribes in Medina. He was the standard
bearer for the Ansar.

4 Abu Bakr b. Abi Quhaifa was a companion of the Prophet
before and after the revelation. He was also the father of
‘A’isha, one of the Prophet’s wives. He was elected as the ca-
liph after the death of the Prophet.
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prayer, the night he [i.e. the prophet] died. They consid-
ered this an evidence of his merit to succeed the prophet,
saying, the Prophet, peace be upon him, and his family,
selected him for our religion and we selected him for our
life affairs;” considering his succession binding for every-
body. This position led to a dispute between this sect and
the Ansar and ended up at the saqifa’ of Bani Sa‘ida, with
the presence of Abi Bakr, ‘Umar,” Abu ‘Ubayda b. al-
Jarrah,’ and al-Mughira b. Shu‘ba al-Thaqafi.* The Ansar
proposed the appointment of Sa‘d b. “Ubada al-Khazraji,
claiming that they deserved to rule. When their proposal
was denied, they suggested power sharing with one ruler
from each group (minnd amir wa minkum amir). The sect
of Abu Bakr replied that the Prophet, peace be upon him,
said, ‘the imams are from Quraish,” or ‘The imimate is
not suitable but to Quraish.” At the end, most of the
Ansar and their supporters yielded to Abii Bakr, except
for a small group that remained with Sa‘d b. ‘Ubada and

! The sagifa was the meeting place for Bann Si‘ida, a group of
the Khazraj tribe.

? “Umar b. al-Khattib was the father of Hafsa, the wife of the
Prophet. He was appointed for the caliphate by Aba Bakr, be-
fore the latter’s death. He was assassinated in 23 AH by a slave
named Aba Lu’lu’a.

* Abii ‘Ubayda ‘Amir b. al-Jarrah was the leader of the army
that conquered Syria. He died in the plague of 18 AH.

4 Al-Mughira b. Shu‘ba became a Muslim in 5 AH. He was ap-
pointed governor of Basra, then governor of Kifa, by ‘Umar.
When “Uthman became caliph, he dismissed al-Mughira from
the latter post. He remained away from politics until the reign
of Mu‘awiya b. Abi Sufyan, who restored his appointment as
the governor of Kifa. He died in 50 AH.
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his family. He did not show loyalty to Aba Bakr until he
left for al-Shim (Syria), while on bad terms with Aba
Bakr and ‘Umar, and was killed, in Huran, by the Ro-
mans. However, some claimed that he was killed by the
Jinns and cited the famous poetry which was attributed to
the Jinns:

‘We killed the chief of Khazraj, Sa‘d b. “Ubada,

We shot two arrows and did not miss his heart.’

This, of course, calls for some thinking, for it 1s not
customary that the Jinns shoot arrows at humans and kill
them. [Be that as it may,] the vast majority went along
with Abii Bakr and remained with him and with “‘Umar -
united around them and content with them. Another
group seceded from Abiu Bakr saying, “We will not give
the alms to him until we are certain of the rightful ruler,
the one who was appointed by the Messenger of Allah,
peace be upon him, and him family. Meanwhile we will
divide the alms among our own poor and needy people.’
Other people renounced Islam, while the Bant Hanifa
claimed that Musaylama' was a prophet — he already
claimed to be prophet during the life of the Messenger of
Allah, peace be upon him, and his family. Aba Bakr sent
an army led by Khalid b. al-Walid b. al-Mughira al-

' Musaylama b. Thumiama al-Hanafi is also referred to as
Musaylama al-Kadhdhab (the Liar). He claimed that he was a
prophet and wrote some verses imitating the style of the
Qur’an. He was killed in 12 AH, during the battle between his
party and the army of Khalid b. al-Walid (Abt Bakr’s general).
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MakhZﬁle who fought with them and killed
Musaylama, among others, and some of them submitted
to Abi Bakr. These were called A4/ al-Ridda (people who
renounced Islam). They remained united until they be-
came discontent with “‘Uthman b. “Affan” because of cer-
cain things he did.’ Some of them let him down, while

+ Khalid b. al-Walid (d. 21 AH) began his military career fight-
ing against the Muslims. Then he converted to Islam and be-
came a general for Aba Bakr and “Umar. His biggest achieve-
ment was the conquest of Syria.

2 Jthman b. ‘Affin was the third caliph. He was criticized for
favoring his relatives in pay and political appointments despite
their lack of merit. When he failed to correct their wrongdo-
ing, 2 mob of angry people burst into his house and killed him
in 35 AH.

3 ‘Uthman was criticized for several reasons, among them are:
(1) he allowed his own uncle, al-Hakam b. Abi al-‘As, to live
again in Medina, after being banished by the Prophet. Aba
Bakr and ‘Umar denied his request to return after the
Prophet’s death; (2) he favored his own relatives in pay and
political positions regardless of their merit. For instance, he
appointed al-Walid b. ‘Ugba as the governor of Kiifa, despite
al-Walid’s irreligiosity. He then dismissed him because he
would appear in public inebriated. He also appointed ‘Abdul-
lah b. Abi Sarh, whose reputation was not better than al-
Walid’s, as a governor of Egypt; (3) ‘Uthman was also criti-
cized for causing harm to some eminent companions of the
Prophet. Among these were ‘Abdullih b. Mas‘ad, ‘Ammar b.
Yisir, and Abli Dhar; and (4) he was submissive to his cousin,
Marwin b. Al-Hakam, whose bad counsel and irresponsible
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others participated in killing him. Only his close kin and
few others remained loyal to him. When he was killed
people gave their allegiance to ‘Ali, peace be upon him,
and were called al-Jamai‘a (the people of consensus,) then
they were divided into three sects: one group remained
loyal to “Ali b. Abi Talib, peace be upon him.

3

conduct caused the wrath of the masses. See al-Ash‘ari,
Magalat al-Islamiyyin, pp. 51-54.
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The Divergence After
the Assassination of ‘Uthman

Another sect stood aside, along with Sa‘d b. Malik
(Sa“d b. Abi Waqqas)," ‘Abdullah b. ‘Umar b. al-Khattab,’
Muhammad b. Maslama al-Ansiri,’ and Usama b. Zayd b.
Haritha al-Kalbi,* the servant of the Messenger of Allah,
l;;eace be upon him, and his family. These men stayed
away from ‘Ali, peace be upon him, and refused to fight
on his side or against him, after having already given

' Sa‘d b. Abi Waqqas (d. 55 AH) was the conqueror of Iraq.
‘Umar appointed him as the governor of Kuafa, but ‘Uthman
dismissed him later.

2 ‘Abdullah b. ‘Umar was the second caliph’s son. He was one
of the transmitters of the Prophet’s Hadith, in addition to be-
ing a jurist. He contradicted his father in some of his rulings.

3 One of the companions of the Prophet. He was placed in
charge of Medina during one of the Prophets campaigns. He
died in 46 AH.

4 Usama b. Zayd (d. 54 AH) was the son of Zayd b. Haritha,
the adopted son of the Prophet. Before the Prophet’s death, he
appointed Usiama as a leader of a campaign and asked his sen-
ior companions to fight under his command, despite his very
young age. Some companions, including ‘Umar and Aba Bakr,
did not go, hence there was a major controversy. See al-
Shahrastani, al-Milal wa al-Nipal, p. 12.
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their allegiance to him and accepting his appointment.
They were called the Mu‘tazila and became the ancestors
of the Mu‘tazila sects. They said that both fighting
against ‘Ali and fighting on his side were religiously not
permissible. Some learned people said that al-Ahnaf b.
Qays al-Tamimi’ stepped aside later, with his close associ-
ates, not out of religious concern, but in order to safe-
guard his life and property. He said to his people, ‘For
your own good, stay away from this schism.” Another
sect that turned against “Ali, peace be upon him, was rep-

resented by Talha b. ‘Abdillah,* al-Zubayr b. al-‘Awwam,?

' Al-Ahnaf b. Qays was the chief of the Tamim, a major Iraqi
tribe. He is often referred to as an exemplary leader whose
prudence and wisdom secured the highest positions for him
despite his unattractive appearance. He died in 72 AH.

* Talha b. ‘Abdillah (d. 36 AH) was among the important com-
panions of the Prophet. He gave his allegiance to Imam ‘Ali
and later changed his position. He was killed by one of his al-
lies, Marwin b. al-Hakam, during the battle of the Camel,
against Imam ‘Ali.

* Another prominent companion and a cousin of the Prophet
whose attitude towards Imam ‘Alf was mysterious. He was a
staunch supporter of the right of ‘Ali to immediately succeed
the Prophet, refusing to give allegiance to Abii Bakr. Then he
became one of five contestants for the caliphate, running
against “Alf and four others, but neither him, nor Imam ‘Al
were selected. He emerged again during the caliphate of ‘Ali to
dispute his right to rule. After a private conversation between
him and “Ali, before the battle of the Camel, he became con-
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and ‘A’isha bt. Abi Bakr.! They arrived in Basra and de-
feated its governor — appointed by “Ali, peace be upon
him, — and looted the treasury, forcing “Ali to march to
them and defeat them. Talha and al-Zubayr were killed.
They were called ‘the people of the Camel® Some of
them fled and joined Mu‘awiya b. Abi Sufyan® and were

yinced that his position was wrong and quit the battle before it
began, but did not switch sides to join the army of Imam ‘Ali.
A certain ibn Jarmaz assassinated him on that day.

* ‘A’tsha bt. Abi Bakr was the Prophet’s wife. She was inciting
the Meccans against ‘Uthmain, but turned completely to the
opposite side and called for the punishment of his killers when
she learned that Imam ‘Ali was elected to succeed him. She
died in 58 AH.

? They acquired this name because ‘A’isha was riding on a
camel to observe the fighting. The battle was called “The Battle
of the Camel.”

3 Mu‘awiya b. Abi Sufyan (d. 6o AH) was appointed as a gov-
ernor of Syria by ‘Umar b. al-Khattab, and was confirmed in
his position during the caliphate of “Uthman. This allowed
him over twenty years to form a semi-independent state, espe-
cially during the caliphate of “Uthman, who was not interested
in keeping his governors in check. He refused to acknowledge
the caliphate of Imam ‘Ali and the armies of the two had a
bloody confrontation at the valley of Siffin. The fight was
stopped and the two agreed for arbitration. Before the resump-
tion of another war, ‘Ali was assassinated. Mu‘awiya managed
to be acknowledged as a caliph after a truce between him and
al-Hasan, the oldest son of ‘Ali. Mu‘awiya established the first
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joined by the Syrians in opposition to ‘Ali. They called
for revenging the death of ‘Uthman, accusing ‘Ali, peace
be upon him, and his supporters of killing him. They
also called for the appointment of Mu‘awiya [as the ca-
liph] and fought against ‘Ali, peace be upon him, in
Siffin. Then, one sect left the army of “Ali, peace be upon
him, and disagreed with him after the arbitration between
him and Mu‘awiya. Their motto was, [There should be]
no judgment, but Allah’s.” They considered ‘Ali, peace be
upon him, blasphemous and dissociated themselves from
him, giving allegiance to Dhu al-Thadya. These were the
deserters (al-Marigin). ‘Ali, peace be upon him, marched
to them and fought them in al-Nahrawan, virtually kill-
ing all of them, including Dhu al-Thadya. They were
called the Haririyya — after name of the battle-place
(Hariira’). They were also called the Khawirij (al-
Khawdrij) and were the rootstock for all the Kharijite
sects.

The Murji‘a

When °Ali, peace be upon him, was assassinated, the
people, who were on his side — except for few people
among his Shi‘as, who believed in his imamate after the
Prophet, peace be upon him, — joined the sect of Talha,

dynasty in Islam, the Umayyads, that began with his twenty-
year rule.
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,1-Zubayr, and ‘A’isha. They became a united group un-
der the rule of Mu‘awia b. Abi Sufyan. These were the
vast majority and the followers of kings and supporters
of the winners — I mean the ones who joined Mu‘awiya —
and they were called ‘the Murji‘a’ because they supported
all of the disputants. They claimed that all Muslims (AA/
41.0ibla) are faithful by the virtue of their apparent faith,
and they prayed to Allih to forgive all of them.

The Murji‘a’ were divided later into four sects. One
sect exaggerated in their doctrines. These were ‘the Jah-
miyya.” They followed Jahm b. Safwan.” These were the
Murji‘a of Khurasin. Another sect was called ‘the
Ghaylaniyya.” They followed Ghaylin b. Marwan.> These
were the Murji‘a of Syria. A third sect was called ‘the

* The Murji‘a is a major sect of Islam. The word is derived
from “arja‘a,” which means “postponed.” They acquired this
name because they postponed the judgment of grave sinners to
the Day of Judgment. See al-Milal wa al-Nibal, p. 137.

? Jahm b. Safwin was, according to al-Sharif al-Murtada, the
first to claim that man’s actions, including disobedience and
blasphemy, are created by Allah; just like his color and other
faculties are created by Allah. He also said that it is up to Allah
to reward or to punish men for their actions, which He has
created (Rasa’il al-Sharif al-Murtada, vol. II, p. 181). Jahm was
captured by Nasr b. Sayyar, who ordered his killing in 128 AH.
} Ghaylan b. Marwin was a man of letters and eloquence. His
death came after a debate between him and al-Awza‘i, the
famed jurist. The latter issued a decree to kill Ghaylan. He was
killed during the caliphate of Hisham b. ‘Abd al-Malik. See al-
Milal wa al-Nipal, p. 140.
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Masiriyya.” They followed ‘Amr b. Qays al-Masir. These
were the Murji‘a of Iraq. Among them was Abii Hanifa
and his peers. The fourth sect was called ‘the people of
doubt’ (#/-Shukkak) and the Butriyya' — the people of
Hadith. Among these were Sufyan b. Sa‘id al-Thawri,”
Sharik b. ‘Abdillzh,? Ibn Abi Layla,* Muhammad b. Idris
al-Shafi‘i,” Malik b. Anas,’ and their peers — the vast ma-
jority — who were also called ‘the Hashwiyya’.?

' The Butriyya is a Zaydiyya sect. They acquired the name be-
cause their chief, Sulayman b. Jarir, was called “al-Abtar,” be-
cause he denied the Prophet’s explicit designation of Imam
‘Ali for the caliphate. Some say that Kathir al-Nawwa’ is the
one, who was called “al-Abtar.” It is also said that they were
called “Butriyya” because they do not recite loudly the verse
bismillah ar-Rapman ar-rapim before the second Qur’anic chap-
ter during the prayer. (eb-Munya wa al-Amal, p. 91; al-Farq bayn
al-Firaq, p. 33).

* Sufyan al-Thawri (d. 161 AH) was a prominent transmitter of
the Hadith. He lived during the rule of the Umayyads and the
‘Abbisids. He also made some valuable commentaries on cer-
tain parts of the Qur’an.

> Sharik b. ‘Abdillah (d. 177 AH) was a contemporary of Su-
fyan al-Thawri. He was appointed judge during the caliphate of
al-Mansiir, the second ‘Abbasid caliph.

*Ibn Abi Layla (d. 148) was a student of Aba Hanifa, the foun-
der of the Hanafi school of jurisprudence.

’ Al-Shafi‘c (d. 204 AH) is the founder of the Shafi‘i school of
jurisprudence. He wrote many books in various Islamic sci-
ences, among them are al-Umm and Abkam al-Qur’an.

44

THE DIVERGENCE AFTER THE ASSASINATION OF
‘UTHMAN

: Malik b. Anas (d. 1779 AH) is the founder of the Maliki school
of Jurisprudence. He wrote the famed book, al-Muwaita’,
which is a large collection of Hadith. He also has authored
Tufsir Gharib al-Qur’an, a commentary on the peculiar passages
of the Qur’an.

* The Hashwiyya are those, who accept any Hadith without
verifying its authenticity. Their common doctrines are predes-
tination, anthropomorphism, prohibiting the engagement in
Kalam debates, and denying the creation of the Qur’an. See al-

Munya wa al-Amal, p. 114.
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The Divergence About the
Imamate

Their elders said the following about the imamate:
‘The Messenger of Allah, peace be upon him, left this
world without appointing any particular person to take
his place to unite the people and to discharge the duties
of government — such as caring for the people, making
treaties, appointing governors, deploying armies, defend-
ing the core of Islam, suppressing the opponents, teach-
ing the ignorant, and providing justice for the wronged.’
They also assigned this role to anyone who took charge
after the Messenger, peace be upon him, and his family.

Then these people disagreed. Some said that people
must use their judgment to appoint the imam and that
all new problems of life and religion must be dealt with
by using opinion (itihad alra’y). Others believed that
judgment is erroneous, and that Allah ordered people to
use their reason when choosing the imam. A sect of the
Mu‘tazila' deviated from the belief of their elders when

" The Mu‘tazila is a major sect of Islam. The follwers of this
sect built their theology on five doctrines: (1) the unity of God,;
(2) His justice; (3) the certainty of God’s acting upon His
threat and promise; (4) the intermediate position of the grave
sinner — between being faithful and infidel; and (5) command-
ing the good and forbidding the evil. They were also known
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they said that the Prophet, peace be upon him, specified
the character of the imam without specifying his name
and lineage. They concocted this doctrine very recently. A
sect of the people of Hadith, after being crunched by the
[mamiyya' argument, resorted to the claim that the
Prophet, peace be upon him, and his family, indeed ap-
pointed Abt Bakr, by ordering him to lead the prayer. By
saying this, they abandoned the doctrine of their elders,
who said that Muslims, after the death of the Prophet,
peace be upon him, said, “We accepted for our life an
imam, who was accepted for our religion by the Messen-
ger of Allah, peace be upon him, and his family.’

The proponents of the ‘/hmal [i.e. who claimed that
the prophet neglected (¢hmala) to appoint a successor]
disagreed about the imamate of the superior (fidil) and
the inferior (mafdil). Most of them said that it 1s permis-
sible for both, if the superior has a problem that hinders
his appointment. The rest agreed with the people of nass
(explicit designation) about the imamate being not per-
missible except for the superior.

They also held different positions regarding Prophet’s
will (waszyya). The proponents of ‘thmal (neglect) said:
the Messenger of Allah, peace be upon him, and his fam-
ily, died without leaving a will or a testament for anyone.

for placing high emphasis on reason and rationality in faith
and theology.

' The Imamiyya is the main sect of the Shi‘a. Their common
doctrines are the Prophet’s explicit designation of Imam ‘Al
for the caliphate and the necessity of the imamate as a political
and religious leadership. Their division into many groups, as
the author will enumerate, is based on their divergence regard-

ing who the imam is, in any given era.
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Others said that his will was ordering people to fear
Allah, the Exalted.

Then they disagreed about the imamate and its people.
The Butriyya, the followers of al-Hasan b. Salih b. Hay'
and his peers, said that ‘Ali, peace be upon him, was the
best person after the Messenger of Allah, peace be upon
him, and his family, and the most qualified man for the
imamate. But they said that the appointment of Aba
Bakr was not erroneous. However, they abstained from
judging ‘Uthman and supported the party of ‘Ali, peace
be upon him, and agreed that his opponents deserve Hell
fire. They argued that “Ali, peace be upon him, yielded to
them [i.e. the first two successors| and by doing so, he
resembled a man with a legitimate claim against another
and decided to drop his claim.

Yet Sulaymin b. Jarir al-Riqqi® and his followers said
that ‘Ali, peace be upon him, was the imam and that ap-
pointing Abu Bakr and “Umar was erroneous, but they
cannot be accused of debauchery (fisg), because they used
their judgment and made a mistake. This sect dissociated
itself from ‘Uthmin and considered him blasphemous,

' Al-Hasan b. Salih (d. 168 AH) was a prominent Zaydite.
Among his books are al-Tawhid and alJami‘ fi al-Figh. The
Silihiyya sect of the Zaydiyya are named after him. See al-Milal
wa al-Nipal, p. 161.

* Sulaymin b. Jarir al-Riqqi lived during the caliphate of al-
Manstr, the ‘Abbisid caliph. The Sulaymianiyya sect of the
Zaydiyya was named after him. See al-Farg bayna al-Firaq, pp.

32-33-

48

e —

THE DIVERGENCE ABOUT THE IMAMATE

along with anyone who fought against ‘Ali, peace be
upon him.

Ibn al-Tammar' and his followers said that “Ali, peace
be upon him, was the most eligible man for the imamate
and that he was the best person after the Messenger of
Allah, peace be upon him, and his family. But they said
that Muslims were not wrong when they appointed Aba
Bakr and ‘Umar; they were wrong by forsaking the supe-
rior. This group also dissociated themselves from ‘Uth-
mian and considered him and anyone who fought against
‘Ali, peace be upon him, as apostates.

Al-Fadl al-Raqashi, Abdi Shimr,” Ghaylan b. Marwan,
Jahm b. Safwin, and their followers among the Murji‘a
said that anyone who has knowledge about the Book and
the Sunna (tradition  of the Prophet) deserves the
imamate. According to them, the imimate cannot be ac-
quired without unanimous agreement of the Muslim
community.

Abi Hanifa’ and the rest of the Murji‘a said that the
imamate cannot be outside of the tribe of Quraysh. Any-
one from its men, who calls for the Book and the Sunna
and justice, is the rightful imam. His imamate as well as
fighting on his side become mandatory. They cite the
Hadith that was attributed to the Prophet, peace be upon
him, and his family, “The imims are from Quraysh.’

' The doctrine of Ibn al-Tammar seems identical with that of
Sulaymian b. Jarir.

* Abt Shimr was al-Nazzam’s student. He combined the belief
of the Murji‘a, in postponing judgment on the sinners, and
that of the Mu‘tazila in disputing predestination.

3 Aba Hanifa (d. 150 AH) is the founder of the Hanafi school
of jurisprudence.
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All the Khawarij, except for the Najdiyya, said that the
imamate could be assigned to anyone who is knowledge-
able about the Book and the Sunna and who applies
them. They said that the agreement of two men is enough
to appoint an imam.

The Najdiyya, however, said that the Muslim commu-
nity does not need an imim or anyone else; it is simply
incumbent, upon us and upon other people, to apply the
Book of Allah, the Exalted.

The Mu‘tazila said that the imamate is deserved by
anyone who applies the Book and the Sunza. If a man
from Quraysh and another man were qualified, we would
prefer the former. They also said that the imamate must
be decided based on consensus, free choice, and reason.

Dirar b. “Amr’ said that if a man from Quraysh and a
non-Arab man were qualified, we must prefer the latter,
because he has a smaller tribe. If he disobeys Allah, it

would be easy to remove him from office. This is better
for Islam.

Ibrahim al-Nazzam® and his followers said that the
imamate is deserved by any man, who applies the Book
and the Sunna, for the saying of Allah, the Exalted, ‘The
most esteemed among you, before Allah, is the most pi-

" Dirar b. ‘Amr was a contemporary of Wasil b. ‘Ata’. Bishr b.
al-Mu‘tamir wrote a book to refute him, titled arRad ‘ala
Dirar. Al-Khayyit attributed a book to Dirir titled al-Tabrish
which — he said — contained descriptions of the doctrines of
each sect. (See al-Intisir, pp. 136-37)

* Ibrahim al-Nazzam (d. 221 AH) was a prominent Mu‘tazilite
scholar. He was the nephew of Abi al-Hudhayl al-‘ Allaf,
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ous’ (Qur’an, 49:13). They clz_limed that peop}e are not gb-
ligated to appoint an imam if they_ obey Allal_l and Purify
their conduct and intention. That is not pgss1b1e w_1thout
knowing the imam, who must be obeyed; since Alla.h, t_he
Exalted, would not mandate that they recognize an imim
without providing them with the knowledge of recogniz-
ing him. Otherwise, He would be mandating that which
is impossible. . o

They said that Muslims were correct in appointing
Abt Bakr, because he was the most suitable among them,
according to analogy and history. As to analogy, we knoW
that a man does not submit to another .and follow his
orders unless three conditions obtain. Either the latter
has a large clan to help him control‘ others, or he ha\.s
money that makes people submit to him, or he has a reli-
gious status that distinguishes him among others. We
know that Abii Bakr was a man with the smallest clan and
the least assets; therefore it is certain that he was pre'ferred
because of his religious status. And the historical ev1dence
is that he acquired the consensus of people and their ac-
ceptance of his imimate. The Prophet, peace be upon
him, and his family, said, ‘Allah, the Exalted, would not
allow my people to agree on error.” If the consensus of
the people about him was an error, thf:n the prayer a)r}d
all other religious duties would be invalid and the Qur'an
— which is the only source of our religion after the death
of the Prophet peace be upon him — Wo_ulcl be obsolete.
This is the Mu‘tazila argument, which is also the argu-
ment of all of the Murji‘a sects.
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‘Amr b. ‘Ubayd," Dirar b. ‘Amr, and Wasil b. ‘Ata”
were the rootstock of the Mu‘tazila. “Amr b. ‘Ubayd and
his followers said that “Ali, peace be upon him, was more
deserving [of the imamate] than the others. But Dirar
said, T do not know which one was more guided, ‘Ali or
Talha and az-Zubayr.” Wasil b. ‘Ata’ said that ‘Ali and
his opponents were like two disputants, whose veracity is
not ascertained so that we do not know who is lying and
who is telling the truth. These three scholars agreed on
loyalty to all of the disputants — as a group — but believed
that one of them must be misguided and will undoubt-
edly go to Hell. They also said that, if ‘Ali, Talha, and az-
Zubayr gave testimony, after their fight, about a matter of
a Dirham’s worth, their testimony would not be consid-
ered. Yet, if “Ali were a witness and he were supported by
another man from the community, his testimony would
be accepted; and the same goes for Talha and az-Zubayr.
They considered them [ie. ‘Ali, Talha, and az-Zubayr]
faithful, 45 a group, and on the basis of their faithful past,
but they did not consider any one of them faithful or a
qualified witness (as an individual).

" “‘Amr b. ‘Ubayd (d. 144 AH) was one of the founders of the
Mu‘tazila sect.

* Wasil b. “Ata’ (d. 181 AH) was the founder of the Mu‘tazila
sect. He was a student of al-Hasan al-Basri, the famed jurist and
transmitter of Hadith and the two had a disagreement about
the position of the grave sinner. This disagreement ended in

permanent divergence between Wasil and his teacher.

THE DIVERGENCE ABOUT THE IMAMATE

The Butriyya, or the People of Hadith, al-Hasan b.
galih b. Hay,' Kathir al-Nawwa’,* Salim b. Abi Hafsah,? al-
I‘—Iak‘am b. ‘Utayba,* Salama b. Kuhayl,” Aba al-Miqdaim
Thabit al-Haddad,® and their followers, called for loyalty
to ‘Ali, peace be upon him, then they mixed it with the
loyalty to Abi Bakr and ‘Umar. They agreed thfit ‘Ali was
the best and the superior among his community. Never-
theless, they accept the judgment of Abit Bakr and ‘Umar
and allow the wiping of shoes (in the ablution) and per-
mit drinking intoxicating wine and eating catfish.

* Al-Hasan b. Salih b. Hay (d. 168 AH) was a prominent Zaydi-
yya chief. He went into hiding after the death of Zayd b. “Alj,
and remained a fugitive until he died.

2 Kathir al-Nawwa’ was a contemporary of al-Hasan b. Silih b.
Hay. He was named al-Nawwa’ because of his trade, selling
date stones (zawd). |

3 Aba Yanus Silim b. Abi Hafsah (d. 137 AH) was a Persian
client (mawli) of the Kufan ‘Tjl tribe.

4 Al-Hakam b. ‘Utayba (d. 114 AH) was a Kifan from the
Kinda tribe. |

5 Salama b. Kuhayl (d. 121 AH) was a Kifan whose transmis-
sion of Hadith was accepted by Sufyan al-Thawri, the famed
scholar of Hadith.

6 Abii al-Migdam was a Persian client of the “Ijl tribe.




The Divergence About
the Wars of Imam ‘Ali

Muslims disagreed also about the wars of ‘Ali, peace be
upon him, against those who fought him:

The Shi‘a, the Zaydiyya,' and, from the Mu‘“tazila,
Ibrahim b. Sayyar al-Nazzim and Bishr b. al-Mu‘tamir,?
and from the Murji‘a, Abi Hanifa, Abtu Yasuf, and Bishr
al-Miryasi® said that “Ali, peace be upon him, was right in
his war against Talha and az-Zubayr and the others. They
said that of all the opponents, who fought ‘Alj, peace be
upon him, were wrong and it was incumbent upon peo-

ple to fight them and to side with ‘Al peace be upon
him.

" Al-Nawbakhti refers to the Shi‘a and the Zaydiyya here as two
different sects. However, in the course of the book, he lists the
Zaydiyya as one of the Shi‘a sect. This means that he has two
meanings for the word “Shi‘a”: the broad meaning, which in-
cludes the Zaydiyya; and another narrower meaning that refers
to the Imamiyya.

* Abt Sahl Bishr b. al-Mu‘tamir (d. 210 AH) was a prominent
Mu‘tazilite. He founded the Mu‘tazila school of Baghdad. He
composed a poem of forty thousand verses to rebut the doc-
trines of his opponents. See al-Farq bayn al-Firag, p. 156.

> Bishr b. Ghiyath al-Miryasi (d. 218 AH) was the head of the
Miryasiyya sect. He was a Persian client.
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Their evidence was the saying of Allah, the; Exalted,
‘Fight the sect that transgresses until 1t subml'ts to t-he
command of Allah.” (Qur’an, 49:9) Therefore, it was in-
cumbent to fight them because they asked that W.th:h was
not theirs, such as seeking revenge for the kllhng. of
‘Uthmain, and by doing so, they transgressec} against
[‘Ali]. Another evidence was the statement attributed to
‘Ali, peace be upon him, T was ordered to ﬂght the re-
canters (an-Nakithin), the transgressors (alQdsitin) and
the deserters (al-Marigin)” He indeed fought them and,
therefore, it was obligatory [for the people] to ﬁght them.

Bakr, the nephew of ‘Abdul-Wahid," and his f(?llowers
said that ‘Ali, Talha, and az-Zubayr were polythelst and
hypocrites. But they will, nevertheless, go to Par.adlse l?e-
cause the Messenger of Allah, peace be upon him, said,
‘Allah, the Exalted, looked at the fighters of Badr® ,jncl
told them: “Do as you please, for I have forgiven you.

The rest of the Mu‘tazila, Dirar b. ‘Amr, Ma‘mar® and
Abt al-Hudhayl al-‘Allaf;' as well as the rest of the

* Bakr b. Ziyad al-Bahili was the nephew of Abdul-Wahid b.
Zayd. He was the head of the Bakriyya sect. He adopted tlhe
doctrines of the Mu‘tazilite al-Nazzam, in addition to opin-
ions of his own, such as the prohibition of eating onion and
garlic. See al-Farg bayn al-Firaq, pp. 212-13.

? Badr was the site of the first battle between the Muslims and
the Meccan pagans, known as the Battle of Badr (2 AH). De-
spite being outnumbered, the Muslims emerged victorious at
the end of this battle.

3 Aba ‘Amr Ma‘mar b. ‘Abbad al-Sulami (d. 220 AH) claimed
that Allah did not create the incidents that occur to the bodies.
See al-Farg bayna al-Firag, p. 151-154.

35




SHI‘A SECTS

Murjia said: “We know that one sect was right and the
other was wrong. Therefore, we are loyal to every one of
them — as an individual — but we are not loyal to all of
them — as a group. Their evidence is that every one of
these disputants was unanimously considered to be just
and could not be considered unjust without unanimity,

The Hashwiyya and Aba Bakr al-Asamm?® said that
‘Ali, Talha, and az-Zubayr were wrong in their fighting,
and the people who abstained from the war were right.
While they are against the war, these people are loyal to
all the disputants. They left their dispute for the judg-
ment of Allah.

Muslims also disagreed about the arbitration:

The Khawarij said that both of the arbiters were blas-
phemous and ‘Ali too was blasphemous for asking them
to arbitrate. Their evidence was the statements of Allah,
the Exalted, “Those, who do not judge according to

1

Abt al-Hudhayl al-‘Allaf (d. 235) was named after the
neighborhood where he lived, the quarter of al-Allafin (sellers
of hay). He was the first acknowledged Mu‘tazilite chief. Ibn
al-Murtada said that al-‘Allaf wrote sixty books defending his
doctrines. See al-Munya wa al-Amal, p- 149.

* Abu Bakr ‘Abd al-Rahman b. Kaysan al-Asamm was a leading
Mu‘tazilite. Ibn al-Murtada raved about his prominence, say-
ing: “He was one of the most eloquent, the most knowledge-
able, and the most pious — except for his criticism of some ac-
tions of “Alf [b. Abi Talib], peace be upon him.” See al-Munya
wa al-Amal, p. 156.
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Allah’s revelation are the blasphemous;™ (Qur’_ﬁri, 5:44)
and “Those, who do not judge according to Allal"l‘s reve-
lation are the oppressors;” (Qur’an, 5:45) ar.ld Those,
who do not judge according to Allah’s relvelatlo'n are.the
debauchers.” (Qur’an, 5:47) They also 'cxted HIIS saying,
“Fight the sect that transgresses until it subn.uts to th_e
command of Allah.” (Qur’an, 49:9) TheY said that -EIS
halting of the war was blasphemy. The Shi‘a, 'Fhe Murn a,
Ibrahim al-Nazzam, and Bishr b. al-Mu‘tamir said that
‘Ali, peace be upon him, was right when he agreed to ar-

 Al-Nawbakhti wrote this verse and merged the other two with
it, because the three verses are identical except for the last word
in each verse. It reads as follows: “Those, who do not judge
according to Allah’s revelation are the blasphemous; the ap
pressors; the debauchers.” Although it is customary to write
semi-identical Qur’anic verses in this way for the sake of brev-
ity, it can be confusing for certain readers. Indeed, Dr. ‘Abd al-
Mun‘im al-Hifni believed that both al-Nawbakhti and al-
Qummi cited the verse erroneously by adding two words to it.
He did not see three verses, but one that was misquoted. See al-
Hifni (ed.), Kitab Firaq al-Shi‘a, footnote 3, p. 26.
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bitration' — seeing that his followers were determined to
hold the arbitration and unwilling to fight — and that he
agreed in order to unite the Muslims. He ordered the two
arbiters to judge according to the Book of Allah, the Ex-
alted, but they strayed. Therefore, they were wrong and he
was right. Their evidence was that the Messenger of Allah,
peace be upon him, made a truce with the people of
Mecca and returned Abi Jandal Suhayl b. ‘Amr,’® in
chains, to the pagans. He also requested the arbitration of

' The battle of Siffir was about to end in favor of Imam °Alj,
but the Army of Mu‘awiya was ordered to raise copies of the
Qur’an on the lances and call for an arbitration between the
two parties according to the Qur’an. Imam ‘Ali ordered his
soldiers to fight on, but they disobeyed and forced him to ac-
cept the offer. The party of Mu‘awiya presented ‘Amr b. al-‘As
to represent their side and the party of ‘Ali — against his advice
— selected Aba Miisa al-Ashari, who was not a match for the
conniving ‘Amr. Abii Miisd was manipulated and talked into
removing “Ali from the caliphate in a process that had nothing
to do with the arbitration mandate, which was to judge accord-
ing to the Qur‘an. Consequently, Mu‘awiya bought time to re-
group and also found a basis for claiming the caliphate.

* Suhayl b. “Amr (d. 18 AH) was one of the chiefs in Quraysh.
The Muslims captured him during the Battle of Badr. He be-
came a Muslim after the Muslims controlled Mecca.
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Sa‘d b. Mu‘adh’ between him and the Jews of Banu
Qurayzah and [Banu] al-Nadir. -

Abni Bakr al-Asamm said that the campaign [of ‘Ali]
was wrong from the beginning, and the arbitration was
wrong too; and that Aba Miusa al-Ash‘ari® was right in
removing him, so that the people would unite with an
imam.

The rest of the Mu‘tazila said that every person who
makes a judgment, is right; and that ‘Ali, peace be upon
him, made a judgment and he is not to be questioned in
his claim, for he was right.

The Hashwiyya said, “We do not say anything about
these matters. We leave their judgment to Allah, the Ex-
alted, Who is the best to distinguish between right and
error. Meanwhile, we are loyal to all of them on the basis
of their first [faithful] status.”

All of these types and sects, from the Murji‘a to the
Khawirij, are disagreeing with one another, making many
sects — too many to be mentioned here. They accuse each
other of being sinful regarding [their beliefs] about the
imamate, jurisprudence, religious decrees, and the doc-
trine of God’s unity, among other religious sciences. They
refute one another and accuse one another of being blas-
phemous. Yet, the most notable thing about them is their

' Sa‘d b. Mu‘adh was the chief of al-Aws, one of the two major
tribes in Medina. He was selected by the two Jewish tribes to be
the arbiter between them and the Prophet.

* He was appointed the governor of Yemen, by the Prophet;
then the governor of Basra, by “‘Umar; then the governor of
Kifa, by ‘Uthmin. He was responsible for the fiasco of the
arbitration between Mu‘awiya and Imam ‘Ali, which led him

to quit public life.
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description of themselves as “the Jama‘s” (united com-
munity). They probably refer to their #nity in giving lo

alty to whoever seizes the power over them, whether he i;‘
honeft ”or a debauchee. Therefore, their name “the
Jama'a,” does not refer to unity of religion. Indeed’, their

true condition is that of unequivocal divergence

Ihus, all sects may be classified under four sects: the
Shi‘a, the Mu‘tazila, the Murji‘a, and the Khawarij.

The Shi‘a of ‘Ali

il"h? ﬁrst sect is the Shi‘a. They are the party of “‘Ali b.
i;bl_ ",l_['ahb, peace be upon him, who are also called Sk«
I1,” peace be upon him, during the life of the Prophet
%elace be upl?n him, and his family, as well as after his life’
.hey were known for supporting him [ie. ‘Alf .
lieving in his imamate. § Sl Wl nd be
Among these were al-Miqda 1
_Among | qdad b. al-Aswad,' Salmin al-
Farisi,” Aba Dhar Jundub b. Junida al-Ghafari,' ‘Ammair

Al-Miqdad b. al-Aswad (d. 33 AH) was one of the first seven

people to declare their conversion to Islam.

* Abu ‘Abdillih Salmin al-Farisi (d. 36 AH) was highly es-
teemed by the Prophet, who said, “Salman is one of us, the
family- of the Prophet (ahl al-Bayt).” His suggestion to c:Hg a
moat in the warpath of the enemy helped save the Muslim
army from an imminent defeat in the year 5 AH. He was ap-
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b. Yasir,” and whoever agreed with ‘Ali, peace be upon
him. They were the first [Muslims] to be called with this
name, although the word “Shi'a” is an old term since the
spi‘a of Ibrahim (Abraham), the Shi's of Musa (Moses),
the Shi‘a of ‘Isa (Jesus), and the other prophets, peace be
upon them. When the Prophet died, peace be upon him,
and his family, the Shi‘a split into three sects: one said
that “Ali, peace be upon him, is an imam, whose com-
mands were binding for all people, after the Messenger of
Allah, peace be upon him, and his family. They must lis-
ten to him and take their instructions from him, and
anyone else would not qualify. The Prophet, peace be
upon him, and his family, trusted him with all the knowl-
edge, which is needed by the people for religious matters,
like the permissible acts and the prohibited and every
benefit and harm in religious and temporal matters. The
prophet trusted him with all forms of knowledge, small
or great and made sure that he memorized them. That 1s
why he deserved the imamate and the leading position
that was held by the Prophet, peace be upon him, and his

pointed by Imam ‘Ali to govern Meda’'in where he later died.
The Shi‘a still visit his shrine to pay him their respect.

* Aba Dhar (d. 31 AH) was the fifth person to convert to Islam.
He participated in all battles on the Prophet’s side. He was
known for his piety and ascetic life. His opposition to the
wasteful behavior during the caliphate of ‘Uthmén forced the
latter to exile Ab@ Dhar from Medina.

2 “Ammar b. Yasir (d. 37 AH) was one of the first Muslims. He
supported Imam °Ali in his wars and was killed during the bat-
tle of Siffin. He was treated harshly during the caliphate of
“Uthman for the same reasons that sent Abai Dhar to exile.
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family, for his infallibility (‘isma), purity (tahara), senior-
ity (sabiga), knowledge, generosity, asceticism (zuhd), and
justice in dealing with his subjects. The Prophet, peace be
upon him, and his family, appointed him and referred to
him by name and lineage and left the community under
his imimate, making him the chief and the Commander
of the Faithful. He gave him more authority in people’s
affairs than their own authority. This happened on many
occasions, especially at Ghadir Khum.* He also told them
that the rank of [‘Ali] is similar to the rank of Aaron in
relation to Moses, peace be upon them, though there is
no prophet after [Muhammad]. This was the evidence for
his imamate, for there is no sense here other than the
Prophethood and the imamate. The Prophet also consid-
ered him his own counterpart, in that he has more au-
thority in people’s affairs than their own authority. Dur-
ing the life of the Prophet, peace be upon him, and his
family, he told the Bani Wulay*a, “give up or I will send
to you a man like myself.” The position of the Prophet,
peace be upon him, and his family, cannot be given to
any man, who is not like him, and the imimate is one of
the most significant affairs after the Prophethood. They

' Ghadir Kbhum is a well between Mecca and Medina, When the
Prophet returned from his last pilgrimage, he stopped all his
companions at this place and told them, in a long speech, “He
who has me as a master must now also have ‘Ali as a master
(man kuntu mawlabu abiadba ‘Aliyyun mawlah). There is a dis-
pute between the Shi‘a and their Sunni opponents on whether

this statement constitutes explicit appointment for the caliph-
ate.
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said that [‘Ali] must be succeeded by. a man from his
progeny — from the children of Fatima, daughter of
Muhammad, peace be upon them.. He must be immune
fron.w. sins, free of imperfectior-is, pious, pure, tmstworthy,
free of ailments concerning his relllglon land lineage; and
immune from deliberate and unmtentxona.l errors. He
must also be appointed — by name - b.y the imam before
him. Anyone who becomes his ally will survive and any-
one who becomes his foe will have blasphe:med and will
perish; and anyone who supports anotht?r [1mim-] “1111 be
misguided and be considered a polythe,lst. The imamate
will run in his posterity as long as Allah § commands an.d
prohibitions remain. This sect re.rnamed unde.r his
imamate until ‘Ali, peace be upon him, was assewsm.ated1
in the month of Ramadin. ‘Abd al-Rahmin b. Muljam,

t After their catastrophic defeat in the Battle of Nebrawan,
three Kharijite men (‘Abd al-Rahman b. Muljam, Bark b. ‘{&b-
dullh, and ‘Amr b. Bakr) conspired to kill “Ali, Mu‘awiya,
and ‘Amr b. al-‘As (Mu‘awiya’s governor of Egypt). The plot
was to be carried out on the same day, at the dawn prayer.
‘Amr b. al-‘As was ill on that day. He ordered his deputy; a
man named Khirija, to substitute for him in leading the
prayer. The assassin, not acquainted with his mark, took the
deputy’s life instead. Bark was so nervous that he struck
Mu‘awiya on the buttocks. He survived and lived twenty yea1:s
thereafter. The fate of ‘Ali was the most tragic. During hl1s
prayer, he was struck on his head with a sword that was left in
strong poison for forty days. It was reported that‘ he knew
about the plot. When he was advised to kill or banish the as-
sassin-to-be, he replied: “Punishment cannot precede the

: 3
crime.
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may Allah curse him, struck him on the nineteenth night
of the month, and he died on Sunday, the twenty-first
qight of Ramadan, the year forty after the Hijrah. He was
sugy—three years old; the duration of his imamate was
thirty years and the duration of his caliphate was four
years and nine months. His mother was Fatima bt. Asad
b. Hashim b. ‘Abd Manaf, may Allzh be pleased with
them. He was the first Hishimite, whose mother and fa-
ther were Hashimites.
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The Shi‘a Divergence
After the Assassination of “Ali

The Zaydiyya'

Another sect said that ‘Ali was the closest of people to
themselves, after the Messenger of Allah, peace be upon
him, and his family, because of his merits, seniority, and
knowledge. They said that he was the best of all people,
after [the Prophet], the most courageous, the most gener-
ous, the most pious, and the greatest ascetic. Yet, they ac-
cepted the imamate of Abi Bakr and ‘Umar and consid-
ered them fit for the position, saying that ‘Ali, peace be

upon him, relinquished the position to them and he -

agreed to their rule and voluntarily gave them his alle-
giance, giving up his rights. Therefore, they said, “We
consent to whom he consented to, for it is unlawful for
us to do otherwise.” They said that the allegiance to Aba

' The Zaydiyya sects did not emerge immediately after the as-
sassination of Imam ‘Ali. They must be discussed among the
sects that emerged after the death of ‘Ali b. al-Husayn b. “Ali b.
Abi Talib, the father of Zayd. The discussion of these sects in
this place seems a digression on al-Nawbakhti’s part, as he re-
ferred to the founders of their doctrines. He will revisit the

Zaydiyya sects later in the book.
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Bakr became legitimate because of the consent of °Alj,
without which Abu Bakr would be erroneous and mis-
guided, and he would perish. These were the founders of
the Butriyya.

From this sect, another sect emerged, saying that “Ali,
peace be upon him, was the best of all people because of
his kin to the Messenger of Allah, peace be upon him,
and his family, and his seniority and knowledge. But it
was permissible for the people to appoint another man to
rule over them, if the chosen man was qualified for the
position, whether he liked it or not. They said that the
appointment of the man they chose is rightful and it goes
along with the acts of obedience of Allih, the Exalted,
and listening to this man was mandated by Allih, the Ex-
alted. Therefore, whoever would disagree with him from
Quraysh and Banu Hashim — be it “Ali or another man —
would be misguided and blasphemous.

Another sect from among these is called the Jarudiyya.
They preferred “Ali, peace be upon him, and said that his
role could not be given to anyone else. They claimed that
anyone, who pushed ‘Ali away from that position, was
blasphemous; and that the community was blasphemous
and misguided when it abstained from giving the alle-
giance to him. This sect designated the imamate, after
him for his sons, al-Hasan, and then to al-Husayn, peace
be upon them. After that, it would be decided by consul-
tation (shird) among their sons; whoever sought to rule
would be deserving the imamate, if he qualifies. The two
(latter) sects were the ones claiming to follow Zayd b. ‘Ali
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b. al-Husayn' and Zayd b. al-Hasan b. “Ali b. Abi Talib.
The Zaydiyya sects emerged and proliferated from them.

The Saba’iyya

When Ali, peace be upon him, was assassinated, the
sect that believed that his imimate was mandated by
Allzh, the Exalted, and his Messenger, peace be upon
him, was split into three sects. One sect said that “Ali was
not killed and that he did not die. They said that he
would not die until he had driven the Arabs with his cane
and filled the earth with justice and fairness, after it has
been filled with oppression and injustice. This was the
first sect in Islam that believed in wagf (considering ‘Ali
the hidden imam), after the Prophet, peace be upon him,
and his family. They were also the first extremists
(Ghulit). They were called “the Saba’fyya,” the followers

! Zayd b. ‘Al b. al-Husayn revolted in Kiifa against the Umay-
yad caliph, Hishim b. ‘Abd al-Malik. He was betrayed by the
majority of his followers, but continued to fight until he was
killed. The governor of Kiafa, Yusuf al-Thaqafi found his grave.
He gave orders to exhume his body and crucify it.
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of ‘Abdullah b. Saba’,’ who publicly criticized Aba Bakr,
‘Umar, ‘Uthman, and the Companions. He said that “Alj,
peace be upon him, ordered him to do that. When ‘Ali
asked him about this claim, he admitted saying it, there-
fore ‘Ali condemned him to death. People said to him,
“O Commander of the Faithful! Are you going to kill a
man for encouraging people to love you and be loyal to
you and dissociate themselves from your enemies?”
Then, he expelled him to the city of al-Mada’in. Some
scholars, who were close to ‘Ali, peace be upon him, said
that “‘Abdullah b. Saba’ was a Jew before he converted to
Islam. He became loyal to ‘Ali, peace be upon him. Be-
fore becoming a Muslim, he used to say that Yasha® b.
Nian* was the rightful successor after Miisa, peace be
upon him; when he converted to Islam, he said the same

" There is a controversy regarding the identity of ‘Abdullah b.
Saba’. Al-Nawbakhti and Sa‘d b. ‘Abdillah al-Qummi were the
only Shi‘ite scholars who mentioned him. Among the majority
of Sunni scholars, it is the conventional wisdom that ‘Ab-
dullah b. Saba’ is the founder of Shi‘ism, and therefore, it is a
heretic movement that was primarily concocted to destroy Is-
lam. Yet, among the Sunni scholars, some people believe that it
is a “fictitious personality.” Taha Husayn, the famed Egyptian
scholar, expressed his concern that no historians mentioned
this person in their accounts about the Battle of Siffin. (al
Fitna al-Kubra: ‘Alf wa Banih, p. 99.) For more on this subject,
see Dr. “Ali al-Wardi, W« ‘Z as-Salatin, pp. 95-115.

* He was a servant of Moses and became later a leader of the
Bani Isra’il, succeeding Moses.
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thing about ‘Ali, peace be upon him. He was the first to
declare that the imamate of ‘Ali was mandatory. He also
publicly denounced his enemies and his opponents.
Hence, the opponents of the Shi‘a attributed the origin
of Rafd to Judaism. When he heard that ‘Al had died, he
told the reporter, “You are lying! Even if you bring his
brain in seventy parts and have seventy witnesses to sup-
port you, we would still know that he did not die. He will

not die before he rules the entire world.”

The ‘Abbasiyya

Another sect believed in the imamate of Muhammad
b. al-Hanafiyya,' because he was the standard-bearer for
his father during the war in Basra, unlike his two broth-
ers. This sect was called “the ‘Abbasiyya,” because their
chief, al-Mukhtir b. ‘Ubayda al-Thaqafi,” was called

* Muhammad b. al-Hanafiyya (d. 81 AH) was the brother of al-
Hasan and al-Husayn. He was named after his mother to indi-
cate that he was not the son of Fatima — daughter of the
Prophet.

2 Al-Mukhtar b. ‘Ubayda al-Thaqafi (d. 67 AH) revolted in
Kifa and brought to justice all the killers of al-Husayn b. “AlL.
The Shi‘a deny the allegations of his being from the ‘Ab-
basiyya. There is a tomb for him inside the shrine of Muslim
b. ‘Aqil, in Kafa that is visited until these days by devout
Shi‘ites.
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“Kaysan.” He brought to justice the killers of al-Husayn
b. "Ali, peace be upon him, and his companio;ls. He
claimed that Muhammad b. al-Hanafiyya ordered him to
Flo that, and that Muhammad b. al-Hanafiyya was the
imam after his father. AlLMukhtar was called “Kaysan”
because his chief of police, Abi ‘Amrah, was named
Kaysan. He was more zealous than al-Mukhtir in his
speech, deeds, and killings. He held that Muhammad b

al—HanafIyya was the heir of “Ali b. Abi Talib and that hé
was the imam, and that al-Mukhtar was his representative
and governor. He also considered a blasphemer everyone
w‘ho .ruled before “Ali, in addition to those who fought
him in Siffir and in the Battle of the Camel. He claimed
th.?lt Gabriel, peace be upon him, was visiting al-Mukhtar

bringing revelation from Allih, the Exalted, but [al:
Mukhtar] does not see him. It was also said that [al-
}\/Iukhtir was called Kaysan after the name of a servant of
Ali, peace be upon him, who exhorted him to revenge
for the murder of al-Husayn b. ‘Alf, peace be upon him

and led him to the killers. He was his confidant and part:
ner in his plot and overseer.
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Those Who Believed

in the Imamate of al-Hasan

Another sect continued to believe in the imamate of
al-Hasan b. ‘Ali" after his father, except for a small circle,
who disputed his imamate and opposed him after he
made a truce with Mu‘awiya and accepted his money.
This small circle adopted the opinion of the rest of the
community, while his partisans continued to believe in
his imamate until he was killed. When he quit the fight
against Mu‘awiya and went to Szbaf, a man named al-
Jarrah b. Sinan jumped on him and grabbed the reigns of
his mount saying, “God is great! You have become blas-
phemous, just like your father.” He stabbed him in his
thigh cutting it to the bone. al-Hasan fell down, hugging
alJarrah until the people gathered and killed him. Al-
Hasan was carried to al-Mada’in and remained in the care
of Sa‘d b. Mas‘ad al-Thaqafi until he recovered. He
moved thereafter to Medina and remained there carrying
his wound and suppressing his anger and enduring the
bitterness of abuse that came from his own party until he
died, peace be upon him, at the end of Safar of the forty-
seventh year (AH). His age was forty-five years and six
months. Some say that he was born [on the fifteenth] of

' Al-Hasan b. ‘Ali (d. 47 AH) was the oldest son of “Ali and
Fatima. He was elected for the caliphate after his father, but
decided to accept the offer of Mu‘awiya to have a truce, on the
condition of his being the caliph after Mu‘awiya. His death
before Mu‘awiya allowed the latter to appoint his own son,

Yazid to succeed him.
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Ramadan in the third year (AH). The duration of his
imamate was six years and five months. His mother is
Fatima, the daughter of the Messenger of Allih, peace be
upon them, and the daughter of Khadijah b. Khuwaylid
b. Asad b. ‘Abd al-“Uzza b. Qusay b. Kilab.

Those Who Believed
in the Imamate of al-Husayn

This sect, which believed in the imamate of al-Hasan b.
‘Ali after his father, believed in the imimate of his
brother, al-Husayn', peace be upon them. It continued on

" Al-Husayn b. “Ali (d. 61 AH) was the second son of ‘Ali and
Fatima. He was martyred in Karbala’, after he refused to ac-
knowledge the appointment of Yazid for the caliphate. The
tragedy of Karbala’ legitimized the concept of revolution
against oppressive rulers, who profess Islam and act contrary
to its principles. However, many non-Shi‘ite scholars advocate
the doctrine that prohibits revolution, even against oppressive
rulers. See Ibn Khaldun, Mugaddima, p. 217.

72

Y

THE SHI'A DIVERGENCE AFTER
THE ASSASSINATION OF ‘ALI

this belief until he was killed during the days of Yazid,*
may Allih curse him. The man responsible for killing
him was ‘Ubaydullah b. Ziyad,” said to be the son of Aba
Sufyan’ The mother ‘Ubaydullah was Marjana. He was
Yazid’s governor in Kiifa and Basra. He sent the armies to
the desert to meet al-Husayn and they escorted him to

' Yazid b. Mu‘awiya (d. 64 AH) was appointed for the caliphate
by his father. Unlike his father, who pretended to adhere to
Islam, Yazid was the first ruler to break all the rules. During
his four years in office, al-Husayn b. ‘Ali was killed, Medina
was destroyed and thousands of innocent people were slaugh-
tered, and Mecca was attacked. His troops killed people at the
Ka‘ba, inside the Mecca Mosque.

? “‘Ubaydullah b. Ziyad (d. 67 AH) was Yazid’s governor on
Kiafa. He was responsible for the murder of al-Husayn b. “Ali
in Kufa. He was killed by al-Mukhtar’s officer, Ibrahim b. al-
Ashtar.

3 Ziyad’s mother was married to an ordinary man, but she
claimed that she had an affair with Abi Sufyan — the father of
Mu‘awiya — and that he is the father of Ziyad. Abu Sufyan did
not acknowledge her claim. Mu‘awiya acknowledged Ziyad as
his brother to make him desert ‘Ali b. Abi Talib and join him.
By doing so, Mu‘awiya ignored the Islamic rule that says: “The
child belongs to the husband.” Ziyad was then called “Ziyad
b. Abih” (Ziyad, son of his father) to indicate that the identity
of his father was not established.
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Karbala’.! Then “‘Ubaydullah, may Allah curse him, sent
‘Umar b. Sa‘d b. Abi Waqqas” to lead the fight. ‘Umar b.
Sa‘d, may Allah curse him, killed al-Husayn. He, peace be
upon him, was killed in Karbala’ on Monday, the tenth
day of Muharram in the year sixty-one (AH). His age was
fifty-six years and five months. His mother is Fatima, the
daughter of the Messenger of Allah, peace be upon them.
When al-Husayn was killed, some of his companions be-
came perplexed. They said, “the behavior of al-Hasan was
the opposite of the behavior of al-Husayn. If the truce of
al-Hasan and Mu‘awiya and his abdication was right and
obligatory (wajib), since he was not prepared for war de-
spite the big number of his supporters; then al-Husayn’s
fight against Yazid, despite the excessive difference be-
tween his supporters and their enemy, which ended in
their death, must be erroneous. al-Husayn, they said,
would have better excuses, if he were to make a truce,
than his brother. However, if al-Husayn’s jihid against
Yazid b. Mu‘awiya, and his death and the death of his
sons and companions, were right and obligatory, then al-
Hasan’s retreat and quitting of the jihid against
Mu‘awiya, despite [al-Hasan’s] large army, was errone-
ous.” They had doubts about the imamate of both broth-
ers and adopted the belief of the general community. The

" Karbala’ is a city in Iraq, where al-Husayn was killed. It is
now a holy site for the Shi‘ites, who visit it from all around
the world.

* “Umar b. Sa‘d (d. 66 AH) was the officer who led the army to
fight al-Husayn. Al-Mukhtar killed him, along with the other
men responsible for the tragedy of Karbalz’.
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rest of al-Husayn’s companions remained in their belief
regarding his imamate until his death. But they were split,
after his death, into three sects:

Those Who Believed in the Imamate
of Muhammad b. al-Hanafiyya

One sect believed in the imamate of Muhammad b. al-
Hanafiyya. They claimed that, after the death of al-Hasan
and al-Husayn, no one alive was closer to t-he Com-
mander of the Faithful, peace be upon him, than
Muhammad b. al-Hanafiyya. Therefore, he was the most
eligi.ble person for the imamate, like al-Husayn was more
eligible for it, after al-Hasan, than the latter's sons.
Hence, Muhammad is the imam after al-Husayn.

The Mukhtariyya

Another sect said that Muhammad b. al—HanafIyya,
may Allah, the Exalted, have mercy on his -soul, is al-
Mahdi, and he was the heir of ‘Al b. Abi Tilib, peace be
upon him. No one of his household was permltted. to
oppose him, dispute his imamate, or use the s(wo_rd with-
out his permission. They said that al—I_ansan b. ‘Ali fought
against Mu‘awiya with the permission of Muhammad
and made the truce with his permission too. Al-Fusayn
too, they said, fought Yazid with his permission; other-
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wise, both [al-Hasan and al-Husayn] would be misguided
and would perish, for anyone who opposes Muhammad
b. al-Hanafiyya is blasphemous. They also said that he
appointed al-Mukhtir b. Abi ‘Ubayda al-Thaqafi gover-
nor on Kafa and Basra after the death of al-Husayn and
ordered him to take revenge for his blood and kill those
Who murdered him and to follow them wherever they
mlght_be. He named him “Kaysan” for his intellect (kays)
and his piety. They are called “the Mukhtariyya and also
the “Abbasiyya.”

When Muhammad b. al-Hanafiyya died in Medina in
Muharram of the year eighty-one (AH), he was sixty-five
years. He lived twenty-four years during his father’s life
and forty-one years after his father’s death. His mother
was Khawlah bt. Ja‘far b. Qays b. Maslama b. ‘Ubayd b.
Yarbdi® b. Tha‘laba b. ad-Du’l b. Hanifa b. Taym b. “Ali b.
Bakr b. W2’il; and Muhammad took his last name from

h_er tribe. His followers were divided into three sects after
his death:

The Karbiyya

One sect said that Muhammad b. al-Hanafiyya was al-
Mahdi and that “Ali, peace be upon him, named him al-
Mahdi and that he did not die and will not die because
he is immortal; but he disappeared to an unknown place.
He will come back, they said, and will rule the world, and
there is no imam between his disappearance and his re-
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turn. These were the followers of Ibn Karb and they were
called “the Karbiyya.” Hamza b. ‘Umarah al-Barbari was
one of them. He was from Medina. Then he deviated
from this sect, claiming that he was a prophet and that
Muhammad b. al-Hanafiyya is Allah — Allah is certainly
Exalted and dissociated from this claim. He also claimed
that he [i.e. Hamza] was the imam and that he had seven
powers (asbab) from Heaven that would enable him to
conquer and rule the world. Many people from Medina
and Kafa followed him. Abi Ja‘far, Muhammad b. “Ali b.
al-Husayn, peace be upon him, cursed him and dissoci-
ated himself from him and called him a liar, and so did
the Shi‘a. Two men from [the tribe of] Nahd followed his
claim, one was called Si‘id' and the other was called
Bayan.> The latter was a hay merchant from Kafa. He
claimed that Muhammad b. “Ali b. al-Husayn appointed
him. Khalid b. ‘Abdillah al-Qasr?® arrested him along
with fifteen of his followers and tied them to reed bun-
dles, then poured fuel on them and set them on fire in
the mosque of Kiufa. One of them released himself, but
when he looked back and saw his comrades on fire, he

* $3’id al-Nahdi was cursed by Ja‘far al-$adig, who called him a
liar and asked people not to believe his claims.

? Bayan b. Sam‘an al-Tamimi al-Nahdi (d. 119 AH) started his
movement in Iraq during the first quarter of the second cen-
tury (AH). He ended up claiming that he was a prophet.
Khilid al-Qasri captured him and ordered that he be killed
and crucified.

3 Khalid al-Qasri (d. 126 AH) was the governor of both Kafa
and Basra. His position was given to Yiasuf b. “Umar al-Thaqafi
in 120 AH.
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jumped back and was burned with them. Hamza b.
‘Umara [al-Barbari] married his own daughter and per-
mitted all non-permissible deeds, claiming that a person
who knows the imam can do whatever he pleases without
fearing guilt. The followers of Ibn Karb, S3’id, and Bayan
are waiting for their return and claim that Muhammad b.
al-Hanafiyya will re-appear after having been in hiding
from the people; and he will come to this life and become
the Commander of the Faithful. This was the last of their
account.

Another sect said that Muhammad b. al-Hanafiyya did
not die, but he is residing in the Radwa Mountains, be-
tween Mecca and Medina, being fed and cared for by the
milk and meat of gazelles. There is a lion on each side of
his seat to protect him until he returns to rule. Some of
them said that there is a lion on the right and a tiger on
the left. According to this sect, he is the expected imam,
who was mentioned by the Prophet, peace be upon him,
and his family, and that he will fill the world with justice
and fairness. They remained on this belief until they per-
ished, except for a few of them remaining until now.
These are one of the ‘Abbasiyya sects.

One of the ‘Abbasiyya men was al-Sayyid Isma‘il b.
Muhammad b. Yazid b. Rabi‘a b. Mufarrigh al-Himyari,'
the poet. He said:

O Radwa Mountain! Why is your resident not seen?
Until when are you in hiding, yet so close?

" Al-Sayyid a-Himyari (d. 137 AH) was one of the main Shi‘ite
poets in the Umayyad period. Most of his poetry was dedicated
to the cause of the family of the Prophet.
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O Son of the Heir, who was named after Muhammad!
My soul is melting for your sake

Even if he were absent for the age of Noah

Our souls are certain of his return

He also said about him:

Greet the resident of Radwa Mountain,

and send to his home your Salaam

Some of us, loyal to you, were hurt,

since they called you the Imam

They combated, for you, all people on earth,
for the seventy years of your absence

He remained in the Mount of Radwa
Angels are speaking with him

The son of Khawlah has not tasted death,
nor has the ground covered his bones

Some people said that al-Sayyid [Isma‘il] b. Muham-
mad rescinded his position and believed in the imamate
of Ja‘far b. Muhammad,’ pace be upon him. He wrote a
poem about his repentance that begins with:

I became a Ja fari (taja fartu) in the name of Allih,
and Allah is Great

Al-Sayyid was also called “Abu Hashim.”

! Ja‘far al-Sadiq (d. 148 AH) is the sixth Imam of the Twelver
Shi‘a. He was a highly distinguished jurist. Among his stu-
dents are Abi Hanifa and Mailik, who founded their own
schools of jurisprudence, and Jabir b. Hayyan, the father of
chemistry.
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Those Who Believed in the Imamate
of Abu Hashim (The Hashimiyya)

. Another sect said that Muhammad b. al-Hanafiyya did
dTe and the imam after him is ‘Abdullah b. Muhammad
his son.! He was called “Aba Hashim” and he was hi;
father’s oldest son. His father designated him for succes-
sion. This sect was named “the Hashimiyya,” after Abu
Hashim.

Another sect said concerning him the like the claims
of the ‘Abbasiyya about his father — that he was al-Mahdi
and that he did not die. They also said that he revived the
dead and other exaggerations. When Aba Hashim ‘Ab-
dullah b. Muhammad b. al-Hanafiyya died, his followers
became four sects:

The Pure “Abbasiyya

One sect said that ‘Abdullah b. Muhammad died and
he designated his brother, ‘Ali b. Muhammad. His
mother was from Qudi‘ah named Umm ‘Uthmin bt.
Abi Judayr b. ‘Abdah...b. Qudi‘ah. According to them,

' Abt Hashim ‘Abdullah b. Muhammad (d. 99 AH) was work-
ing to substitute the Umayyad regime with a Shi‘ite caliphate.

He was poisoned by the Umayyad caliph, Sulaymin b. ‘Abd a-
Malik.
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those, who claim that he designated Muhammad b. ‘Al
b. ‘Abdullih b. ‘Abbas b. ‘Abd al-Muttalib," got the
names mixed up. Then, they say, ‘Ali b. Muhammad des-
ignated his son al-Hasan, whose mother was a captive,
and he in turn designated his own son, ‘Al b. al-Hasan,
whose mother was Lubanah bt. Abt Hashim ‘Abdullah b.
Muhammad b. al-Hanafiyya. ‘Ali b. al-Hasan then desig-
nated his own son al-Hasan b. ‘Ali, whose mother is “U-
layyah bt. ‘Awn b. ‘Ali b. Muhammad b. al-Hanafiyya.
According to this sect, the imamate belongs to the de-
scendents of Muhammad b. al-Hanafiyya and it cannot
be transferred to others, and al-Mahdi will be one of
them. These sects are “the pure ‘Abbasiyya,” who retained
this name, and this particular sect is called the Muk-
htariyya. But a sect emerged from them terminating the
imamate of this line and saying that al-Hasan died with-
out designating anyone, so there is no imam or heir after
him until the return of Muhammad b. al-Hanafiyya, who
will be al-Mahdi.

The Harithiyya

Another sect said that Ab@ Hashim ‘Abdullah b.
Muhammad b. al-Hanafiyya designated ‘Abdullah b.

' Abii ‘Abdullih Muhammad b. ‘Ali b. ‘Abdullah b. al-*Abbas
(d.126 AH) was the father of the first two ‘Abbisid caliphs — as-
Saffah and al-Mansur. He transferred his claim for the
imamate to his son, Ibrahim al-Imam, who transferred it to his

own brother as-Saffah.
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Mu‘awiya b. ‘Abdullih b. Ja‘far b. Abi Talib," who re-
volted in Kafa. His mother is Umm ‘Awn bt. ‘Awn b. al-
“Abbas b. Rabi‘a b. al-Harith b. ‘Abd al-Muttalib. Since
he was a juvenile, he trusted Salih b. Mudrik — as a regent
— until “Abdulldh b. Mu‘awiya reached the right age to
become the imam who knew everything. They exaggerated
in their claims, going as far as saying that Allah, the Ex-
alted, is light, which emanates from ‘Abdullzh b.
Mu‘awiya. This sect is named “the Harithyya,” the fol-
lowers of ‘Abdullah b. al-Harith, who came from al-
Mada’in. All of them are Ghulit (extremists). They used
to say, “He who knows the imam can do whatever he
wants.” ‘Abdullah b. Mu‘awiya revolted in Isfahan, and
he was killed in jail by Aba Muslim.>

' “Abdullah b. Mu‘awiya (d. 129 AH) revolted in Kifa in 127
AH. He managed to threaten the Umayyad rule for two years.
He was finally defeated by the Umayyad army and was com-
pelled to escape to Hirat. Its governor jailed him and he was
killed at the orders of Aba Muslim al-Khurasani.

* Abt Muslim al-Khurasani (d. 137 AH) was the real founder of
the “‘Abbasid regime. He led the forces that toppled the Umay-
yad rule and installed Aba al-‘Abbas as-Saffah in the position
of the caliphate. He remained loyal to him and to his brother
Abt Ja‘far al-Mansar until no enemies were left for al-Mansir
to worry about. At that time, al-Mansir killed him. His fol-
lowers were called “the Aba Muslimiyya.”

THE ASSASSINATION OF ‘ALI

The Rawandiyya Extremists (ghxlar)

other sect said that ‘Abdullih b. Muhammad b. al-
Haﬁ;lfiyya designated Muhammad b. ‘Ali b. ‘_Abd.ullﬁh b
al“Abbas b. ‘Abd al-Muttalib, because he died in Syria
and designated, as a regent, “Ali b. ‘Abdullah b._al— {’Lbbas
whose son, Muhammad, was young fwhen Aba Hgshun
died. He ordered him to deliver the imamate to hl.S son
when he reached the age of adulthood, for he is th_e imam
and he is Allah, the Exalted, who knows everything and
whoever knows him can do as he pleases. These are the
Rawandiyya Ghulat. After a dispute between the followers
of ‘Abdullih b. Mu‘awiya and the followers of Muham-
mad b. ‘Ali about the heir of Ab@i Hashim, they gg{eed to
ask one of their learned leaders, named Abu Riyah. He
testified that Aba Hashim ‘Abdullah b(. 1\/_Iuham(rnad _b.
al-Hanafiyya designated Muhammad b. Ah(!). .al— }_\b_bas.
Most of the followers of ‘Abdullah b. Mu awiya j?med
the believers in the imamate of Muhammad b. ‘Al and

the Riwandiyya became stronger by this gain.

The Bayaniyya

Another sect said that al-Mahdi is Aba Hashim, th;e
ruler of all the people. He will return to ha_ndle people’s
affairs and rule the world, and he has no he1r.‘TPey exag-
gerated in describing him. These are the I?,aquam}rya3 fo_l—
lowers of Bayan al-Nahdi. They said that Abu Ha_shu.*n is
a prophet from Allah, the Exalted, and Bayan 1s a

|
THE SHI‘A DIVERGENCE AFTER i




SHI‘A SECTS

prophet as well, citing the Qur’inic verse; “This is a clear
statement (baydn) to men and a guidance” (Qur’an, 3:138).
Bayan claimed prophethood after the death of Abig
(H:ishlm and wrote a letter to Abii Ja‘far' Muhammad b
Ali b. al-Husayn, peace be upon him, asking.him to ac:
1<nowledge his Prophethood saying: “Submit so that you
may survive and ascend a ladder, and prosper. For you do
not know where Allah places prophethood and His mes-
sage. Certainly the Messenger’s task is only the delivery of
the Message; and he, who warns, is blameless.” Abi Jafar
peace be upon him, ordered the carrier of his letter — z;
man named “Umar b. “Afif al-Azdi — to eat it. Bayan was
killed while maintaining this claim.

" Abt Ja'far Muhammad al-Bagir (d. 114 AH) is the fifth imam
of the Twelver Shi‘a. He was called “al-Bagir” because of his
deep knowledge.
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The Divergence After
‘Abdullah b. Mu‘awiya

When Abi Muslim killed ‘Abdullah b. Mu‘awiya in
his jail, the latter’s sect was divided into three sects. At
that time, certain deviant Shi‘a groups joined ‘Abdullah
b. Mu‘awiya, and they were led by a man from his follow-
ers named ‘Abdullzh b. al-Harith. His father was a heretic
(zindiq) from al-Mad@’in. He led the followers of “Ab-
dullih b. Mu‘awiya to extremism (ghuluw) and the belief
in metempsychosis and the “shadows” and “levels,” at-
tributing all of these doctrines to Jabir b. ‘Abdillah al-
Ansari," then to Jabir b. Yazid al-Ju‘fi.* He deceived them
and lured them to abandon all religious laws and obliga-
tions, claiming that this was the doctrine of Jabir b. “Ab-
dillah and Jabir b. Yazid, may Allah be please with them.
Indeed they had no such doctrines.

Another sect claimed that ‘Abdullah b. Mu‘awiya did
not die; and that he is living in the mountains of Isfahan.
They claimed that he will not die before forcing people to
submit to a man from Ban@ Hashim — from the descen-
dents of ‘Ali and Fatima.

' Jabir b. ‘Abdillah al-Ansari (d. 78 AH) was an eminent com-
panion of the Prophet. He participated in nineteen battles on
the Prophet’s side. His name continuously appears in Shi‘ite

transmission of Hadith.
? Jabir alJu‘fi (d. 128 AH) was one of the Shi‘ite jurists. He was
a follower of al-Sadiq and al-Baqir.

85

N




SHI‘A SECTS

Another sect said that ‘Abdullah b. Mu‘awiya is al-
Mahdi, who was mentioned by the Prophet, peace be
upon him, and his family, and that he will rule the world,
filling 1t with fairness and justice after it has been filled
with injustice and oppression. Then, when he dies, he will
leave his place to a man from Banii Hashim — from the
descendents of ‘Ali b. Abi Talib.

Another sect said that ‘Abdullah b. Mu‘awiya died
without designating anyone for his place, and there is no
imam after him. They went astray and became dispersed
among the types and sects of the Shi‘a, not guided by
anyone. Therefore, all sects of the ‘Abbasiyya have no
imam, but they wait for the dead, except for the ‘Ab-
basiyya, who claimed the imamate for the descendents of
al-“Abbas and supported them until this day. These are
the sects of the ‘Abbasiyya and the ‘Abbasiyya and the
Harithiyya. From them emerged the sects of Khurram-
diniyya, who gave rise to extreme doctrines (ghuln) such
as claiming that the imams are gods and prophets and
angels. They are also the ones who believed in the abstrac-
tions (azilla)' and metempsychosis and spirits, in addi-
tion to speaking about the existence a cycle of many
worlds in this world (dawr)* and denying the Day of

" The term agzilla refers to the domain of abstractions, which
are entities and non-entities at the same time (like shadows).
Everything in that domain has no material body.

* This doctrine claims that all world affairs are based on a cycle
of causes and effects, which keeps moving on the same track
and coming back after the completion of every cycle. There is

no consensus, however, on the number of years in the grand
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udgment and Resurrection. The.y claimed that there is
only this world and the Resurrect}on means the departure
of the spirit from one body and its entrance in another —
good to good and evil to evil. It is their belief that they
are rewarded or tormented in these bodies, ]Jecause these
bodies are either Paradise or Hell. They believe that they
are contained in the good bodies durmg their life and
when they are tormented, they will inhal_nt the ugly bod-
jes of dogs, monkeys, pigs, snakes, scorpions, and beetles
— moving from one body to another in eternal torment.
For these bodies, they say, are their Hell and Heavet}, and
there is no Day of Judgment, Resurrectio.n, Parfidlse or
Hell other than what was mentioned. ThF!lI bod1es dete-
riorate and perish proportionately to their sins aqd acts
and their denial of their imams. These bodies, which are
their homes, vanish and the spirits move on to .other k_)oc_l-
ies, or to ones of the tormented [anima_l] bodies. Thls is
the meaning of the return for them, while the bodies are
only dwellings furnished by people apd, when they are
abandoned, they become ruins; or like dresses, which
people wear and throw away, when they become worn and
faded, and wear new ones. They say that reward. and pun-
ishment touches the spirits and not the bOdlE.S, citing
Allah’s statement, “He formed you in Whate‘ver image he
willed.” (Qur’an, 82:8) and His statement, ‘_There is not
an animal on earth, nor a being that flies with )[the help
of] its wings, but communities like you.” (Qur an, 6:38)
and His statement, “There never was a people.wnhout a
warner.” (Qur’an, 35:24) All flying beings, animals, and

cycle (al-Dawrat al-Kubra); most of them settle for thirty thou-
sand years (See @l-Milal wa al-Nipal, p. 714-16).
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wild beasts were, therefore, communities of people who
received warners sent by Allah. Those who were good,
their spirits are transferred, after the ruin of the bodies,
to other good bodies in order to be dignified and re-
warded; and the spirits of evil ones were moved to evil
and ugly bodies to be tormented in this world. They were
given the worst forms, the nastiest and filthiest foods.
They cited in support of this claim the statement of
Allah, the Exalted, “As for man, when his God tries him
and gives him honor and bounty, he says: ‘My God hon-
ored me;’ but when He tries him and restricts his subsis-
tence, then he says: ‘My God has humiliated me.”
(Qur’an, 89:15-16) But Allah, the Exalted, uncovers the
lies of such people and refutes their claim, because they
disobeyed Him. He says, “Nay, but you do not honor the
orphan,” (Qur’an, 89:17). He refers to the Prophet, peace
be upon him, and his family. “Nor do you encourage one
another to feed the poor,” (Qur’an, 89:18), meaning the
imam. “And you devour inheritance — all with greed,”
(Qur’an, 89:19) meaning that you do not give the imim
his right from what He [i.e. Allih] endowed you with.

The Mansuriyya

Another sect was called the Mansiriyya, the followers
of Abii Mansir, who claimed that Allah, the Exalted,
lifted him to His side and brought him very close to Him
and passed His hand on his head and said (in Syriac), “O
My son!” He claimed that he is a prophet and that Allah
chose him for a confidant. This particular Aba Mansiir
was a man from Kiifa, from the tribe of ‘Abd al-Qays. He

THE DIVERGENCE AFTER
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had a house there, but he grew up in the desert. He was
illiterate, but he claimed after the death of Abu Ja‘far
Muhammad b. ‘Ali b. al-Husayn, peace be upon him, that
Abﬁlja‘far designated him as his heir. Then he went as far
as claiming that ‘Ali b. Abi Talib, peace be upon him, was
a prophet, as well as al-Hasan, al-Husayn, and Muham-
mad b. al-Hanafiyya, and he also is a prophet; then the
prophethood will belong to six of his own descenc.lants =
the last of whom is al-Qa’im. He was commanding his
followers to strangle to death or assassinate anyone, v_vho
opposed them, saying: “Anyone who opposes you is a
blasphemer. Kill him, for this is the covert ]zbad. He al-so
claimed that Gabriel, peace be upon him, brings him
revelation from Allah, the Exalted; and that Allah, the
Exalted, sent Muhammad with the Qur'an and He sent
him with the interpretation thereof. Khalid b. ‘Abdu!li}i
al-Qasri went after him, but he failed to capture him.
But ‘Umar al-Khanniq captured his son, al-Husayn b.
Abi Mansir, after claiming the prophethood to succeed
his father and beginning to receive large sums of money
and acquiring many supporters, who bell(evecl in his
prophethood. He was sent to al-Mahdi [the Abbasid ca-
liph], who killed and crucified him — after he confessed —
and confiscated a lot of money from him. Then he
chased his followers and captured some of them, then
illed and crucified them as well.
klllThese are the extremists, followers of ‘Abdullah b.
Mu‘awiya and the ‘Abbasid Rawandiyya — among othe.rs.
However, the followers of ‘Abdullah b. Mu‘awiya claim

' Yasuf b. “Umar al-Thaqafi, the governor of Kafa and Basra,
captured him and ordered him to be killed and crucified.
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that they recognize one another as they relocate from one
body to another since they were in the Ark with Noah
and every prophet through the ages. They also call them-
selves by the names of the Companions of the Prophet,
peace be upon him, and his family, claiming that their
[i.e. the Companions’] spirits are in their bodies. They
cite the statement of ‘Ali b. Abi Talib, peace be upon
him, which was also attributed to the Prophet, peace be
upon him, and his family: “the spirits are like soldiers,
the ones that recognize each other live in harmony, while
the ones that fail to recognize each other remain at odds.”
They say, “We recognize one another in the same way de-
scribed by the Prophet, peace be upon him, and his fam-
ily.” They also believed in metempsychosis and relocation
of spirits for certain periods of time. Faithful spirits
move from human bodies to animals, for pastime, like
horses and the other mounts of kings and caliphs — pro-
portionately with their religiosity and obedience to their
imams. They will be treated well, fed well, and clothed
well — admirable, clean, and expensive saddles will be
placed on them. Spirits of moderate faith would go to
animals that belong to moderate people. This relocation
will last for one thousand years, before a new relocation
to human bodies occurs and lasts for the following ten
thousand years. This is a test of humility, so they retain
their obedience and acquire no vanity. As to blasphe-
mous, polytheist, hypocrite, and disobedient spirits, they
relocate to ugly bodies for [ten] thousand years relocating
from elephants and camels to extremely tiny gnats. They
cite the statement of Allah, the Exalted, “[and they will
not enter the Paradise] until the camel can pass through
the eye of a needle.” (Qur’an: 7:40) They said, “We know
the size of a camel as we know that a creature of this size

hé
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can never pass from the eye of a needle. And since Allah’s
statement can not be a lie, the only way for a camel to
pass is by the reduction of its size and the gradual shrink-
age in every cycle (dawr) until an elephant and a camel
become in the size of a gnat and pass through the eye of a
needle. When it passes from the eye of a needle, it will
return to a human body for another thousand years. In-
deed, it will be placed in a weak and needy body that
needs to perform hard work and endure hardship in seek-
ing subsistence. Some will be tanners and others will
work in cupping, or street cleaning, while others will per-
form other hard, dirty, and repulsive works, depending
on the type of their sins. They will be tested in these bod-
ies by being asked to believe in the imams and the proph-
ets and messengers. They will not believe in, or recognize,
any of them. Indeed, they will accuse them of lying.
Therefore, they will relocate from one human body to
another for a thousand years, after which they will return
to their first torment for ten thousand years. This is their
eternal condition and this is the Resurrection and Judg-
ment, and the Hell and the Paradise.” This is their doc-
trine on the Return (al-Rajah):" there is no return to this
life after death; all bodies perish and vanish without re-
turn.

" The Return (al-Raj‘ah) is the return of certain people after
their death and before the Day of Judgment. The opponents of
Shi‘ism consider this doctrine an innovation. Those who be-
lieve in it claim that ‘Ali b. Abi Talib and his sons will return
to life in order to get even with their enemies — who will also

return to life.
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The Rawandiyya" and the Mughiriyya, followers of al-
Mughira b. Sa‘id,” said, “We do not deny that Alldh has
omnipotence. Therefore, we do not believe in the Return,
nor do we dispute it. If Allah, the Exalted wanted to make
it happen, He would.”

The “Abbasiyya said that people will return in their
original bodies and Muhammad, peace be upon him, and
his family, and all other prophets, who will believe in
him. And “Ali b. Abi Talib will return and kill Mu‘awiya
b. Abi Sufyin and all the family of Abi Sufyan, then he
will destroy Damascus and flood [the city of] Basra.

The Khattabiyya

The followers of Abu al-Khattab,” Muhammad b. Abi
Zaynab al-Ajda‘ al-Asadi, and their supporters became

' The text has “al-Zaydiyya,” which is not correct. The Zaydiyya
unequivocally deny the Return (¢-Rajah). See al-Munya wa al-
Amal, p. 87.

* Al-Mughira b. Sa‘id al-Tjli (d. 119 AH) started spreading his
teaching in Kafa during the reign of Khalid al-Qasri, who cap-
tured him and ordered him to be killed and burnt. Al
Shahrastini called him al-Bajali (Milal, p. 180), while Ibn
Hazm said that he was a mawli of the Bajila tribe (Fas! II, p.
114).

* He was captured and killed in 143 AH. Not much is known
about his life. He will be mentioned again when the author
describes the doctrines of his sect, the Khattabiyya.
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divided when they knew that Abt ‘Abdullah, Ja‘far b,
Muhammad, peace be upon them, cursed [Abu al-
Khattab] and dissociated himself from him and his fol-
lowers. Abi al-Khattab claimed that Abu ‘Abdullah,
Ja‘far b. Muhammad, peace be upon them, appointed
him as his representative and heir, after him, and taught
him Allah’s greatest name. Then, he claimed to be a
prophet, then an angel. He finally claimed to be Alléh?s
messenger to all people and the witness over them. His
followers became four sects:

One sect said that that Aba ‘Abdullah, Ja‘far b.
Muhammad, is Allzh, the Exalted — Allah is certainly
above that. They also claimed that Aba al-Khattab is a
prophet sent by Ja‘far, who ordered them to obey him.
They permitted unlawful conduct, like adultery, stealing,
and intoxication. They also cancelled the alms, prayers,
fasting, and the Hajj, and allowed all pleasures for ea_ch
other. They said if any of them asks his &rother to testify
in his favor, the latter must do so, because it is his duty.
They named all duties after certain men, and did the same
with vile acts. For permitting the types of unlawful con-
duct, they cite the statement of Allah, the Exalted, “All.éh
wants to lighten your burden.” (Qur’an: 4:28) They said,
“He lightened our burden by [sending] Aba al-Khattab
and broke our chains and cuffs,” meaning prayers, the
alms, fasting, and the Hajj. They said, “Whoever knows
the prophet-imam can do as he pleases.”
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Another sect said that Buzaygh' is a prophet sent by
Ja*far b. Muhammad, like Aba al-Khattab. While Buzaygh
acknowledged the prophethood of Abu al-Khattib, the
latter and his followers did not reciprocate. They dissoci-
ated themselves from Buzaygh.

Another sect said that al-Sariy” is a prophet, like Abu
al-Khattab, sent by Ja‘far, who said that he is strong and
honest and he is Moses, the strong and honest. They said
that he has the same spirit [of Moses]. According to
them, Ja‘far is Islam, and Islam is peace (salim), and Peace
is Allah, the Exalted. “We are the sons of Islam,” they said
— like the Jews, who said: “We are the sons of Allah and
His beloved.” (Qur’an, 5:18). The Prophet, peace be upon
him, and his family, said, “Salman is the son of Islam.”
They advocated the prophethood of al-Sariy, while pray-
ing, fasting, and performing Hajj to Ja“far b. Muhammad,
saying: “Labbayka yi Ja'far! Labbayk!”

Another sect said that Ja‘far b. Muhammad, is Allah,
the Exalted — Allah is certainly above that. They said, “He
is light that enters the bodies of the heirs (awsiyi’) and
unites with them. The light was in Ja‘far, then exited
from him and entered Abn al-Khattib. Then Ja‘far be-

' Buzaygh b. Miisa claimed that some of his followers are bet-

ter than the angels. Imam Ja‘far al-Sadiq cursed him and called
him a liar.

* Al-Sariy al-Aqsam was also cursed by Imam Ja‘far al-Sadigq,
along with Bayan and Buzaygh.

> Originally, it is the call of Muslim pilgrims during the Hayj.
They say “Labbayka Allabumma Labbayk!” They address Allah,
the Exalted, and show their obedience in answering His call.

‘ABDULLAH B. MU'AWIYYA

came one of the angels. The light then exited from Abu
al-Khattib and entered the body of Ma‘mar and Abu al-
Khattab became an angel, while Ma“mar is Allah, the Ex-
slted. Then Ibn al-Labban began to call for believing_in
Ma‘mar, saying that he is Allah, the Exalted, and to l‘llm
he prayed and fasted. He permitted all pleasures, saying,
«“Allih created them for His servants. How can they be
unlawful?” He permitted adultery; stealing; intoxication;
consumption of blood, dead animals, and‘the meat of
pigs; marrying one’s mother, daught?r, or s1,ster; and sex
among men. He also abolished washing one’s body after
sexual intercourse (ghus! al-Jandbah), saying, “Why wash
from a sperm, of which I was created?” He claimed that
anything that was prohibited by the Qur'an must be a
name of a certain man. Some Shi‘a disputed their argu-
ment saying, “Those you claim to be angels have dissoci-
ated themselves from Ma‘mar and Buzaygh and said they
are two devils and cursed them.” They said, “The ones
you see in the image of Ja“far and Aba al-Khattab are two
devils, who impersonate Ja‘far and Abu al-Khattab, to
divert the people from the truth. But in reality, Ja'far and
Abu al-Khattab are two grand angels near the greatest
God, the God of Heaven, while Ma‘mar is the God pf
earth, who obeys the God of Heaven and knows his vir-
tues and status.” They asked them, “How can this be, and
Muhammad, peace be upon him, and his family, used to
ackrlowledge that he was the servant of Allah, and that his
God — the God of all creatures — is one and He is Allah,
the Lord of Heaven and Earth, and no other god exist's?”
They replied, “When Muhammad, peace be upon him,
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and his family, said this, he was a servant and a messenger
sent by Aba Talib." The light that is Allah was in ‘Abd al-
Muttalib® and went to Abii Tilib and then went to
Muhammad, and from him moved to ‘Ali b. Abi Tilib,
peace be upon him. Therefore, all of them are gods.” They
asked them, “How can this be, and Muhammad, peace be
upon him, and his family, asked Aba Talib to accept Is-
lam and faith and the latter declined? The Prophet, peace
be upon him, and his family, then said, “I will request
him from my God and he will grant my request.” They
said, “Muhammad and Abu Talib were mocking the peo-
ple. For Allah, the Exalted, said: ‘They ridicule them,
Allah will ridicule them’ (Qur’an, 9:79) and Abi Talib is
Allah, the Exalted.” Allah is certainly above that. They go
on to say, “When Abu Talib died, the spirit exited his
body to Muhammad, peace be upon him, and his family,
and he became Allah, the Exalted, in reality, and “Ali the
Prophet. When Muhammad, peace be upon him, and his
family, died, the spirit exited his body and went to ‘Ali. It
continued its incarnation — from one to another — until
1t reached Ma‘mar.”

' Aba Talib (d. 3 B.H.) is the Prophet’s uncle and the father of
Imam °Ali. He protected the Prophet from the harm of his
opponents when Islam was still vulnerable. His death left the
Prophet susceptible to all kinds of harm, which he avoided
only by leaving Mecca.

* “Abd al-Muttalib is the Prophet’s grandfather. The Prophet
was born an orphan, so ‘Abd al-Muttalib was in charge of rais-
ing him.
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These are the sects of extremism (ghuluw), who styled
themselves as part of the Shi‘a. They all belong to the
Khurramdiniyya,' the Zindiqiyya,” the Dahriyya? — may
Allah curse them all. All of them agree on denying Allah,
the Exalted Creator, as God. Instead, they worship certain
created bodies. They claim that the body is Allah’s home
and that Allah, the Exalted, is light and spirit that moves
in these bodies — Allah is certainly highly above what they
claim. However, they diverge in their loyalties to their
chiefs. The also denounce each other and curse one an-
other.

' The name “Khurramdiniyya” is made of two Persian words,
Khurram (pleasurable) and Dizn (religion). Therefore, as a reli-
gious doctrine, it refers to directing people to follow pleasures
and abandon religious obligations.

* The Zindiqgiyya are the Dualists. Those who were charged
with belonging to this sect were condemned to death. Such
charges became a convenient tool to eliminate the enemies
during the ‘Abbasid era.

3 The doctrine of the Dahriyya rests on denying a creator. The
origin of this belief predates Islam. It is disputed by the
Qur’an (45:24), “They said it is only this life; we die and live;
nothing but time (dahr) cause us to die; they have no certain
knowledge about this; indeed, they only conjecture.”
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The “Abbasid Shi‘a

The “Abbasid Shi‘a, the Rawandiyya, split into three
sects:

The Abu-Muslimiyya

One sect 1s called the Abtu-Muslimiyya, followers of
Abu Muslim [al-Khurasani], who believed in his imamate
and claimed that he did not die. They allowed all of the
impermissible acts and abandoned all religious obliga-
tions. They said that faith is nothing more than knowing
their imam. They were called the Khurramdiniyya. The
Khurramiyya emerged from this sect.

The Rizamiyya

Another sect remained loyal to their ancestors and
maintained loyalty to Abii Muslim. They are called the
Rizimiyya, followers of Rizim." Their origin goes back
to the ‘Abbasiyya.

' Not much is known about Rizim, except for his doctrine
confirming the death of Aba Muslim al-Khurasani. (Firaq, p.
256-7; Magalat Al-Islamiyin 1, p. 94; Milal, p. 152)

98

Y

THE DIVERGENCE AFTER
‘ABDULLAH B. MU“AWIYYA

The Hurayriyya

Another sect called the Hurayriyya, followers of Aba
Hurayra al-Rawandi. These are the pure ‘Abbasiyya, who
said that the imamate belonged to al-‘Abbas,’ may Allah
be pleased with him, the uncle of the Prophet, peace be
upon him, and his family. They continued, in secret, to
be loyal to their ancestors — not willing to accuse them of
blasphemy — and, yet, remained also loyal to Aba Mus-
lim, whom they held in high esteem. This sect had ex-
treme exaggerations about al-‘Abbias and his descendents.

Another sect said that Muhammad b. al-Hanafiyya was
the imam after his father, ‘Ali b. Abi Talib. When he
died, he designated his son, Aba Hashim “Abdullah b.
Muhammad; and the latter designated Muhammad b.
‘Ali b. al-‘Abbas b. “‘Abd al-Muttalib, because he died near
him in Syria. Muhammad b. ‘Ali designated his own son,
Ibrahim b. Muhammad, also called al-Imam,” who was
the first among the descendents of al-‘Abbas to be desig-
nated for the imamate, and Abt Muslim [al-Khurasani]
was one of those who supported his imamate. Then,
Ibrahim b. Muhammad designated his brother, Abu al-

* Al-“Abbais b. ‘Abd al-Muttalib is the uncle of the Prophet. He
converted to Islam shortly before the Muslims entered Mecca.
He is the ancestor of the ‘Abbasid caliphs.

? Tbrahim al-Imam (d. 131 AH) was the leader of the ‘Abbasid
movement. He used the help of Abt Muslim al-Khurasani to
fight the Umayyads and topple their regime. Marwin b.
Muhammad, the last Umayyad caliph, arrested Ibrahim and
killed him in prison.

99




-

SHI'A SECTS

‘Abbas ‘Abdullah b. Muhammad,' who was the first
among the descendents of al-‘Abbas to be designated for
the imamate and the caliphate. Aba al-*Abbas then desig-
nated his brother, Abn Ja‘far ‘Abdullih b. Muhammad,
also called al-Mansar.”* Before his death, al-Mansir des-
ignated his son, al-Mahdi® Muhammad b. ‘Abdullah.4
The latter changed the belief, of this sect, about the
imamate of Muhammad b. al-Hanafiyya and his son Aba
Hishim. He claimed that the imamate after the Prophet,
peace be upon him, and his family, went to al-‘Abbas b.

' Abu al-‘Abbas As-Saffiah (d. 136 AH) was the first ‘Abbasid
caliph. He was appointed for the caliphate in Kafa in 132 AH,
after the demise of the Umayyad regime. He was called Al-
Saffah (the Shedder of Blood) because of his cruelty and love
for killing. He died at the age of thirty-two, in his makeshift
capital, al-Hashimiyya, during a chickenpox epidemic.

* Aba Ja‘far al-Mansar (d. 158 AH) was the second ‘Abbasid
caliph. He built Baghdad and made it his capital. The duration
of his caliphate was twenty-two years, which allowed him to
establish his regime and eliminate all enemies, including his
former allies — like Abt Muslim al-Khurasani.

? A distinction must be made between “al-Mahdi,” the third
‘Abbasid caliph, and “al-Mahdi,” the hidden imim, who is
awaited by the Shi‘a. The former is referred to only in this sec-
tion of the book. All other occurrences of the name refer to
the latter.

* Muhammad b. ‘Abdillah al-Mahdi (d. 169 AH) was the third
‘Abbasid caliph. He was designated for the caliphate by his
father, al-Mansar. He ruled for ten years.
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‘Abd al-Muttalib, saying that al-“Abbas was [the
Prophet’s] uncle and his heir and the closest of people to
him. He also said that Abu Bakr, ‘Umar, ‘Uthmin, and
‘Ali, peace be upon him, — and all the ones who had the
caliphate after the Prophet, peace be upon him, and his
family — were usurpers and opportunists. They accepted
his argument in acknowledging the imamate of al-‘Abbas
after the Messenger of Allah, peace be upon him, and his
family. The mother of al-*‘Abbas was Nutayla bt. Janab b.
Kulayb b. Malik b. ‘Amr b. ‘Amir b. Zayd b. Manit b. al-
Dahyan, ‘Amir b. Sa‘d b. al-Khazraj b. Taymullah b. al-
Nimr b. Qasit. He claimed that, after al-‘Abbas, the
imamate went to “Abdullih b. al-“Abbas," whose mother —
and the mother of al-Fadl, Qutham, and ‘Ubaydullih —
was Lubabah bt. al-Harith b. Hazn b. Bujayr b. al-Hazm
b. Ruwayba b. ‘Abdullih b. Hilal b. ‘Amir b. Sa‘sa‘a.
Then he claimed the imamate for “‘Ali b. ‘Abdullah, also
known as al-Sajjad,” who was an ascetic. His mother was
Zar‘ah bt. Shurayh b. Ma“dikarb b. Wulay‘a b. Shurahbil
b. ‘Amr b. Mu‘awiya b. al-Harith b. Mu‘awiya b. Kinda.
Then he claimed the imamate for Ibrahim b. Muhammad
al-Imam; whose mother was a captive named Fatima.
Then he claimed the imamate after Ibrahim for his
brother, Abdullah, Aba al-‘Abbas [al-Saffih], whose

' ‘Abdullah b. al-“Abbas (d. 68 AH) was the Prophet’s cousin
and companion. He is revered by all Muslims, regardless of
their partisanship. He was in the army of ‘Ali in all his battles.
He was considered one of the most knowledgeable Muslim
jurists.

* He 1s not to be confused with “Ali al-Sajjad, the fourth Imam
of the Twelver Shi‘a.
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mother was Raytah bt. ‘Ubaydullah b. “‘Abdullah b. ‘Abd
b. ‘Abdul-Mudin b. al-Dayyan b. Qatn b. Ziyad b. al-
Harith b. Malik b. Rabi‘a b. Ka‘b b. al-Harith b. Ka‘b.
Then he claimed 1t for his brother ‘Abdullah Aba Ja‘far
al-Manstr, whose mother was a Berberene captive named
Sallaima. Indeed, Aba al-‘Abbas had designated his
brother Abn Ja‘far as his first heir, and after him, his
nephew, ‘Isa b. Miisa b. Muhammad b. ‘Ali b. al-‘Abbis;!
but ‘Abdullah b. “‘Ali b. ‘Abdullah disagreed with him
and claimed the imamate for himself. AbG Muslim [al-
Khurisani] fought and defeated him. Then he fled and
took refuge in Basra. Following an amnesty, he surren-
dered, but al-Mansur killed him later. He had some ties
to [‘Abdullah] b. al-Mugqaffa‘, the zindig.? When al-

' ‘Isa b. Misa (d. 167 AH) was the nephew of Al-Saffah and al-
Mansir. He was the governor of Kifa and the heir of al-
Mansir for the caliphate, but al-Mansiir gave him a large sum
of money to yield to al-Mansiar’s son, al-Mahdi. When al-
Mahdi became caliph, he virtually eliminated him completely
— as al-Nawbakhti described.

* “Abdullah b. al-Muqaffa‘ (d. 142 AH) was one of the masters
of eloquence in all times. He was close to both Umayyad and
‘Abbasid politicians. Among his works are: an Arabic transla-
tion of Kalila wa Dimna, al-Adab al-Kabir, and al-Adab al-
Saghir. The “ties” between him and ‘Abdullah b. ‘Ali, to which
al-Nawbakhti refers here, culminated in an amnesty agreement
he wrote for ‘Abdullah b. ‘Ali against any possible betrayal by
al-Mansar. It stated: “If [al-Manstir] betrays his uncle, ‘Ab-
dullah, then all his women are divorced, all his slaves are free,
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Mansar’s caliphate became stable and his position be-
came firm — after he killed Abi Muslim — his son,
Muhammad b. ‘Abdullih had already grown up. He
named him al-Mahdi and designated him as his heir,
pushing aside ‘Isa b. Miisa. He placed ‘Isa after al-Mahdi
and gave him twenty thousand Dirhams.

His followers (shi‘atubu) became divided and perplexed
and they rejected his conduct, but they refused to give
their allegiance to al-Mahdi [son of al-Mansir]. They
asked their companions, “How can you give your alle-
giance to al-Mahdi and leave ‘Isa b. Mis3, who was desig-
nated by Abi al-‘Abbas to be al-Mansar’s heir?” They
answered, “Complying with the order of the Commander
of the Faithful [i.e. al-Mansiir], who is the imam that
must be obeyed according to Allah’s law.” They said, “But
Abi al-“Abbas had to be obeyed too, according to Allah’s
law, and he ordered [you] to give your allegiance to Abu
Ja‘far and to ‘Isa b. Misa after Abu Ja‘far. How could
you abandon him and put al-Mahdi ahead of him?” They
replied, “Obedience to the imam is mandatory as long as
he is alive. Once he dies and another takes his place, the
new imam’s order is mandatory as long as he lives.” They
were asked, “What if the Commander of the Faithful, al-
Mansiir, dies, and both al-Mahdi and ‘Isa b. Miisa are
alive, and the people ignore the order of the Commander
of the Faithful, to give their allegiance to al-Mahdi — like

and the Muslims have no obligation to obey him (i.e. he would
forfeit his rights as a caliph.)” Naturally, al-Manstr was not
pleased with his attitude, so he asked his governor in Basra to
deal with him. The most convenient way was to accuse him of

being a zindig and kill him for it.
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you ignored the order of Abu al-*Abbas to give your alle-
giance to ‘Isa b. Masa? Is this permissible?” They re-
plied, “It is not permissible, after we have already given
our allegiance to him.” They were asked, “How can it be
permissible for you to remove ‘Isa and support al-Mahdi?
Haven’t you given your allegiance to him?” They re-
turned to their belief in the imamate of ‘Isa b. Miisa and
rejected the imamate of al-Mahdi. Until this day, they be-
lieve that the imamate belongs to the descendents of ‘Isa
[b. Miisa]. The Mother of ‘Isi b. Miisa was a captive
woman. When al-Mahdi was about to die, he designated
his son, Miisa, as his heir, and named him al-Hadi’, and
designated his second son, Haran, to be al-Hadi’s heir,
and named him al-Rashid.” By doing so, he eliminated
‘Isa totally. The mother of al-Mahdi was named Umm
Mausa bt. Mansar b. ‘Abdullah b. Shimr b. Yazid b. Warid
b. Ma‘dikarb b. al-Wazi‘...b. Qaydar b. Isma‘il b.
Ibrahim (Abraham)? The mother of al-Hidi and al-

Rashid was a captive woman named al-Khayzuran.

' Musa al-Hadi (d. 170 AH) was the fourth ‘Abbasid caliph. He
ruled for a year and was killed after a dispute between him and
his mother, al-Khayzurin, about his successor.

* Harun al-Rashid (d. 193 AH) is the most famous ‘Abbasid
caliph. He ruled for more than twenty-three years. During his
reign, the ‘Abbasids controlled the largest territory in their
history.

> By this long and unnecessary list of names, al-Nawbakhti
went out of his way to trace the lineage of this woman all the
way to Abraham. Transliterating the whole list does not con-
tribute anything to the argument. It is interesting to see that al-
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The Hashimiyya

Two sects from the ‘Abbasiyya were Ghulat. They exag-
gerated about the descendents of al-‘Abbas, may Allah’s
mercy be upon him. One sect was called the Hashimiyya.
They were the followers of Aba Hashim ‘Abdullah b.
Muhammad b. al-Hanafiyya. They said that the imam 1s
knowledgeable; he knows everything and he is in the place
of the Prophet, peace be upon him, and his family, in all
of his affairs. Whoever does not know him does not
know Allah and, therefore, he is not faithful, but is blas-
phemous. They transferred the imamate from Aba
Hashim to the descendents of al-*Abbas.

The Rawandiyya

Another sect said that the imam knows everything and
that he is Allah, the Exalted (Allah is certainly above this
claim); he brings life and death. They claimed that Aba
Muslim was a prophet who could foretell the future. He

Nawbakhti, a Persian, is taking an Arab attitude toward Arab
nobility. He insists on providing long lineage for Arab men
and women, even those of his opponents; but, when he refers
to non-Arab men or women, he simply says: “a mawla,” or “a
captive woman,” followed by the first name only. He does this
even when he refers to the mothers of the Imams, with the sole
exception of the mother of Imam “Ali b. al-Husayn.
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was sent by Aba Ja‘far al-Mansiir. These are th
Riwandiyya, the followers of ‘Abdullih al—Reiwalndi(E
They claimed that al-Mansar is Allah (Allah is certainly
above this claim), who knows their secrets and W’hispersy
They declared this claim and, when al-Mansar heard.
abgut it, he arrested some of them, who admitted their
Flalm. He asked them to repent, but they said, “al-Mansir
1s our god. When he kills us, we become martyrs, like his
prophets and messengers, some of whom he kille,d by the
h_ands of his chosen creatures and some by home destruc-
tion, drpwning, or wild beasts, while he killed some oth-
ers by diseases or other ways of his choice. It is up to him
to dol to his creatures whatever he pleases. He cannot be
quc?snoned about his actions.” They remained on this
be}lef u_ntil this day, claiming that their ancestors held
th1§ be.hef but they could not declare it to the people
whufh 1s — according to them — an infraction that will bé
forglven by Allah, but it does not revoke their faith or
their obedience for their imam.

' “Abdullih b. Harb al-Kindi al-Kafi al-Rawandi (d. 141 AH)
was killed, with many of his followers, by al-Mansiir’s general
Ma‘n b. Z3@’ida al-Shaybani. Al-Rizi referred to l.1irn as “Abf;
Hurayra al-Rawandi (I tgadat, p. 95.)

* This is a reference to the Qur’anic verse, “He [i.e. Allah] is
n.ot questioned about what He does, but they will be ques-
tioned [about their deeds].” (Q, 21:23)

106

THE DIVERGENCE AFTER
‘ABDULLAH B. MU‘AWIYYA

The ‘Alawite Shi‘a

The ‘Alawite Shi‘a were those who said that the
imimate of ‘Ali b. Abi Tilib, peace be upon him, was
mandated by Allah and His Messenger, peace be upon
him, and his family, and continued to believe in his
imamate and the imamate of al-Hasan after him and then
the imamate of al-Husayn. After the death of al-Husayn,
they became several sects. One sect believed in the
imamate of ‘Ali b. al-Husayn,’ who was called Abu
Muhammad and Abi Bakr — which is his prevalent name.
This sect remained believing in his imamate until he died
in Medina in the month of Muharram, 94 AH. He was
fifty-five years old, for he was born in 38 AH. His mother
was a captive, whose name is Sulafeh and she was called
Jahanshih, prior to captivity. She was the daughter of
Yazdajurd b. Shahrayar who was the last Sasanid king.

Another sect said that the imamate was terminated af-
ter al-Husayn, and that only three Imams were designated
by name, by the Messenger of Allih, peace be upon him,
and his family. He made them the rightful successors af-
ter him. This sect did not acknowledge the imamate of

anyone after these three.

t “Alf b. al-Husayn b. ‘Ali b. Abi Talib (d. 94 AH) was the
fourth Imam of Twelver Shi‘a. He was also named Zayn al-

“4bidin and as-Sajjad, because of his devotion to worship.
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The Zaydiyya
The Surhubiyya

Another sect said that the imamate after al-Husayn be-
longed to the sons of al-Hasan and al-Husayn si)eciﬁcally
and not to the sons of the rest of the progeny of ‘Ali b,
Abi Talib. They [i.e. the sons of al-Hasan and al—Husaynj
all are equally eligible for the imamate, so long as the one
who claims it seeks it by the use of force. Then, he would
be the rightful imam and would acquire the status of ‘Ali
b. Abi Talib. His imamate would be mandated by Allih
the Exalted, and by His Messenger. His family member;
and all other people must obey him. Anyone who would
not support him would be a blasphemer and would per-
ish. However, any one of [the sons of al-Hasan and al-
Hl_lsayn] who claimed the imamate while sit‘ting at home
being isolated from people by curtains, was also a blasj
phemer — he and anyone who believed in his imamate.
This sect was called the Surhabiyya, the followers of Abq
Khalid al-Wasiti," whose name is Yazid, and the followers

" Abtt Khalid al-Wasiti is one of the Zaydiyya chiefs. He was a
Kifan, but moved to the city of Wasit. He was a contemporary
of Zayd and Imam Muhammad al-Biqir. Some authors said

that his name is ‘Amr, but al-Nawbakhti said it is “Yazid.”
(Mizan al-I'tidal 11, 286).
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of Fudayl b. al-Zubayr al-Rassin' and Ziyad b. al-
Mundhir, who is called Aba al-Jarad® and was called
“Surhib” by Muhammad b. ‘Ali b. al-Husayn b. “Alj,
who said that Surhib is a blind demon living in the sea.
Abii al-Jarad was blind at heart and eyes. This sect con-
verged with the two sects that believed in the superiority
of “Ali over all people after the Prophet, peace be upon
him, and his family. All of them supported Zayd b. “Ali
b. al-Husayn when he revolted in Kafa. They believed in
his imamate and they were called al-Zaydiyya, but they
differ with each other about the Qur’an, jurisprudence,
and religious laws.

The Surhiibiyya sect said that all prohibitions and
permissions are the prerogatives of the family of Muham-
mad, peace be upon him, and his family, and the laws are
their laws, because they possess all the teachings of the
Prophet, peace be upon him, and his family. It 1s pos-
sessed in its entirety by their elders as well as their youth.
According to this sect, the youth and the old [of this fam-
ily] are equals in their knowledge, whether they are in the
cradle or in an advanced age.

Some of them held that anyone who claimed that an
infant of this Family did not have the same level of
knowledge as the Messenger of Allah, peace be upon him,
and his family, was a blasphemer, since none of them
needs to learn from anyone, because knowledge grows in

' Fudayl b. al-Zubayr al-Rassan is one of the supporters of Zayd
b. “Ali. However, al-TaisI says that he is one of the followers of
Imam al-Sadiq. (Rijal al-Kashshi, p. 217)

* Aba alJarad, Ziyad b. Abi Ziyad (d. ca. 150 AH) was called
Surhab. The Surhibiyya sect was named after him.
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their hearts in the same way that the rain causes plants to
grow. Allah, the Exalted, taught them, through His kind-
ness, as He wanted. This sect made this argument to avoid
admitting that the imamate belongs exclusively to some
members of this family, which would lead to the refuta-
tion of their doctrine — that all of them are equal in their
eligibility for the imamate. Nevertheless, they do not at-
tribute to any member of this Family any useful knowl-
edge, other than that which they attribute to Abi Ja‘far
Muhammad b. ‘Ali and Aba ‘Abdullzh Ja‘far b.
Muhammad, and only few statements to Zayd b. ‘Ali and
very few statements to ‘Abdullah b. al-Hasan al-Mahd.*
Indeed, they have nothing but false claims, because they
described all the members of this family as being knowl-
edgeable — without education — about all the affairs of life
and religion; both the useful and the harmful for the
Muslim community.

The rest of their sects expanded the argument saying
that knowledge is given to them and to other people, and
they are not different from other people. Therefore, who-
ever receives knowledge from them - for life or religious
affairs — can also receive the same knowledge from other
people if he so chooses. If certain knowledge is not avail-
able from them or from other people, then it is permissi-

' “Abdullah b. al-Hasan b. al-Hasan b. ‘Ali b. Abi Talib (d. 145
AH) was called “al-Mahd” (the pure), because his father and
mother were the descendents of Imim Ali and the Prophet.
His father was al-Hasan’s son and his mother was al-Husayn’s
daughter. When his sons, Muhammad and Ibrahim, revolted
against al-Mansiir, he was put in jail until he died.
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ble for people to use their judgment (jtihad) and to
choose and to opine. This is the doctrine of the Zaydiyya
— their strong and weak sects.

The Weak Zaydiyya

The weak Zaydiyya are called al-Ijliyya, who follow
Hairtin b. Sa‘id al-Tjli.* And another sect of them was
called al-Butriyya, who follow Kathir al-Nawwa’, al-Hasan
b. Salih b. Hay, Salim b. Abi Hafsa, al-Hakam b. ‘Utayba,
Salama b. Kuhayl, Abi al-Miqdam Thabit al-Haddad.
They asked the people to give their all_egiarllce to ‘Ali,
peace be upon him, then they mixed this w1th the alle-
giance to Abii Bakr and ‘Umar. This sect is considered‘, b}[
non-Shi‘a groups, the best sect because they pref(er Ali
and acknowledge the imamate of Abu Bakr and “Umar.
They also criticize ‘Uthman, Talha, and al-Zubayr; and
believe in fighting on the side of anyone from the sons of
‘Ali, peace be upon him, as part of commanding the
good and prohibiting the evil. They acknowledge the
imamate of any descendent of ‘Ali when he-revolts, but
they do not designate an imam and wait until he revolts.
According to them, all of “Ali’s descendents are equal,
without regard to who their parents are.

* Harin b. Said al-‘Ijli (d. 145 AH) was one of the Zaydiyya
chiefs. He was killed with Ibrahim b. ‘Abdillah b. al-Hasan,

who revolted against al-Mansar.




SHI‘A SECTS

The Strong Zaydiyya

The strong Zaydiyya are the followers of Aba al-Jarid,
the followers of Aba Khilid al-Wisiti, and the followers
of Fudayl al-Rassan and Mansiir b. Abi al-Aswad.!

The Zaydiyya, who are called al-Husayniyya, say that
whoever from the Family of Muhammad calls to [the
path of] Allah, the Exalted, must be obeyed. They say that
‘Ali b. Abi Talib was an imam when he called upon the
people [to follow him] and declared his rule. After him,
al-Husayn was an imam when he revolted and before that
too because he was not on good terms with Mu‘awiya
and Yazid b. Mu‘awiya until he was killed. Then was
Zayd b. “Ali b. al-Husayn, who was killed in Kafa. His
mother was a captive. Then his son, Yahya b. Zayd b.
‘Ali,” who was killed in Khurasin — his mother was
Raytah bt. Aba Hashim b. ‘Abdullih b. Muhammad b.

' Mansiir b. Abi al-Aswad al-Laythi was praised by al-Najashi
(Rzal, p. 353). He was also considered trustworthy by al-
Dhahabi (Mizan 111, p. 200).

* Yahya b. Zayd (d. 125 AH) participated in his father’s upris-
ing against the Umayyads. When his father was killed, he went

to Balkh and began his own movement. He was killed during
the caliphate of al-Walid.
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al-Hanafiyya. Then his other son, ‘Isa b. Zayd b. ‘Al;}
whose mother was a captive too; and then Muhammad b.
‘Abdullzh b. al-Hasan;® his mother was Hind bt. Abi
‘Ubayda b. ‘Abdullah b. Zam"a b. al-Aswad b. al-Muttalib
b. Asad b. al-“Uzza b. Qusay. After him anyone fr(?m the
Family of Muhammad, peace be upon hln}, and his fam-
ily, who calls to the path of Allah, is an 1mam. ~

The Mughiriyya, followers of al—Mughira b S_a id, went
along with [al-Husayniyya] until the imamate of
Muhammad b. ‘Abdullih b. al-Hasan, and assoc1lated
themselves with him. When he was killed, they I‘eIT.lalIled
without an imam or an heir [of an imim].' They did not
acknowledge the imamate of anyone after him.

1 953 b. Zayd (d. 168 AH) was the other son of Zayd, who re-
volted against al-Mansir, with Muhammad b. ‘Abdillah and
Ibrahim b. ‘Abdillih. He was not killed in that uprising, but
he elected to hide himself for the rest of his life.

2 Muhammad b. ‘Abdullah b. al-Hasan b. al-Hasan b. ‘Ali b.
Abi Talib (d. 145 AH) was called “al-Nafs al-Zakiyya” (The Pure
Soul). He and his brother, Ibrahim, revolted against al-Mansur.
He managed to threaten the ‘Abbasid regime and capture a
huge territory (Medina, Mecca, Basra, Fars, and Yemen). A‘l—
Mansiir sent an army of four thousand men and ended his

threat.
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Those Who Believed
in the Imamate of al-Bagir

As to those who acknowledged the imimate of ‘Alf b.
Abi Talib, al-Hasan, al-Husayn, and ‘Ali b, al-Husayn,
they went on to acknowledge the imamate of Abt Ja‘far
Muhammad b. ‘Ali b. al-Husayn, al-Baqir, peace be upon
him. They remained on this belief until he died, except
for a small circle that listened to a man named ‘Amr b,
Riyah, who claimed that he asked Abu Ja‘far, peace be
upon him, a question and received a certain answer. He
claimed that he asked him the same question after a year
and received a different answer. When he reminded him
of the first answer, Abi Ja‘far told him that the first an-
swer might have been given while practicing the fagiyyah.

* The doctrine of tagiyyah states that it is permissible for a per-
son to hide certain beliefs or pretend to adhere to certain be-
liefs, in order to avoid any possible harm from the opponents.
Although it is practiced by all Muslims, the doctrine became
associated with the Shi‘a, who consider it one of their cardinal
doctrines and practiced it more than their opponents, due to
their permanent need for such practice to avoid oppression.
The practice of tagiyyah, according to the Shi‘a, has three con-
ditions. (1) It is mandatory, when sacrificing oneself would not
change anything; (2) it is permissible, as long as it does not
lead to corruption and oppression; (3) it is prohibited (haram),
when it leads to corruption and oppression. One cannot kill
an innocent person, to save oneself, and invoke the doctrine of
tagiyyah.

THE DIVERGENCE AFTER
‘ABDULLAH B. MU“AWIYYA

He then had doubts about his imamate. When he met
with a follower of Abu Ja‘far named Muhammad b.
Qays,  he told him, “I asked Abu Ja‘far a question and he
answered it; then I asked him the same question aftel: a
year and received a different answer. When I as.kfzd him
why he did that, he claimed that he was practicing t_he
tagiyyah (dissimulation). Allah knows that I asked him
for no reason other than my desire to learn and act ac-
cording to his opinion, so he had no reason to practice
the tagiypab to avoid my harm.” Muhamma’c’l b. (lzfys
said, “He might be afraid of another person. He said,
“No other person was present in both occasions. Ipdeed,
his two answers were contradictory because he did not
memorize his first answer, so that he could repeat it the
second time.” He rescinded his belief in his imamate and
said, “The one who makes false rules under any c_ircum—
stances, or rules against Allah’s commands prac'ticmg the
tagiyyah closing his doors on himself is not an imam. _Ap
imam must revolt and command the good and prohibit
the evil.” He then accepted the belief of al-Butriyya, along
with a small circle of people, who followed him.

The rest of the followers of Abu Ja‘far, peace be upon
him, remained believing in his imamate until his death in
Dhul-Hijjah, 114 AH at the age of fifty-five years and sev-
eral months. He was buried in Medina, at the same bupal
place of his father, ‘Ali b. al-Husayn, peace be upon hlm.
He was born in the year 59 AH. Some say that he died in

' Muhammad b. Qays al-Bajali (d. 151 AH) was a follower of al-
Baqir and al-Sadiq. He wrote a book titled, Qadaya Amir al
Mu'minin Alayh as-Salam. (Tusi, Fibrist, p. 161; Najashi, Rijdl,

197-98)
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jrhe year 119 AH at the age of sixty-three years. His moth

1s UII_1m ‘Abdullah bt. al-Hasan b. ‘Ali b. Abi Tilib. Tl-Tr
durgtlon of his imamate was twenty-one years, and some
say 1t was twenty-four years. :
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The Mughiriyya

When Abi Ja‘far, peace be upon him, died, his follow-
ers became two sects. One sect believed in the imamate of
Muhammad b. ‘Abdullih b. al-Hasan b. al-Hasan b. “Alf
b. Abi Talib, who revolted in Medina and was killed
there. They claimed that he was al-Mahdi and that he was
not killed, but is living in a mountain called “al-
‘Alamiyyah” on the road between Mecca and Najd, the
large mountain to the left of the traveller to Mecca. He
will remain there until his appearance, because the Mes-
senger of Allah, peace be upon him, and his family, said,
“21-Mahdi is named after me and his father is named after
my father.” His brother, Ibrahim b. ‘Abdullzh b. al-
Hasan, had revolted in Basra and asked the people to be-
lieve in the imamate of his brother, Muhammad b. ‘Ab-
dullih. When he became a threat, al-Mansiur sent the
army against him and he was killed after several battles.
One of the people, who made this claim, was al-Mughira
b. Sa“id, when Abi Ja‘far Muhammad b. ‘Ali died. When
he announced this claim, the Shi‘a — followers of Aba
‘Abdullah Ja‘far b. Muhammad, peace be upon them -
shunned and rejected him. He then claimed that they
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were Rafidah,' being the first to call them by this name,
Some of the followers of al-Mughira appointed him an
imam and claimed that he was designated by al-Husayn b.
‘Ali, then by ‘Ali b. al-Husayn, then by Abu Ja‘far
Muhammad b. “Ali, peace be upon them. They said that
he was the imam, until al-Mahdi appears. They denied the
imamate of Aba ‘Abdullah Ja‘far b. Muhammad, peace
be upon him, — saying that there is no imamate for the
sons of “Ali b. Abi Tilib after Aba Ja‘far Muhammad b.
‘Ali, but the imamate is reserved for al-Mughira b. Sa‘id
until the appearance of al-Mahdi. According to them, al-
Mahdi is “Abdullah b. al-Hasan b. al-Hasan, who is alive
— he was not killed and he never died. This sect was called
“the Mughiriyya,” after al-Mughira b. Sa‘id, the servant of
Khalid b. ‘Abdillah al-Qasri. Al-Mughira went as far as

" The word Raéfidah is derived from “rafd” (rejection). There are
several stories about the origin of this term and its reference to
the Shi‘a, other than al-Nawbakhti’s story. Al-Ash‘ari said,
“When [Zayd] revolted in Kifa, with his followers, who gave
him their allegiance, he heard some of them criticize Abi Bakr
and ‘Umar. He objected to that. Therefore, the ones, who gave
him allegiance left him. He said to them, “You rejected me
(rafadtumiini.)’ They were called Rafidah, because Zayd said to
them, ‘You rejected me’ and remained with a small group.”
(Magalat 1, p. 130) A similar story is narrated by Ibn al-
Murtada in al-Munya wa al-Amal, p. 93-4; and by al-Razi in the
I'tigadat, p. 77. However, al-Baghdadi uses the term in refer-
ence to all sects of the Shi‘a, although he narrates the same
story of al-Ash*ari (al-Farq bayn al-Firaq, p. 21 & p. 35-6).
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saying that he was a prophet and that Gabrie} brings reve-
lation from Allah to him. Khalid b. “Abdillah al-Qasri
arrested him and, when asked, he repeated his claims and
refused to repent. Khilid killed and crucified h.1m, He
also claimed that he was able to revive the dead, in addi-
tion to his belief in metempsychosis. His followers be-
lieve in that until these days.

Those Who Believed
in the Imamate of al-Sadiq

The second sect of the followers of -Abﬁ _Ja‘far
Muhammad b. “Ali, peace be upon him, believed in the
imamate of Aba ‘Abdullah Ja‘far b. Muh.ammad, peace
be upon him. They remained on this belief throughqut
his life, except for a few of them, who abamdorcl_ed1 him
after he hinted to the imamate of his son, Isma‘il,” who
died later during his life. They said, “He lied to us, thus
he is not an imam, because the imams do not lie, nor do
they say that which is not going to occur.” They clfnmf_zd
that Ja‘far said that Allah, the Exalted, chaEged His will
(bada lahii) regarding the imamate of .Ismi il. T}}f:refore,
they denied that the #ada” and the will (al-mashi'ab) are

' Isma‘il b. Ja‘far (d. 143 AH) is the ancestor of the Féginr.:id
dynasty that ruled Egypt. He died during his fatthr’s life.
Those who believe in his imamate are called the Isma‘iliyya.

# The doctrine of bada’ is probably the most controversial is-
sue in the debates between the Shi‘a and their opponents. In
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possible from Allah — saying that it was erroneous and
impossible. They joined the Butriyya, after that, and held
the beliefs of Sulayman b. Jarir [al-Riqqi], who told his
followers, after this incident, that the imams of the Rafi-
dah made up two arguments for their Shi'z to rule out
any lying from their imams: the bada’ and the tagiyyab.
As to the bada’, the imams had placed themselves, for
their Shi‘a, in the position of the prophets for their fol-
lowers — concerning the knowledge of what was, what is,
and what will be. They told their Shi‘a that certain events
would occur in future (tomorrow). If is indeed happened,
they would say to them, “Have we not told you about it
before it occurred? We know from Allah, the Exalted,
what the prophets know, because there is between us and
Allah, the Exalted, the same means that conveyed knowl-
edge to the prophets. If, however, what they foretold did
not occur, they would say that Allah had changed His
will. The same goes for the fagiyyah. When the imims
were overwhelmed by the number of queries regarding
permissions and prohibitions and other various religious

the polemics of the opponents, the Shi‘a appear to believe that
Allah changes his mind about certain things, which is contra-
dictory to the concept of His knowledge of what was, what is,
and what will be. The Shi‘a explanation, however, is quite dif-
ferent. The doctrine states that Allah would reveal something
about an event — that is not finally determined — to the angels
and they tell the Prophets, who tell their followers. Then Allah
changes the course of events to another direction that contra-
dicts what the Prophet has said. (M. al-Kashif al-Ghita’, As! al-
Shi'a wa Usaluba, p. 190; Al-Ash‘ari, Magalat 1, p. 109)
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sciences, they dictated their answers without remember-
ing how they responded to each answer, because of the
passing of time and variety of occasions in which they
were asked. This caused the occurrence of contradictory
answers to the same questions and similar answers to dif-
ferent questions. When people noticed this and asked
them about the discrepancy in their answers and the rea-
son for the difference in their responses, the imams said,
“When we answered in this way we were practicing the
tagiypah. We are allowed to do this, because we know
what is good for you and what protects you and us from
the enemies.” How can anyone, then, catch them telling a
lie, or tell their truth from their error? Hearing this ar-
gument, some of the followers of Aba Jafar m(?ved to the
camp of Sulaymin b. Jarir and abandoned their belief in
the imamate of Ja‘far, peace be upon him.
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When Abu ‘Abdullah Ja‘far b. Muhammad, peace be
upon him, died — he died, peace be upon him, in Medina
in Shawwil of 148 (AH) at the age of sixty-five. He was
born in 83 (AH). He was buried in the same place of his
father and grandfather in the Bagi‘ cemetery. His
imamate was two months less than thirty-four years. His
mother is Umm Farwah, daughter of al-Qasim b.
Muhammad b. Aba Bakr, and her mother is Asma’ the
daughter of ‘Abdurrahman b. Abei Bakr. His Shi‘a be-

came S1X sects:

The Nawusiyya

One sect said that Ja‘far b. Muhammad did not die
and that he will not die until he revolts and rules the
people and that he is al-Mahdi. They quoted him as say-

" This is a well-known cemetery in Medina. It is the burial place
for many prominent Muslims. Among those is Fitima al-
Zahr?’, daughter of the Prophet, and the Imams al-Hasan b.
‘Ali, “Ali b. al-Husayn, Muhammad al-Biqir, and Ja‘far al-
Sadiq. When the Wahhabi forces came to power, they leveled
these graves to the ground (following their doctrines about
forbidding any building on gravesites)
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ing, “If you see my head drop from a mountain, do not
believe [in what you see], for I am your man.” They also
quoted him as saying, “If a man comes to you and says
that he nursed me and washed my dead body and buried
me, do not believe him, for I am your man — the owner of
the Sword.” This sect is called “the Nawiusiyya.” They had
the name from their chief, a Basran named [‘Ajlan] b.
Nawis.

The Isma‘iliyya

Another sect claimed that the imam after Ja'far b.
Muhammad was his son, Isma‘il b. Ja“far. They denied
the death of Isma‘il during his father’s life — saying that
it was a trick plotted by his father, who was afraid for
him, so he hid him. They claimed that Isma‘il would not
die until he ruled the world and cared for the people, and
that he was al-Mahdi, because his father appointed him
for the imamate after him and obligated them to accept
that and told them that he [Isma‘il] was the man [after
him]. They argued that the imam would not spread a lie.
When the news of his death came to us, we believed [the
imim] and that he is al-Mahdi and that he did not die.
This sect is the pure Ismi‘ili sect. The mother of Isma‘il
and his brother ‘Abdullah, sons of Ja‘far b. Muhammad,
peace be upon him, was Fatima, daughter of al-Husayn b.
al-Hasan b. ‘Ali b. Abi Talib, peace be upon him. Her
mother was Asma’, daughter of ‘Aqil b. Abi Talib, peace
be upon them.
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The Mubarakiyya

A third sect said that the imim after Ja‘far b,
Muhammad was Muhammad b. Isma‘il b. Ja‘far” His
mother was a captive woman. They said that Isma‘il was
the imam during his father’s life, and when he died be-
fore his father it was rightfully transferred to Muhammad
b. Isma‘il — and any other claim would be wrong — be-
cause the imamate does not go among brothers after al-
Hasan and al-Husayn, peace be upon them. It can only go
to [the imam’s] progeny. Therefore, ‘Abdullh and Miisa,
brothers of Isma‘il did not have any right to it, just like
Muhammad b. al-Hanafiyya did not have any right to
compete with “Ali b. al-Husayn. This sect is called “the
Mubarakiyya” after their chief, al-Mubarak, who was a
servant of Isma‘il b. Ja‘far.

The Khattabiyya

The Isma‘iliyya are the Khattabiyya, followers of Abq
al-Khattab Muhammad b. Abi Zaynab al-Asadi al-Ajda“.
One of their sects joined the sect of Muhammad b. Is-
ma‘il and acknowledged the death of Isma‘il b. Ja‘far
during his father’s life. These are the ones, who revolted

" Muhammad b. Isma‘il al-Maktam (d. ca. 198 AH) was consid-
ered the first of the hidden imams, according to the Isma‘ili-
yya. Al-Kashshi narrates a story about him that he went to
Baghdad and told Haran al-Rashid that Imim Miisi b, Ja'far
is acting like a second caliph. (Rzjal, pp. 263-65)
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during the life of Abu ‘Abdullah }a"far P_. Muhammad,

peace be upon him, and fought against ‘Isa b. Masa b.

Muhammad b. ‘Abdullah b. al-‘Abbas, who was th.e gov-

ernor of Kafa. When he heard that they permitted irrelig-

ious acts and claimed the prophethood of_ Abt al-

Khattab, he sent his force to the Mosque of Kufg, where

theylgathered. They resisted him, so he had to kill t.hern

all. They were seventy men. Only one of them survived.

He was wounded and the soldiers believed that th_e3.r had
already killed him. His name was Abi S_alama, 7$a111m b.
Mukarram al-Jammal — also known as Ablu Khadijah." He
claimed that he died and returned to life. They fought
fiercely against ‘Is3, using rocks and reed: '1nstead of
lances, because Abii al-Khattab told them, “Fight them,
for your reeds will hurt them like lances and swgrds,
whereas their lances and swords will not harm you.” He
sent them to fight into groups of ten men eac,h. When
thirty of them were killed, they asked him, Don’t you see
what they are doing to us, while our reeds d“o not harm
them at all?” It was said that he told them_, What can |
do? It seems that Allih has changed his mind about you
(bada li-llabi fikum). The Shi‘a narrated that he told h.15
associates, “You were tested and your death was permit-
ted. So fight in defense of your religion and reputation.
Do not surrender your town agd accept hum111a§10.n,
since you will not escape being killed anyway. So die in
dignity.” They fought until the last one of them was
killed. Ab@ al-Khattib was captured and brought to ‘Isa
b. Misa, who killed him in Dar ar-Rizq — near the bank

! The story of Salim b. Mukarram is narrated by al-Kashshi,
who said that he repented after his survival. (Rzjal, pp- 352-53)
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of th_e Euphrates — and crucified him with some of };
associates and burned them later. He sent their heads »
al-Mansiir, who crucified them at the gate of Baghdad fto
th.ree ‘Slays before they were burned. Some of his follow. o
said, Abt al-Khattab and his associates were not killeecr{S
but their enemies were confused and killed others wh ’
resembled them, because they fought according to ti]e 00
ders of Ab1j1 ‘Abdullah Ja‘far b. Muhammad. They left thr‘
Mosq_ue without being seen or wounded. Indeed theie
enemies were killing each other, thinking that the;r werr
killing the associates of Abii al-Khattab, until the ni hi
fell. In the morning they examined the dead and disciv
ered that all of them were their partners. They did not‘
find any of the associates of Abii al-Khattib among the
dead or the wounded.” This sect is the one claiming that
Abu al-Khattab was a prophet sent by Ja‘far b. Muham.-
mad, then he made him one of the angels after this inci-
dent — may Allah curse whomever makes such claim. Af.
ter his death, his followers from Kiifa and other pI-aces
]qlqed Muhammad b. Isma‘il b. Ja‘far and acknowledged
his imamate and did not deviate [from this belief].

The sects of the ghulit were divided after him with
many dgctrmes. They also disagreed about their leaders
and beliefs. One sect said that the spirit of Ja‘far b
Muhammad went to Abu al-Khattab and moved, after thel
dlﬁe{lppearance of Abu al-Khattib, to Muhamn;ad b. Is-
ma‘il b. Ja‘far. Then they claimed the imamate for.the
sons of Muhammad b. Isma‘il.
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The Qaramita

Another sect emerged from the Mubarakiyya, who
shared this doctrine. They were called the Qaramita, after
one of their chiefs, a man from the Land of Sawad
named Qurmutawayh.” They were originally from the
Mubirakiyya sect before they deviated from them and
said, “There are only seven imams after the Prophet, peace
be upon him, and his family. These are “Ali b. Abi Talib
(who is an imam-prophet), al-Hasan, al-FHusayn, ‘Ali b. al-
Husayn, Muhammad b. “Ali [al-Bagqir], Ja‘far b. Muham-
mad, and Muhammad b. Isma‘l b. Ja‘far, who is al-
Q#’im al-Mahdi and he is a prophet.” They claimed that
the prophethood was discontinued from the Prophet,
peace be upon him, and his family, on the day that he
was ordered to designate ‘Ali b. Abi Talib, peace be upon
him, at Ghadir Khum. They also claimed that, on that day,
the Prophethood went to ‘Ali b. Abi Talib. They cited the
statement of the Messenger of Allah, peace be upon him,
and his family, “Whoever had me for a master must now
have ‘Ali as his master.” This statement meant the trans-
fer of the Prophethood and the Message to “Ali b. Abi
Tilib, in compliance with the command of Allih, the Ex-
alted, and the Prophet, peace be upon him, and his fam-

' Iraq and Ahwaz used to be called by this name, because of its
trees and cultivation, it appears black to the traveler from the

south.
? 1 is called Hamdan Qurmut or Qarmat, because of the way

Iie walked.
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ily, became a follower of “Ali and obligated to him, from
Fhat day on. When °Ali, peace be upon him, died, the
imamate went to al-Hasan, then it went to al-Husayn
then it went to “Ali b. al-Husayn, then it W.fent t(;
Muhammad b. “Ali, then it went to Ja‘far b. Muhammad
The imamate was discontinued from Ja‘far, dliring his:
life, and went to Isma‘il b. Ja‘far, like it was discontinued
from Muhammad, peace be upon him, and his family
during his life. Then Allah, the Exalted changed his rnind’
(badi lahz) about the imamate of Ja‘far and Ismi‘il and
transferred it to Muhammad b. Isma‘il. They cited a
statement, which they attributed to Ja‘far b. Muhammad
peace be upon them, that he said, “I have not seen like thé
bada’ of Allah, the Exalted, about Isma‘il.” They claimed
that Muhammad b. Isma‘il did not die and that he is in
the land of the Romans, saying that he is al-Qa’im al-
Mahdi. The meaning of al-Q3’im, according to them, is
tl_1at he will be sent with a new “message” and a new ’di-
vine law, which abrogates the law of Muhammad, peace
be upon him, and his family. They claimed that
Muhammad b. Ismia‘il is one of the Cardinal Prophets
(wlit al-‘azm).! They count seven Prophets as ul@ al-‘azm:
Nah (Noah), Ibrahim (Abraham), Misa (Moses), ‘Isa (Je-
sus), Muhammad (peace be upon him and his family and
all of them), “Ali, peace be upon him, and Muhammad b.
Isma‘il. They based his doctrine on the idea that the
Heavens are seven, the levels of the earth are seven, and

1
The reference to these prophets is taken from the Qur’in

(46:35). The verse, however, does not specify these prophets by
their names.
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man, too, has seven body-parts: two hands, two legs, a
dorsum, an abdomen, and a heart. Man’s head also has
seven parts: two eyes, two ears, two nostrils, a mouth,
which contains the tongue in the same way the heart is
contained by the chest. The imams are like that; their
heart is Muhammad b. Isma‘il. Regarding the abrogation
of the law of Muhammad, peace be upon him, and his
family, they cited statements attributed to Ab@ “Abdullah
Ja‘far b. Muhammad, peace be upon him, claiming that
he said, “When our QZ’im rises, you will know the
Qur’an anew.” They also claimed that he had said, “Islam
started as a stranger and will be a stranger again — blessed
are the strangers.” They said that Allah, the Exalted, gave
the paradise of Adam, peace be upon him, to Muhammad
b. Isma‘il. This means to them permitting all irreligious
acts and everything that exists in this life, as the state-
ment of Allah, the Exalted, indicates: “Eat of the bounti-
ful things therein as you [two] please, but do not ap-
proach this tree.” (Qur’an, 2:35) ([The tree] means Musa
b. Ja‘far b. Muhammad and his sons, who claimed the
imamate after him). [This sect] also claimed that
Muhammad b. Ismi‘il was the seal of the prophets, who
was mentioned by Allih, the Exalted, in His Book. They
also claimed that the world is made of twelve islands,
each one has a witness (hujja) and each one of the twelve
witnesses has a delegate (42%ya) and each delegate has a
helping hand (yad), who is a man armed with proofs and
signs in his favor. They call the witness a “father,” the
delegate a “mother,” and the helping hand a “son,” in the
same way the believers in the Trinity argue that Allah is
one of three and He is the “Father” — He is certainly
above that — and the Messiah, peace be upon him, is the
“Son” and his mother is Maryam, peace be upon her.
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They claimed that the Grand Witness is God and that he
is the father; and the delegate is the mother; and the help-
ing hand is the son — there is no doubt that those poly-
theists are liars, misguided, and losers. They claimed that
all things mandated by Allah, the Exalted, for his ser-
vants, which were emphasized by His Messenger, peace be
upon him, and his family, have esoteric and exterior
meanings. All the exterior meanings of the religious laws,
which Allah made obligatory (in the Qur’an and the sun-
nah), are analogies underscored by esoteric meanings,
which are the means for salvation. The exterior meanings,
on the other hand, cause their followers torment and de-
struction. They are part of temporal punishment and
torment for those who apply them. Allah punished them
because they did not know the truth and did not believe
in it. This is the doctrine of the majority of Aba al-
Khattab’s followers. They permitted the killing of people
by swords, like the Bayhasiyya' and the Azariqa® — from
the Khawarij - allowed the killing of [Muslims] and the
confiscation of their property and calling them unbeliey-
ers. They cited the statement of Allah, the Exalted, “Slay

* The Bayhasiyya are the followers of Aba Bayhas, al-Haysam b.
Jabir. They are one of the Khawarij sects. They believed that
their opponents are unbelievers, like the opponents of the
Prophet. See the description of their doctrines in al-Milal wa
al-Nipal, pp. 121-24.

* The Azariqa are the followers of Nafi b. al-Azraq (d. 65 A.H).
They managed to pose a threat for the Umayyads for over
nineteen years. They believed in killing their opponents and
their women and children. (Milal, pp. 111-16)
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the unbelievers wherever you ﬁnd t'hem,” (Quran, g:)
They also permitted taking their wives as captives and
killing their children, citing the statement of Allah, the
Exalted, “Do not leave of the unbelievers a single one on
earth.” (Qur’an, 71:26) They claimed that they.had to be-
gin by killing those who held different doctrines about
the imamate than their own doctrine, espec:l.ally the be-
lievers in the imamate of Miisa b. Ja‘far and his sons after
him. They cited, for this priority, the statement of Allah,
the Exalted, “Fight those unbelievers who are near to you
and let them find harshness in you.” (Qur’an, 9:23) They
said, “Our first priority is to start with these ad*trersane's,
then the rest of the people.” The number of this sect 1s
large, but they have no clout or power. Most of the_m are
in the vicinity of Kiifa and in Yemen, where their real
count might reach approximately hundred thousand.

The Sumaytiyya

The fourth sect of Aba ‘Abdullah Ja‘far b. Muhan}-
mad’s followers said that the imam after Ja'far was }.118
son, Muhammad b. Ja‘far,” whose mother was a captive
woman called Hamida. He, Misa, and Ishaq had the
same mother. Some of them told a story that Muh:f\mma‘d
b. Ja‘far entered his father’s room, one day during his

! Muhammad b. Ja‘far Ad-Dibaj (d. 203 AH) revolted againslt
al-Ma’min in 199 AH and managed to control the Hijaz terri-
tories. He was finally defeated and received an amnesty to sut-
render. He reconciled with al-Ma’man and remained close to

him until he died.
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childhood, and ran toward his father and stumbled with
h}s gown. When he fell on his face, his father stood up
kl_ssed him, removed the sand from his face, and tool;
}11111 to his chest. He said, “I heard my father saying;
When you have a son, who resembles me, name him after
me. For he resembles me and resembles the Messenger of
A_llih, peace be upon him, and his family, and he follows
his Sunna.’”” Therefore, this sect claimed the imamate for
Muhammad b. Ja“far and his sons after him. This sect is
called the Sumaytiyya, after one of their chiefs whose
name was Yahya b. Abi al-Sumayt.’

The Fathiyya

. The fifth sect said that the imamate after Ja‘far went to
his son, ‘Abdullah b. Ja‘far al-Aftah,” because he was his
father’s the oldest son. He sat in his father’s place and
claimed the imamate for himself. They cited a statement
they attributed to Abu ‘Abdullih Ja‘far b. Muhammad
that “the imamate belongs to the oldest of the imam’s
sons.” Most of the believers in his father’s imamate ac-

' His name was also reported as “Yahya b. Shumayt” (al-Farg
bayn al-Firag, p. 61; Milal, p. 168)

* “Abdullah b. Ja“far al-Aftah (d. 148 AH) was the oldest son of
Ja*far al-$adiq. He was called “al-Aftah” because his head had a
flat appearance, and some people say his feet were flat. He
claimed the imamate after his father, but died soon thereafter,
without leaving any progeny. (al-Kashshi, Rijal, p. 254-55)
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knowledged the imamate of ‘ﬁ%bdullﬁh. Only a few people
knew the tr_uth and asked ‘Abdullih some questions
about what is permitted and what is not in the matters
pertaining to prayer and alms. They did not find any
knowledge in him. This sect, which claims the imamate
for ‘Abdullih b. Ja‘far, is the Fathiyyah. They acquired
this name because ‘Abdullah had a flat head (afiab) — or
flat feet, according to other accounts. Other people said
that this sect was named after one of their chiefs, a Kifan
named ‘Abdullah b. Futayh. This sect attracted most
Shi‘ite notables and jurists, who had no doubt that ‘Ab-
dullih b. Ja‘far deserved the imamate, and that it be-
longed to his sons after him. But ‘Abdullah died without
leaving a son. Therefore, the vast majority of the Fathiy-
yah returned to acknowledging the imamate of Misa b.
Ja‘far'. Some of them returned to Musa b. Ja‘far, peace be
upon them, during the life of ‘Abdullah, while their ma-
jority returned after his death, except for a few of them,
who continued to believe in his imamate and the
imamate of Misa b. Ja‘far after him. ‘Abdullah lived
about seventy days after his father.

The sixth sect said that Misa b. Ja“far is the imam af-
ter his father. They denied the imamate of ‘Abdullah and
said that he took the wrong action by siting in his father’s
place and claiming the imamate. Among these were nota-

' Miisa b. Ja‘far, also named “al-Kazim” (d. 183 AH) is the sev-
enth Imam for the Twelver Shi‘a. Hariin al-Rashid felt that he
might threaten the ‘Abbasid rule, so he took him to Basra and
left him in prison for a year. Then he was brought to another
prison in Baghdad, where he remained until he died. It is said

that he was poisoned in prison.
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ble associates of Abu ‘Abdullah, peace be upon him, like
Hisham b. Silim', ‘Abdullah b. Ya‘fur®, ‘Umar b. Yazid
(the silk merchant)), Muhammad b. al-Nu‘min Abg
Ja*far al-Abhwal (Mu’min al-Tiq)*, “‘Ubayd b. Zurira®, Jamil
b. Darrj’, Iban b. Taghlib’, and Hisham b. al-Hakam' —

" Hisham b. Salim al-Jawaliqi was a follower of al-Sadiq and al-
Kazim. Al-Kashshi narrated many stories about him; some
were in his favor, while others were against him. (Tasi, Fibrist,
207; Kashshi, Rzal, pp. 281-85)

* ‘Abdulldh b. Abi Ya‘fur was a trusted companion of Imam
Jafar al-Sadiq. Al-Kashshi quoted Ja‘far al-Sadiq as saying, “I
have not found anyone, who takes my advice and obeys my
orders except for ‘Abdullah b. Abi Ya‘far. (Réjal, p. 246)

> “Umar b. Yazid was a close companion of Imam al-Sadiq. He
said that al-Sadiq told him, “Son of Yazid! By Allah, You are
one of us, the family of the Prophet.” (al-Kashshi, Rijal, p. 331)

% The opponents of Shi‘ism call him Shaytan al-Tig. He was
sharp in his answers. (al-Kashshi, Rjjal, p. 185-91) He wrote
many books in defense of the doctrines of Shi‘ism. (Tasi, Fi-
brist, pp. 161-2)

> “Ubayd b. Zurira b. A'yun (d. 150 AH) was one of the stu-
dents of al-Sadiq. (Tasi, Fibrist, pp. 137-8)

® He was highly praised by al-Tusi and al-Kashshi. (Tasi, Fibrist,
p- 73)

7 He was a close companion of al-Sidig, who ordered him to
sit in the mosque and answer people’s questions. Al-Tasi re-
ports his death in 141 AH — during the life of Imam Ja‘far al-
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among many other notables of the Shi‘a and their schol-
ars and jurists. They all insisted on the imamate of Masa
b. Ja‘far until most of the believers in the imamate of
‘Abdullah b. Ja‘far converted to their side and acknowl-
edged the imamate of Misa b. Ja'far. However, a small
circle kept the belief in the imamate of ‘Abdullah b.
Ja“far and acknowledged Musi after him, permitting the
imamate of two brothers, after their previous opposition
to [the imamate of two brothers.]. Among these are “Ab-
dullih b. Bukayr b. A‘yan®, ‘Ammar b. Masa Al-Sabat?,
and few others, who followed them. As for the followers
of Miisa b. Ja‘far, they did not disagree about him. They
continued in their belief until his second imprisonment.
They had doubts about his imamate when he was impris-
oned a second time, during which he died in al-Rashid’s
jail. They then became five sects.

Sadiq. In this case, he could not be mentioned among these
men. (Tasi, Fibrist, pp. 44-46)

' Hisham b. al-Hakam (d. 199 AH) was the head of the Shi‘a of
his time. The opponents of the Shi‘a attribute many doctrines
to him that are inconsistent with Shi‘ism. He wrote many
books in defense of Shi‘ism. (Tdsi, Fikrist, pp. 207-9)

2 Al-Tisi considered him trustworthy despite his being one of
the Fathiyyah. (Tusi, Fibrist, p. 136)

3 He was praised by al-Kashshi, al-Mufid, and al-Tusi, who
mentioned “a large good and trustworthy book,” which he
wrote. It is probably a Hadith book. (Fihrist, p. 147-8)
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The Qat‘iyya
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Another sect said that Masa b. Ja*far did not die, nor
will he die until he rules the Wprld from east to west. He
would fill it with justice after it had been _f:i_lled with op-
pression. They claimed that he was al-Qa im é}l-MahdL
They also asserted that “he escaped from jail in broad

daylight without being seen or felt by anyone. The rulers
One sect said that he [Masa b. Ja‘far] died in the jail of

al-Sindi b. Shahak' and that Yahyi b. Khalid® fed him
poisoned dates and grape and caused his death. They said
that the imam after Musa is ‘Ali b. Misa al-Rida? This
sect was called the Qat‘iyya, because they affirmed
(gata’) that Misa b. Ja‘far had died and that ‘Ali, his
son, was the imam after him. They did not waver about

their position, nor did they have any doubts. Indeed, they
followed the original path.

" He was the head of al-Rashid’s guards. It is said that he poi-
soned Imam Misa al-Kazim, who was in his prison.

* Yahya b. Khalid al-Barmaki (d. 190 A.H) was the teacher of
Hartin al-Rashid. He acquired tremendous power during the
caliphate of al-Rashid, who appointed him for the head minis-
ter position. He then sent him to prison for the rest of his life.
* “Ali b. Musa al-Rida (d. 203 AH) was the eighth Imam of the
Twelver Shi‘a. Al-Ma’min appointed him for the caliphate
after himself and ordered that some of the currency be coined
with his name on it. al-Rida agreed to the arrangement on the
condition that he does not participate in the decision making
process. This event excited the wrath of the ‘Abbasids against
al-Ma’min. He had to fight their rebellion in Iraq, where they
appointed an other caliph to substitute him. Al-Rid died be-
fore al-Ma’miin and was buried in Tas, northeastern Iran.
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and his followers then claimed that he dled‘ todc'om}clgzle_
the people. Indeed, he disappeared and remaln;il. 1;1 th1er
ing.” They also attributed many statements to his ;11 ; h;
Ja‘far b. Muhammad, peace be upon _them, saying tha .
was al-Qa’im al-Mahdi; if his helad is thrown down the
side of a mountain and you see 1t c.lescenfl)l-ng onto you,
do not believe [that he died], for he #s al—Qla im. u
Others said that he died and that the imamate \youl
not go to anyone until he re'turned and v1ct9r1§usﬂz
uprose. They claimed that he did return after his lea
and that he is hiding in an unrevealec_l location, g1v1'r:.}g1
orders to his close followers, who see him and Eee?f}ller
him. They cited certain statements made by 1}? a her
that al-Qa’im acquired this name because he ri
imu) after his death. _ N
(yagtt’flgs said that he died and that he is al-Qa’im, ;:Tho
resembles ‘Isa (Jesus) b. Maryam, peace be up}?n H{;
They said that he had not yet returned, but that‘ l:: Wogce
return at a determined time to fill _the world wit }]lus ;1'5
after it had been filled with oppression. They salddthat illl
father stated that he resembles ‘Isa b. Maryam an bbe_ W
‘ be killed by the hands of the descendents of al-*Abbas, as

it really happened.
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The Wagqifa (The Mamtiira)

Some of them denied that he was killed. They said that
he had died and that Allah had lifted him up to His do-
main and that He would send him back when he rose. All
of these were called the Wagifa' (the Halting Sect), be-
cause they stopped at Misa b. Ja‘far — as the imam al-
Qa’im. They did not follow an imam after him, nor did
they pass him and follow another. Those of them who
claimed that he was alive, said that al-Rida, peace be upon
him, and his successors were not imams; rather, they were
[Misa’s] deputies — one after another — until the time of
his return, and that people have to obey them and follow
their orders. The Waqifa were called “the Mamtira” by
their opponents, who supported ‘Ali b. Miisa. This name
prevailed and became widespread. The origin of this
[name] was that “Ali b. Isma‘il al-Maythami and Yanus b.
‘Abdurrahmin had a heated debate, at the end of which
“Ali b. Isma‘il told his adversary, “You are nothing but
rain-soaked dogs (kilab mamtira),” meaning that they

' This doctrine started with two deputies of Masa b. Ja‘far,
who received thirty thousand Dinirs from the family of Bani
al-Ash‘ath, in fulfilment of their alms duty. One of these men
was called Hayyan al-Sarrdj. The Imam was in prison at the
time, so these two men used the money to buy houses and
other types of property. When they heard that the Imam died,
they denied his death and spread the doctrine among the Shi‘a
that he does not die, because he is al-Qa’im. Maﬁy people be-
lieved their statement. They did that out of greed. (Al-Kashshi,
Rijal, pp. 459-60)
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stink more than rotten carcasses, because dogs, after being
soaked by rain, smell worse than rotten carcasses. This
epithet stuck to them [until] now; because,_lf one is told,
“You are mamiir,” it becomes cle_ar that 'he is one of those
who stopped at Miisa b. Ja'far in particular. Since af_‘ter
every other [imam] there was a sect that-st_opped at him,
this epithet is specific to the wdgifa of Musa. |
Another sect said, “We do not know whether he.ls
dead or alive, because we have narra'ted many stories
about his being al-Q&’im al-Mahdi. It 1s not permissible
to retract them. We have also -recelved true accounts
about the death of his father, his grandfat_her, and his
other ancestors, peace be upon them. T}_ns 1s al§0_ somz—
thing that we cannot dispute, because .Of its publicity an ]
authenticity, so that it cannot .be considered so_rkrlle s}cl)rtEo
conspiracy — for death is our just fate and Allah, tde ):i
alted, does whatever he wills. Therefqre, we stoppe a}r;
hesitated to choose between conﬁ‘rmlng his death or h%s
being alive. Meanwhile, we continue to ac_lhere tql is
imamate. We will not move to another [1mam] unti }\Tfe
become certain about his affair and Fhe‘verac:,ty of this
self-appointed man, who clairped the imamate, me}imr;g
‘Ali b. Misa al-Rida. “If his imamate becomes authent:-
cated, like his father’s imamate, through es§entleﬂ mins
and proofs that he is the irn:?x-m and-that h1_s father ;;;si
died, and not through the stories of his asso'cmtes, we vslu
believe him and give him our loyalty. This sect 1s a sfo
part of the Mamt@ira. Some of the.rn saw certain proofs
from Abia al-Hasan al-Rida and believed in his imamate.
A group of them also believed the accounts of hlsdassou_
ates and their opinions about him and converted to ac

knowledging his imamate.
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The Bishriyya

Another sect called the Bishriyya, followers of
Muhammad b. Bashir!, a Kifan client (mawli) of Bana
Asad. They said that Misa b. Ja‘far did not die or enter
any jail, and that he was alive, but that he did not appear.
They said that he was al-Qa’im al-Mahdi and that, before
going undercover, he had designated Muhammad b.
Bashir as his heir and given him his seal and taught him
everything his followers would need. He fully authorized
him and placed him in his position. Therefore, Muham-
mad b. Bashir was the imam after him. Before Muham-
mad b. Bashir died, he designated his own son, Sami® b.
Muhammad b. Bashir, as the imam. The next imim
should be the one designated by Sami‘, and will be the
imam that must be obeyed by the whole community until
the appearance of Misa. Anything that is mandatory to
be paid, as religious duty or alms, must be paid to these
[men] until the rise of al-Qa’im. They claimed that “Ali b.
Miisa and the rest of Miisa’s descendents, who claimed
the imimate were not legitimately born. They disputed
their lineage and accused them of blasphemy for claiming
the imamate. They also called anyone who believed in
their imamate blasphemers and permitted shedding their
blood and confiscating their property. They also re-

" He lived during the time of Imam Miisi b. Ja‘*far and his son,
Imam al-Rida. Both of them cursed him and wished for him
the worst type of death, which he faced. (Al-Kashshi, Rijal, pp.
477-83)

140

THE DIVERGENCE AFTER
THE DEATH OF JA‘FAR AL-SADIQ_

stricted the religious duties to the five prayers, and fast-
ing, denying the obligation of alms,_Han, and. the rest of
religious duties. Further, they perrmttefi forbidden sexu-
ality: incest and homosexuality. They cited the statement
of Allah, the Exalted, “Or He couples them, males and
females.” (Qur’an, 42:50) They believed in metem psycho-
sis, saying that the imams are one person, Who moves
from one body to another. They also made it 1ncumberl1t
upon themselves to distribute their wealth and all their
belongings, and anything that is allocated [to Ee spenlt]
for the sake of Allah should be delivered to San.n and 1}15
deputies after him. Their doctrines on free will (tafwid)
are the same doctrines of free-will extremists. .
Misa b. Ja‘far, peace be upon him, was born in 128
AH — or, according to some, in 129 AH; al-Rashid move_d
him from Medina ten nights before the end of §hawwal
179 AH; al-Rashid came to visit Mecca for the umrd of
Ramadin and then went for the Hajj; and took. [M}lsa b.
]a‘far]lwith him to Basra, wherein he placed him in the
jail of ‘Isa b. Ja‘far b. Abi Ja'far al-Me_msf_lr. Thc.an. he
summoned him to Baghdid and placed him in the 1311 of
al-Sindi b. Shahak. He died in jail, in Baghdad, five nights
before the end of Rajab 183 AH. He was fifty-five years
old — or fifty-four — and was buried in the cemeterylof
Quraysh. According to another account, he was buried
with his chains on, in fulfilment of his own will. The du-
ration of his imamate was thirty-five years and a fe\.:v
months. His mother was a captive named Hamida, who is
also the mother of his two brothers Ishag and Muham-
mad — the sons of Ja‘far b. Muhammad, peace be upon

him.
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The followers of “Ali b. Miisa al-Rida were divided af-
ter his death and became several sects. One sect said that
after “Ali b. Miisa, peace be upon him, the imimate be:
lc?nged to his son, Muhammad b. ‘Ali,' peace be upon
him, who married the daughter of al-Ma’min. He [i.e.
"Ali b. Masi] had no other son. They followed the cus-
tomary will, as it was formed by the Prophet, peace be
upon him, and his family.

Another sect believed in the imamate of Ahmad b.
Misa b. Ja‘far.* They said that his father designated him
fmd al-Rida, peace be upon him. They accepted the
imamate of two brothers, saying that his father desig-
nated him an heir after ‘Ali b. Masa, which is similar to
the claim of the Fathiyya.

' Muhammad alJawad (d. 220 AH) is the ninth Imam of the
Twelver Shi‘a. He was very young when his father died. He
married the daughter of al-Ma’miin.

* Ahmad b. Masa b. Ja“far was a pious man. He was killed dur-
ing a battle between him and the governor of Shiraz, who pre-
vented him from going to Khurisan. His shrine is still in
Shiraz and is called “Shah-i Chiragh.”
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The Mu’allifa

Another sect named the Mu’allifa of the Shi‘a. They
supported the right position and acknowledged the
imamate of ‘Ali b. Musa [al-Rida], after confirming the
death of his father. They were right up to that point;
however, when al-Rida, peace be upon him, died, they re-
turned to believe in the termination of the imamate after
Miisa b. Ja‘far, peace be upon him.

The Muhadditha

Another sect was named the Muhadditha, who were
part of the Murji‘a and the people of Hadith. They en-
tered among those who acknowledged the imamate of
Misa b. Ja‘far and the imamate of ‘Ali b. Masa, becom-
ing Shi‘a for the sake of worldly goods. When ‘Ali b.
Miisi, peace be upon him, died, they returned to their
original belief.

Another sect was part of the strong Zaydiyya. They ac-
knowledged the imamate of “Ali b. Misa, peace be upon
him, when al-Ma’miin designated him as his heir for the
caliphate. They too were seeking worldly goods, managing
to deceive the people for a while. When ‘Al b. Mausa,
peace be upon him, died, they returned to their original
belief and joined their fellow Zaydiyya.

‘Ali b. Miisa, peace be upon him, died in Tis, 2 small
town in Khurasin. He was travelling to Iraq with al-
Ma’miin at the end of Safar in 203 AH. He was fifty-five
years old. His birth was in 151 AH — or 153 AH, according
to some people — and the duration of his imamate was
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twenty years and seven months. He was buried in Tas, in
the hquse of Hamid b. Quhtuba al-T2’1. His mother ;vas
a captive woman named Shahd — and some said that her
name was Najiyya. He was the oldest son of Miusi b
Ja‘far. H_1s siblings are thirty-two — seventeen brothers anci
fifteen sisters — from captive women. ‘Ali b. Masa, peace
be upon him, joined al-Ma’miin, accompanied by Raja’ b
Abi al-Dahhak® at the end of 200 AH. He took the road

of Basra and Fars. Al-Rida, peace be upon him, married
al-Ma’miin’s daughter.

' Hamid b. Quhtuba al-Ta’i (d. 159 AH) was a famous ‘Abbasid
general. He was the governor of Khurasin during the last years
of his life.

* He was the land-tax officer for al-Ma’miin. Then, he occupied
similar positions for the next two ‘Abbasid caliphs, al-

Mu‘tasim and al-Wathiq. He was killed by the governor of
Damascus in 226 AH.
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The Divergence
About the Imamate of
Muhammad b. “Al1

The reason that one sect believed in the imamate of
Ahmad b. Misa, and another sect believed in the termi-
nation of the imamate, was that Aba al-Hasan al-Rid,
peace be upon him, died when his son was seven years
old. They considered him a child, saying, “The imam
must be a mature adult. If Allih, the Exalted, were to
mandate the obedience of non-adults, it would be possi-
ble that He burdens non-adults [with religious duties]. As
it is incomprehensible that non-adults would carry the
religious burden, a non-adult cannot understand the
judgment among people. He would not comprehend the
intricacies of jurisprudence and divine law, in addition to
all of the teaching of the Prophet, peace be upon him,
and his family, which is needed by the people for their
religion and life until the Day of Judgment. If it were
possible for a child, who is one step before adulthood, to
understand all this, it would be possible for those who
are two, three, or four steps away from that. Then it
would be possible for those in early childhood and the
infants in their cradles, which is incomprehensible, irra-
tional, and uncommon.

The ones, who believed in the imamate of Aba Ja'far
Muhammad b. ‘Ali b. Misa, peace be upon them, dis-
agreed about the source of his knowledge, because of his
young age. They asked one another: “The imim must be
knowledgeable. Since Ab@ Ja‘far is not an adult and his
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father has died, how did he become knowledgeable, and
where did his knowledge come from?”

Some said that his knowledge could not come from
his father, who was carried to Khurisin when the age of
Ab1 Ja‘far was four years and several months. A person of
this age, is not able to attain the knowledge of intricate
and grand religious matters. Indeed, Allah, the Exalted,
taught him all of that when he reached adulthood, by the
means of knowledge, which are available for the imams —
such as inspiration, echoing in the ears, true dreams, a
counseling angel [and other means], as it was indicated in
the authentic and indisputable reports (¢kbbir) that came
to us through reliable chains of transmission.

Some of them said, before his adulthood, “He is the
imam in the sense that the imamate belongs to him par-
ticularly, and not to another, until he reaches adulthood.
When he reaches that age, he becomes knowledgeable, not
through inspiration or a counseling angel or anything
like that,” which was claimed by the previous sect, “be-
cause the revelation stopped after the death of the
Prophet, peace be upon him, according to the consensus
of [Muslim] community. Also, inspiration is something
that arrives to you when you contemplate. It is the
knowledge about something, which you have already ex-
perienced. This is not something by which religious laws,
numerous as they are, can be known. Since they have dif-

ferent causes and different fundamental principles, one
has to obtain their knowledge through hearing [i.e. learn-
ing from others]. If a person has the soundest mind and
best contemplative faculty and he never heard that one
has to prostrate four times at the Noon Prayer, three
times at Sunset Prayer, and twice at dawn prayer, he
would not be able to deduct this information by depend-
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ing on his mind or contemplative faculty alone. He also
would not arrive at this [knowledge] by chance or the
help of his lucky stars. It 1s incomprehensiblg that such
knowledge would be attained without educz}tlon. There-
fore, it is invalid to claim that he attained his knowledge
through luck and inspiration. Instead, we say that he at-
tained his knowledge, after becoming a mature :’idult,
from his father’s books, whose knowledge he has inher-
ited. In them, all major and minor sciences were ex-
plained.” Some members of this sect say that the imam 1s
permitted to use analogy (giys) in. jur1sprudence, by us-
ing the major rules, which are in his possession. They say
that he is infallible and, therefore, he will not make mis-
takes while using analogy. They resorted to .this argument
because of the restrictions of their doctrine about the
knowledge of the imim, who was not a mature adult, in
their opinion.

Some of them said that the imim can be non-'adult,
even if his age is very young, because he is Allah’s witness,
and it is possible for him to attain the knowledge even if
he were a child. All the means [of miraculqus learning] —
such as inspiration, dreaming, the counslehng angel, and
other means — can be available for him, in the.same way
they were possible for his ancestors — the late witnesses o_f
Allah. They cited the example of Yahya (John) b. Zakan—
yya. Allah gave him sound judgment from the time he
was a child. (Qur’an, 19:12) and ‘Isa (Jesus) b. Maryam
(Qur’an, 19:24-33) and the child’s judgment 1n the ’matt.er
of Yasuf (Joseph) b. Ya‘qub (Jacob) and the king’s w1_fe
(Qur'an, 12:26-27) and the knowledge of Sulayman
(Solomon) b. Dawiid (David) — the last two judged [cor-
rectly] without being taught, and many other examples. It
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1s certain that some of the witnesses of Allih were not
adults in the eyes of people.

Muhammad b. ‘Ali b. Misa, peace be upon him, was
born in the middle of Ramadan 195 AH. Al-Mu‘tasim’,
during his caliphate, summoned him to Baghdad,
wherein he arrived two nights before the end of Muhar-
ram 220 AH. He died in the same year, in the end of
Dhul-Qa‘dah; he was buried in the cemetery of Quraysh,
near his grandfather Miusa b. Ja‘far, peace be upon him.
His age was twenty-five years and two months and twenty
days. His mother was a captive named al-Khayzurin and
she was called “Durrah” before that. The duration of his
imamate was seventeen years. His followers, who contin-
ued to believe in his imamate, went on to acknowledge
the imamate of his son, and heir, ‘Ali b. Muhammad?,
and remained so. However, a few of them believed in the
imamate of his brother Miisa b. Muhammad? for a while,
but converted thereafter to the belief in the imimate of
“Ali b. Muhammad, peace be upon him. They rejected the
imamate of Miisa b. Muhammad until the death of ‘Ali

' Muhammad al-Mu‘tasim b. Hariin al-Rashid (d. 227 AH) was
one of the strong ‘Abbasid caliphs. He built Simarra® (north
of Baghdad) in 222 AH.

* “Ali al-Hadi (d. 254 AH) is the tenth imam of Twelver Shi‘a.
The “Abbasid caliph, al-Mutawakkil (d. 247 AH) summoned
him from Medina to Samarra’ to keep an eye on him. He re-
mained there until he died. His shrine is visited until today.

* Masa b. Muhammad al-Mubarga® (d. 296 AH) was living in
Kifa and migrated to Qum, where he remained until his
death.
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b. Muhammad, peace be upon him. His death was in
Surra Man Ra’a (Samarrd’). Al-Mutawakkil' had previ-
ously brought him from Medina with Yahyi b. Hirthima
b. A‘yun, three days before the end of Rajab 254 AH. He
was forty years old when he died, and his arrival in Surra
Man Ra’a was seven days before the end of Ramadin 233
AH. He was born on Tuesday, 13" of Rajab, 214 AH. He
stayed in his home, in Surra Man Ra’a, for twenty years
and nine months and ten days — until he died. The dura-
tion of his imimate was thirty-three years and seven
months and his mother was a captive named Sawsan — or
Sumaina, according to some accounts.

The Numayriyya

A sect from the believers in the imamate of ‘Al b.
Muhammad has deviated during his life by claiming the
prof)hethood for a man named Muhammad b. Nugayf al-
Numayri’, who claimed to be a prophet and that Abt al-

' Ja‘far al-Mutawakkil (d. 247 AH) was an extremist in his ha-
tred for the family of ‘Ali b. Abi Talib. He gave the order to
demolish the grave of Imam al-Husayn b. ‘Al in Karbala’. He
was assassinated in a plot by his own son, al-Muntasir Billah.

2 He was a follower of Imam al-Hasan al-‘Askari, then he devi-
ated and claimed the prophethood for himself (al-Kashshi,
Rijal, pp. 520-21). Al-Nusayriyya sect was named after him.
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Hasan al-“Askari’ has sent him. He believed in metempsy-
chosis and made extreme claims about Aba al-Hasan —
saying that he is a god. He also permitted all the imper-
missible acts, including homosexuality among men —
considering it part of humility and modesty, and claim-
ing that it is one of the good pleasures and that Allah has
not prohibited any of them. This al-Numayri was sup-
ported by Muhammad b. Misa b. al-Hasan b. al-Furat®.
When he was terminally ill, his tongue became paralyzed.
He told those who asked him about his heir that he des-
ignated Ahmad. But it was unclear which Ahmad he
meant. His followers became divided into three sects.
One sect said that he designated his own son, Ahmad;
and another sect said that he designated Ahmad b. Masa
b. al-Hasan b. al-Furat; while the third sect said that he
designated Ahmad b. Abi al-Husayn b. Muhammad b.
Muhammad b. Bishr b. Zayd. They remained perma-
nently divided, while these men claimed being prophets
after Abi Muhammad. These sects were called the Nu-
mayriyya.

When ‘Ali b. Muhammad b. ‘Ali b. Misa al-Rida,
peace be upon them, died, one sect of his followers be-

' Al-Hasan al-‘Askari (d. 260 AH) is the eleventh Imam of the
Twelver Shi‘a. He was called “al-‘Askari” because he lived in
Samarrd’, which was built as a garrison. It was called “Madinat
al-‘Askar (City of the Troops). He was buried in the same city,
next to his father. His shrine is still visited by the Shi‘a.

* Muhammad b. Masa b. al-Hasan b. al-Furat (d. 254) was con-
sidered an extremist and a heretic. (Al-Kashshi, Rijal, p. 521)
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lieved in the imamate of his son, Muhammad’, who died
in Samarra’ (Surra Man Ra’d) during his father’s life.
They claimed that he did not die, citing that his father
designated him for the imamate after him, and that the
imim is not allowed to lie. They also said that this is a
matter about which Allah would not change his will.
Therefore, despite the appearance of his death, he did not
really die. Indeed, his father was concerned about his
safety, so he hid him. They claimed that he is al-Mahdj,
which is a similar claim to that of the followers of Isma‘il
b. Ja‘far.

The rest of the followers of ‘Ali b. Muhammad be-
lieved in the imimate of al-Hasan b. “Ali, peace be upon
him, and affirmed it according to his father’s designa-
tion. He was called “Abi Muhammad.” However, a small
circle followed his brother, Ja‘far b. “Ali,” saying that his
father designated him to be the imam after Muhammad’s
death, and made his imamate obligatory. They denied the
imamate of his brother Muhammad - saying that his fa-
ther pretended to exclude Ja‘far for his protection, but he
was indeed the imam. .

Al-Hasan b. Ali, peace be upon him, was born in
Rabi® al-Thani, 232 AH and he died in Samarra’ on Erl-
day, the eighth of Rabi‘ al-Awwal, 260 AH. He was buried

' Muhammad b. ‘Ali (d. 252 AH) is one of the esteemed mem-
bers (-)f family of the Prophet. His shrine is located in Balad,
between Samarrd® and Baghdad, and it is being visited by the
Shi‘a.

? Ja‘far b. ‘Ali (d. 271 AH) was called al-Kadhdhab (the Liar)
because he claimed the imamate for himself after his brother,

al-Hasan al-‘Askarl.
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in his home, which is the same burial place as his father.
He was twenty-eight years old. Aba ‘Isa b. al-Mutawalkkil*
led the funeral prayer for his body. His imamate was five
years, eight months, and five days. He died without leav-
ing an apparent son. Therefore, he was inherited by his
brother, Ja‘far and his mother — a captive nameed ‘Usfan
and Aba al-Hasan then named her Hadith.

" The son of the ‘Abbasid caliph, al-Mutawakkil.

The Divergence After
the Death of al-Hasan b. “Ali

His followers became fourteen® sects after his death.
One sect said that al-Hasan b. ‘Ali is alive, but he disap-
peared and he is al-Mahdj, for it is impossible for him to
die not leaving an acknowledged son; otherwise the world
would remain without an imam. His imamate has been
established and it was also established from the Hadith
that al-Mahdi has two periods of occultation. This occul-
tation is therefore one of them, then he will reappear and
be known before he will disappear for a second time.
They said about him what the Wagqifa said about Miisa b.
Ja‘far. If they were asked, “What 1s the difference between
you and the Wagqifa?” they would say that those Wigifa
were erroneous when they stopped at Musa, when his
death was declared. He died leaving a successor, whom he
designated [as an imim] — that was al-Rida, peace be upon
him, in addition to more than eleven sons. So, every

* Al-Nawbakhti mentions fourteen sects, but he provides de-
scriptions for thirteen sects only. The fourteenth sect is re-
ported from al-Sharif al-Murtada’s book, al-Fusal al-Mukhtara,
wherein a sect is reported as having claimed, “The Imam, after
al-Hasan, is his son, Muhammad, and he is the awaited one (al-
Muntazar), but he died; he will return with the sword and will
fill the earth with fairness and justice, as it was filled with op-

pression and injustice.”
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imam, who undoubtedly dies, in the same way his fathers
died, and leaves a known successor, is dead without a
doubt. But al-Mahdi — at whose life we are allowed to
stop — 1s the one who dies without a successor. His Shi‘a
are compelled to stop at him until he returns, because it
i1s 1mpossible for an imam to die without a successor.
Therefore, it is true that he went into occultation.

The second sect said, “al-Hasan b. ‘Ali died and came
to life after his death, and that he is al-Mahdi because we
narrate that al-Qa’im (al-Mahdi) is the one who rises after
his death and that he has no son. But should he leave a
son behind, then his death would be final, and the
imamate would belong to his successor. Since he did not
designate any successor, then he is al-Qa’im, for there is
no doubt that al-Hasan b. ‘Ali undoubtedly died without
leaving a son or designating a successor. Therefore he rose
after his death. We also narrated that when the news of
the rising of al-Qa’im reaches people, they will wonder
how he can be the imam after having been mere bones.
Therefore, he is hiding now and will appear to lead the
people and fill the world with justice, in the same way it
was filled with oppression.” They say that he rose after
death and that he is in hiding because, according to them,
the world cannot be without an [imam], either alive and
recognizable, or hiding out of fear. They base that on the
statement of “Ali b. Abi Talib, peace be upon him, “O
God! You will not deny the world an [imim], either rec-
ognizable or in hiding, so that your proofs and miracles
will not fade away.” This, they said, is the evidence for his
rising after his death. Indeed there is no difference be-
tween this sect and the one mentioned before it, except
that this sect acknowledged his death, whereas the other
sect said that he disappeared and denied his death. This is
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also similar to the sect of the Wagqifa, who stopped at
Missa b. Ja‘far, peace be upon him. If they were asked,
“Why did you say this? And what is your proof?” they
would interpret the stories and some historical accounts.
The third sect said that al-Hasan b. ‘Ali died and the
imam after him is his brother, Ja*far; and that he desig-
nated him for the imamate. If they were told: “But they
had never been on good terms throughout their life; and
you have known about the acts of Ja'far and his mis-
treatment of his brother when he was alive, and his heirs,
in dividing his inheritance,” they would say that they
only appeared so, but in reality, they were on good terms.
Since Ja‘far was always obedient to al-Hasan, and he ap-
peared to be otherwise, then it must be at the orders of al-
Hasan, for Ja‘far was the heir of al-Hasan, who inherited
the imamate from him. They would cite the opinions of
the Fathiyyah, who said that Musa b. Ja‘far became an
imim because he was designated by his brother, ‘Ab-
dullih. Therefore, he received the imamate from his
brother — not from his father. They accepted the imamate
of ‘Abdullah b. Ja“far after denying it for the sake of con-
sistency of their doctrine. Their chief, who lured them to
this belief, was a man from the theologians of Kifa
named ‘Ali b. Altahi al-Khazzaz. He was a famous mem-
ber of the Fathiyyah. He supported the imamate of Ja‘far
and attracted people to him, for he was a skillful debater.
He was aided in this task by the sister of al-Faris b. Hatim
b. Mahawayh al-Qizwini," but she disputed the imamate

' Al-Faris b. Hatim al-Qizwini was considzred a heretic. Al-
Kashshi reports that Imam Aba al-Hasan al-Askari ordered his
companion, Junayd, to kill al-Qizwini. (Rzal, pp. 522-28)
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of al-Hasan b. “Ali, peace be upon him, and said that
Ja*far — not al-Hasan — was designated by his father.

The fourth sect said that the imam after al-Hasan was
Ja‘far, and that the imamate was transferred to him by his
father — not from his brother, Muhammad, or from al-
Hasan. They claimed that [Muhammad] and al-Hasan
were not imams, because the former died during his fa-
ther’s life and the latter died without leaving progeny and
he was fraudulent in his claim. Their evidence was that
imams do not die before designating their successors and
leaving progeny, but al-Hasan died not leaving a successor
or progeny. Therefore, his claim for the imamate was er-
roneous. Also, the imimate cannot belong to al-Hasan
and Ja'far because of the statement of Aba ‘Abdullih
Ja‘far b. Muhammad and others from his fathers, peace
be upon them, that the imamate cannot belong to two
brothers after al-Hasan and al-Husayn, peace be upon
them. This proves that the imamate belonged to Ja‘far,
and that he received it from his father — not from his two
brothers.

The fifth sect went back to the imamate of Muham-
mad b. ‘Ali, who died during his father’s life. They said
that al-Hasan and Ja‘far claimed what did not belong to
them, and that their father did not designate them for the
imamate; and no one attributed to him any hint of that
which makes their imamate obligatory. Besides, they were
not qualified for it, especially Ja‘far, who had blamewor-
thy qualities that cannot be in a just imam. As for al-
Hasan, he died without leaving progeny. This led us to
believe that the imdm was Muhammad. He was certainly
designated by his father, while al-Hasan died without
leaving progeny — which is impossible for an imam — and
we saw that Ja“far, during and after al-Hasan’s life, had
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been impious and engaging in the disobedience [of God].
This would not make him worthy of testifying in a mat-
ter of a dirham’s worth, let alone being worthy of occupy-
ing the position of the Prophet, peace be upon him, and
his family. For Allah, the Exalted, did not allow the tes-
timony of an impious person, who declares his disobedi-
ence; how would he then honor him with the imamate,
which is highly treasured and much needed by the peo-
ple? It is the means to knowing [Allah’s] religion, and the
way to his satisfaction; how can it be allowed for a de-
clared ungodly person? Since disobedience is not permis-
sible, even for the tagiyyah, and to accept the imamate of
Ja‘far is not likely to come from the Wise and the Ex-
alted. When it was clear that Ja‘far was not qualified for
the imamate, and that a man without progeny could not
be an imim, we have no choice but to believe in the
imamate of Abia Ja‘far Muhammad b. “Alj, their brother.
He was known for his piety and godliness and he had
progeny, in addition to his father’s designation of him.
We can either believe in his imamate and that he is al-
Mahdi, or deny the imamate altogether, which 1s not per-
missible.

The sixth sect said that al-Hasan b. ‘Ali had a son he
named “Muhammad™ and he declared him. Those who

' Muhammad al-Mahdi (b. 255 AH) is the twelfth Imam of the
Twelw.;er Shi‘a. According to Shi‘ite doctrine, he went into the
Minor Occultation upon his father’s death and remained in
hiding for sixty-eight years. During this period, he remained in
contact with his deputies. When the fourth deputy — ‘Ali b.
Muhammad Al-Samiri — died in 329 AH, the Imam went into
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claim that he died without progeny were wrong. How
would an imam, whose imamate was established and was
known for the elect, as well as the general public, die
without progeny? Indeed, his son exists and he was born
[several] years before his death. They did not doubt his
imamate and the death of al-Hasan, and that his name
was Muhammad. They claimed that he was hiding be-
cause he feared Ja‘far and other enemies, and that it is
one of his times of occultation. They said that he is the
Imam al-Mahdi, and that he was known during his fa-
ther’s life, who designated him. Since his father had no
other progeny, then he is the imam without doubt.

The seventh sect said that al-Hasan had a son, who was
born eight months after his death, and those who claimed
that he had a son during his life are lying and erroneous.
For if that were true, he would not fear the others, but he
died without leaving a son, that is known. It is unlikely
that he would deny it and dispute what is obvious and
reasonable and rational. The pregnancy was established
and known to the authorities and the people, thus his
inheritance was not divided until it [i.e. the pregnancy]
was no longer established to the authority and was un-
known. His son was born eight months after his death
and he ordered that he be named “Muhammad,” who is
in hiding. They supported their claim by a statement at-
tributed to Aba al-Hasan al-Rida, peace be upon him,
“You will be tested by the fetus in his mother’s womb and
by the infant.”

the Greater Occultation. He will remain in hiding until he ap-

pears and overpowers all his opponents.
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The eighth sect said, “al-Hasan had no son at all, be-
cause we have verified that and we have tried to establish
it by all possible means, but were unable to establish his
existence. For, if it were permissible for us to say that a
man like al-Hasan — who died without a son — had a son,
such claim could be said about any dead person without
progeny. It would be even possible to claim that the
Prophet, peace be upon him, and his family, had left a
son, who is also a prophet.”

The ninth sect said that al-Hasan b. ‘Ali was an imim
whose death was established, and so was the death of his
father and his forefathers, peace be upon them. In the
same way that his death was true according to the authen-
tic account, it was determined that there was no imam
after al-Hasan. This, they said, is acceptable by reason and
common sense. Like the prophethood was terminated af-
ter Muhammad, peace be upon him, and his family, it 1s
possible that the imamate can be terminated. A statement
was attributed to the two Sidigs (al-Sadiq and al-Bagir)
that, “The earth cannot be without an imam unless Allah,
the Exalted, becomes angry with the people on earth be-
cause of their acts of disobedience; then he removes the
imam until a certain time.” This sect said, “Allah, the Ex-
alted, does what He wants, and our claim here does not
cancel the imamate. This is also possible according to an-
other interpretation: there were no prophets or heirs of
prophets between the Prophet, peace be upon him, and
his family, and ‘Isi, peace be upon him, (according to
our narratives, there were periods of 200300 years with-
out prophets or heirs of prophets). In the same way, the
earth today is also without an imam until Allih wills to
send al-Mahdi, 2 man from the family of Muhammad,
peace be upon him, and his family. He will revive the
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earth after its death, as He sent Muhammad, peace be
upon him, and his family, after a period of time to renew
the religion of ‘Isa and the previous prophets, peace be
upon them. In this way, He will send al-Mahdi if He
wills. Our authority, until his coming, is the permissions
and prohibitions of the previous [imims] and what has
been attributed to them and become part of our body of
knowledge, and our adherence to the deceased [imam], as
we admit his death. In the same way, the source of au-
thority for the people before the rise of our Prophet,
peace be upon him, and his family, was the command of
‘Isa, peace be upon him, and his prohibition and the
knowledge attributed to him and his heirs. In addition to
that, their obligation was accepting his prophethood and
adhering to his heirs, while admitting his death.

The tenth sect said that Aba Ja‘far b. ‘Ali, who died
during his father’s life was the imam. His father desig-
nated him by name and by person. They said that an
imam, whose imamate was authenticated, could not des-
ignate a non-imam. When Muhammad died, he was not
allowed to neglect the will and the designation of an
imam. Of course, he could not designate his father, who
inherited the imamate from his own father. He also was
not allowed to practice the imamate (command and pro-
hibit and appoint another who does that), because his
imamate was supposed to begin after the death of his fa-
ther. Since he was not allowed to neglect the designation
[of a successor], he designated a young servant of his fa-
ther named Nafis, whom he considered honest and trust-
worthy. He gave him the books, the knowledge, the weap-
ons, and everything the people might need. He asked him
to give all of that to his brother, Ja‘far, when something
happened to his father. He did not inform anyone about
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this, except for his father. He did that to remove any sus-
picion and to hide the matter. When Abt Ja‘far died and
the members of his household, who preferred Abau
Muhammad al-Hasan b. “Ali, knew about his story, they
envied him and wanted to hurt him. Sensing what they
had planned for him and fearing for his life — as well as
for the imamate — he called Ja“far and appointed him [an
imam] and gave him the whole trust, which he received
from his brother, Aba Ja‘far Muhammad b. ‘Ali, who
died during his father’s life. He did that as he had been
ordered. The same thing was done by al-Husayn b. ‘Ali b.
Abi Talib, peace be upon him, when he went to Kafa. He
gave his books, his will, his weapons, among other things
to Umm Salama’, the wife of the Prophet, peace be upon
him, and his family. He trusted her with all that and or-
dered her to deliver everything to ‘Ali b. al-Husayn al-
Asghar, when he returns to Medina. When °“Ali b. al-
Husayn returned from Syria to her, she delivered every-
thing to him. This, therefore, is the equivalent of the
imamate for Ja‘far, according to his designation by Nafis,
on behalf of his brother, Muhammad. They denied the
imamate of al-Hasan, peace be upon him, saying that he
was not designated by his father, who also did not change
his appointment of Muhammad, his son — which is an
authentic account in their opinion. On this basis, they
believed in the imamate of Ja‘far and debated with others

' Umm Salama (d. 62 AH) was the Prophet’s wife. He married
her in 4 AH, after the death of her husband. She is revered by
all Muslims, especially the Shi‘a, because of her continuous
support for Imam ‘Ali and his progeny. She transmitted 387
Hadiths from the Prophet.
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about it. This sect forged many things about Abu
Muhammad al-Hasan b. ‘Ali, peace be upon him, and
accused him and the believers in his imamate of being
blasphemers. They also exaggerate about Ja‘far and call
him al-Q3’im. They prefer him over ‘Ali b. Abi Talib,
peace be upon him, and believe that al-Qa’im is the best
person after the Messenger of Allah, peace be upon him,
and his family. Nafis was taken and thrown in a big basin
in the house containing a lot of water. He drowned in it.
This sect is called the Nafisiyya.

The eleventh sect said, when asked about the imam,
“We do not know what to say about this matter. It is not
certain whether he is from al-Hasan’s progeny or one of
his brothers. However, we say that al-Hasan b. ‘Ali was an
imim, who has died, and the world cannot remain with-
out an imim. We say nothing further, until we verify the
matter.

The twelfth sect (the Imamiyya) said that all these sects
were wrong. Indeed, Alldh, the Exalted, designated an
imam from the progeny of al-Hasan b. ‘Ali, and Allah’s
order is final. He is the heir of his father according to the
established path and past tradition. For the imamate
cannot belong to two brothers after al-Hasan and al-
Husayn, peace be upon them. It cannot belong to other
than the progeny of al-Hasan b. ‘Ali until the end of hu-
manity, and it will continue in this way as long as the re-
ligion exists. If there remain two men, one of them must
be al-Mahdi; and should one of them die, then al-Mahdi
is the one remaining alive. Also, the imamate cannot be-
long to the progeny of a person, who was not an undis-
puted imam and who died during his father’s life. Oth-
erwise, the claim and doctrine of the followers of Isma‘il
b. Ja‘far would be legitimate. Also, if this were true, the
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imamate of Muhammad b. Ja“far would be legitimate and
his followers would be right when they made this claim
after the death of Ja‘far b. Muhammad. They said, “What
we say here is attributed to the two Sadigs (i.e. al-Sidiq
and al-Baqir). These sects do not dispute it, because there
is no doubt about its authenticity and rational basis. For
the world cannot be without an imam, or it will not con-
tinue to exist. All other claims are baseless. We submit to
the late [imam] and admit his imamate, as we admit that
he has a successor from his own progeny, who is the fol-
lowing imam until he appears and declares his imimate
as his forefathers did. It is up to Allah to allow this to
happen, for He is the final arbiter; He does what He
wants and commands what He wills, be it his appearance
of disappearance. As the Commander of the Faithful has
said, ‘O God! You will not deny the world an [imam],
either recognizable or in hiding, so that your proofs and
miracles will not fade away.” That is how we were ordered
to believe, and what was said in the authentic statements
of the imams that were transmitted to us. For it is not up
to the people to investigate Allah’s affairs and judge with-
out true knowledge, or trace that which was not revealed
to them. Also, it is not permissible to mention his name
or ask about his location until he is ordered to [appear],
because he, peace be upon him, is hiding, afraid, and
veiled by Allah’s veil. We must not investigate his affairs,
for it is forbidden. Indeed, revealing what was veiled will
lead to shedding his blood and ours, which are protected
by silence.” They also said that it is not permissible for
anyone of the faithful to choose an imam according to
their opinion or according to elections. For Allah desig-
nates him and He chooses him for us and makes him
prevalent if He so wills, because He is more knowledge-
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able about what is better and more beneficial than His
creatures are. The imam knows himself and his times bet-
ter than we do, they continue to argue. Aba ‘Abdullah al-
Sadiq, peace be upon him, was a known imim and his
location was made public and his lineage was visible and
his reputation was known by the inner and outer circles.
He said, “May Allah curse anyone who refers to me by
any name.” That is why the men from his Shi‘a would
meet him and turn away from him. It was said that a man
from his Shi‘a met him in the road and turned away
from him, without even greeting him. He thanked him
for that and told him, “So-and-so met me and greeted me.
He was wrong in doing that.” Similar accounts were nar-
rated about Abi Ibrahim, Masa b. Ja‘far, peace be upon
him, who forbade naming him in the same way. Abu al-
Hasan, ‘Ali b. Masa al-Rida, peace be upon him, also
said, “Had I known what they wanted from me, I would
doom myself with breeding pigeons and fighting roosters
and the like.” How can this be. permissible then in our
own time of government oppression and disregard for
their status? For, despite what [al-Hasan], peace be upon
him, suffered at the hands of Salih b. Wasif', he did not
mention him or declare his name or his birth. Further-
more, many accounts were transmitted to us, that al-
Mahdi’s birth would not be common knowledge and he
would not be known. Nothing would be known about
him, except that he will not rise until he appears and it

* Salih b, Wasif (d. 283 AH) was a ‘Abbasid general of Turkish
ancestry. His ruthless methods were unsuccessful with Imam
al-Hasan al-‘Askari.
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will be known that he is an imam and a son of ap i —
an heir and a son of an heir (wasiy ibn wasy). He would
be a model [for certain people] before he rises. Yet, the
inner circle of his father, and his own inner circle k,now
him, although they are small in number. The pYOéeny ol
al-Hasan cannot be extinct from the earth as long as the
affairs of Allih, the Exalted, are on it. The Imamate can-
not belong to the brothers and the hint and designation
cannot be established without witnesses — at least two or
more. This doctrine has been the path of establishing the
imamate — it is the doctrine, which the true Shi‘a hold.
The thirteenth sect followed the claims of their jurists
and pious leaders, such as “Abdullah b. Bukayr b. A‘yan
and his peers, who said that al-Hasan b. ‘Ali was the
imam after his father and he died. They claimed that
Ja*far b. “Ali was the imam after him, in the same way
Misa b. Ja‘far was an imam after ‘Abdullih b. Ja‘far, ac-
cording to the transmitted account that, when the imam
dies, the imamate belongs to the oldest of his sons. How-
ever, they say, what was attributed to the imam al-$adiq,
that “the imamate cannot belong to two brothers after al-
Hasan and al-Husayn” is true and obligatory, but only if
the deceased has left progeny of his own. Then it would
not be transmitted to his brother. It belongs to his prog-
eny. However, if he dies without progeny, it necessarily
transfers to his brother — which is the interpretation of
the statement in their opinion. They also said that the
body of the deceased imam could not be washed by a
non-imam. This, according to them, is an authentic rule.
They admitted, however, that Ja‘far b. Muhammad’s body
was washed by Muasa, but they claimed that he did it at
the instruction of ‘Abdullah, and he [i.e. Miisa] was the
imam after him. They said that Miisa was allowed to wash
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the body because he was the silent imam at the presence
of ‘Abdullah. This sect was the pure Fathiyyah, who ac- i e

cept the transmission of the imamate between two broth- Blbllography
ers, if the older brother does not leave a son. The imam

according to them was Ja‘far b. “Alj, because of the neces-

sity, according to this interpretation and according to the

narratives, which we already described.
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